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Introduction by the director of the al-Maehad al-Sadiqin (the Al-Sadiqin Institute).
In the name of Allah, the Most Beneficent, the Most Merciful.

Our research at Al Sadiqin necessitated a translation of the tafsir (commentaries) on
the Holy Qur'an that allowed easy searching, comparison between similar ahadith
and immediate reference to the original Arabic text for those not fluent in Arabic.

Al Sadiqin contributes to fulfilling this
need by providing this publication.

The online form of this book makes for

easy “copy and paste” of ahadith for use in

research papers. In the printed form, it

allows the reader who may not be fluent in

Arabic to find references to the original

Arabic text. Lm

*
The Tafsir Al-Qur’an: A Complete English
Translation of Classical Qur’anic Commentaries Volume 24 presents a simple, but
complete English translation of the major classical commentaries on the Qur’an,
covering the last verses of Siirat [-Safat, and the first verses of Sirat I-Zumar. These
tafsir works are foundational to Islamic scholarship, each offering a distinct
methodology and historical perspective:

»  Tafsir al-Tabari (923 CE) — One of the earliest and most comprehensive tafsirs,
authored by Imam al-Tabari. It is based on tafsir bi'l-ma’thur (interpretation
through transmitted reports) and includes extensive narrations from the
Prophet (pbuh), the Sahabah, and early scholars.

* Tafsir al-Baghawi (1122 CE) — Written by Imam al-Baghawi, this tafsir is
known for its conciseness and reliance on authentic hadith and narrations. It is
widely used in Sunni circles as a balanced and straightforward commentary.

*  Tafsir al-Qurtubi (1273 CE) — Authored by Imam al-Qurtubi, this tafsir is
famous for its focus on figh (Islamic jurisprudence) and legal interpretations,
making it essential for scholars studying Qur’anic law.

*  Tafsir al-Baidawi (1286 CE) — A concise and refined commentary by Imam
al-Baidawi, often studied in traditional madrasahs. It is particularly valuable
for its linguistic analysis and summarization of earlier tafsirs like
al-Zamakhshari’s.

*  Tafsir Ibn Kathir (1372 CE) — One of the most widely read tafsirs today,
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written by Ibn Kathir, emphasizing tafsir bi’l-ma’thur and the use of hadith and
narrations from the Sahabah.

*  Tafsir al-Jalalayn (1505 CE) — A brief yet highly regarded tafsir written by Jalal
al-Din al-Mabhalli and completed by Jalal al-Din al-Suyuti. It is a widely
studied introductory tafsir, particularly in traditional Islamic education.

*  Tafsir al-Suyuti (1505 CE) — Compiled by Imam al-Suyuti, this tafsir is a rich
source of tafsir bi'l-ma’thur (narrative-based exegesis), incorporating extensive
hadith and historical reports.

»  Fath al-Qadir (1834 CE) — Written by Imam al-Shawkani, this tafsir combines
tafsir bi'l-ma’thur with rational analysis and legal insights, making it a
comprehensive and independent work.

This book serves as an essential resource for students, researchers, and general
readers seeking a comprehensive understanding of the Qur’an through classical
scholarship. As part of a 34-volume complete translation, this work aims to make
these monumental Islamic commentaries accessible to English readers for the first
time.

Portions of this work have been translated using Al (machine-assisted translation)
and post-edited for clarity and accuracy. While an ongoing effort has been made to
ensure fidelity to the original text, minor variations, or mistakes may be found.
Please send any corrections or suggestions to tafsir@alsadigin.org to benefit future
editions of this work. This book is version 0.2. The latest version of book can be
downloaded at http://alsadiqin.org/tafsir.

This book is published at cost. I offer dua that this work, and all the publications of
Al Sadiqin Press, may increase iman in the world.

Sincerely
Ben Abrahamson
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Surat al-Saffat 37:65

Its appearance is like the heads of devils.

Tafsir al-Jalalayn

65 - Its fruit is likened to the fruit of a palm tree as if it
were the heads of devils ugly-looking snakes

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Its fruit is like the heads of devils,
God Almighty says: It is as if the fruit of this tree,
meaning the tree of Zagqum in its ugliness and
hideousness, is like the heads of devils in its ugliness.

He mentioned that in Abdullah’s reading, it is a tree
growing at the bottom of Hell.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, his statement, Its
emergence was like the heads of devils, he said: He
likened it to that.

If someone were to say: What is the point of likening
the growth of this tree to the heads of devils in ugliness?
We do not know the extent of the ugliness of the heads
of devils. Rather, the thing is represented by the thing
as a definition from the represented to the represented,
the close similarity of the represented one to the other,
while the represented one knows both things, or one of
them. It is known that those who were addressed by
this verse from the polytheists did not know the tree of
Zaqgqum, nor the heads of devils, nor did they see
them, nor either of them.

It was said to him: As for the tree of Zagqum, God
Almighty described it to them and made it clear so that
they knew what it is and what its description is. He said
to them, A tree that springs forth from the bottom of
Hellfire, its fruit as if it were the heads of devils. So He
did not leave them in the dark about it. As for his
comparison of its fruit as the heads of devils, | say that
each of them has an understandable aspect: One of
them is that it is likened to the heads of devils in the
manner that the addressees of the verse have been
using among themselves. This is because people have
been using it in their exaggeration when one of them
wants to exaggerate in making something ugly, he
says: As if it were a devil. This is one of the sayings.
The second is that it is likened to the head of a snake
known among the Arabs and called a devil, and it is a
snake that has a crest, as mentioned, and its face is
ugly to look at. This is what the rajaz poet meant when
he said:

Anjar swears when | swear like the devil of Hamaat |
know

Tafsir al-Qur'an

Tafsir al-Qurtubi

Its fruit means its blossom, it is called a blossom
because of its blossoming. As if it were the heads of
devils It was said: He means the devils themselves, he
likened them to their heads because of their ugliness,
and the heads of devils are imagined in the souls even
if they are not visible. And from that is their saying to
you, An ugly one is like the image of a devil, and for
every beautiful image it is like the image of an angel.
And from that is the saying of the Almighty, informing
about the companions of Joseph: "This is not a human
being. This is nothing but a noble angel." This is an
imaginative simile, the meaning of which was narrated
from Ibn Abbas and Al-Qurazi. And from that is the
saying of Imru' Al-Qais:

*And sharpened blue teeth like the fangs of wild
beasts™®

Even though the ghoul is unknown, it is because of the
ugliness it is perceived in people’s souls. God Almighty
said: Devils among mankind and jinn (al-An’am 6:112),
so the rebellious humans are visible devils. And in the
authentic hadith: It is as if the tops of its palm trees
were the heads of devils. Many Arabs claimed to have
seen devils and ghouls. Al-Zajjaj and Al-Farra’ said:
Devils are snakes with heads and crests, and they are
the ugliest, most malicious and lightest of snakes. The
rajaz poet said, comparing a woman to a snake with a
crest:

Anjar swears when | swear like the devil of Hamaat |
know

The singular is Hamata. The one with a mane is more
arif. The poet said, describing his camel:

Muthanna Hadrami played as if he was a devil who
had been fooled by the poor castor bean.

To twist: to walk crookedly. A crooked aral-Saff
61:twists as it goes. A snake twists: if it twists as it
walks. He said, describing the reins of a camel:

Muthanna Hadrami played as if he were a devil in a
deserted place

It was said: He compared this to an ugly plant in
Yemen called asten and devil. An-Nahhas said: This
was not known among the Arabs. Al-Zamakhshari: It is
a rough, stinking, bitter tree with an ugly appearance,
and its fruit is called the heads of devils. An-Nahhas: It
was said that devils are a kind of ugly snake.

Tafsir Ibn Kathir

God Almighty says: Is this that He mentioned of the
delights of Paradise and what is in it of food, drink,
marriage and other pleasures the best hospitality and
gift? Or the tree of Zaqqum, meaning the one in Hell. It
may be possible that what is meant by this is a specific
tree, as some of them said that it is a tree whose
branches extend to all the places of Hell, just as the
Tree of Tuba has no house in Paradise except that it
has a branch of it. It may be possible that what is
meant by this is a type of tree called Zagqum, as in His
Almighty’s saying: And a tree that emerges from
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Its appearance is like the heads of devils.

Mount Sinai, which produces oil and a condiment for
those who eat, meaning the olive tree. This is
supported by His Almighty’s saying: Then indeed, you,
O astray deniers, * will eat from the tree of Zaqqum,
and His Almighty’s saying: Indeed, We have made it a
trial for the wrongdoers. Qatadah said: The tree of
Zagqum was mentioned, so the people of misguidance
were tempted by it and they said: Your companion
informs you that there is a tree in Hell, and fire eats
trees. So God Almighty revealed: Indeed, it is a tree
that emerges at the bottom of Hellfire. It was nourished.
From the fire and from it it was created. Mujahid said,
Indeed, We have made it a trial for the wrongdoers.
Abu Jahl, may God curse him, said, "Zagqum is only
dates and butter. You swallow it." | said, "The meaning
of the verse is that We have only informed you, O
Muhammad, about the tree of Zagqum as a test by
which We test people to see who among them will tell
the truth and who will lie, as God, the Most High, says,
"And We have not made the vision which We showed
you except as a trial for the people and [also] the
accursed tree in the Qur'an. And We frighten them, but
it only increases them in great transgression. And God,
the Most High, says, Indeed, it is a tree that emerges
at the bottom of Hellfire," meaning the bottom of its
roots in the depths of the Fire. "Its fruit is like the heads
of devils," to make it ugly and abhorrent to mention.
Wahb ibn Munabbih said, "The hair of devils is
directed toward the sky. He only likened it to the heads
of devils, even though it is not known to those
addressed, because it has been established in
people's minds that devils are ugly to look at. It was
also said that what is meant by that is a type of snake
with hideous heads, or a type of plant whose fruit is
extremely obscene. Both of these possibilities are
debatable. Ibn Jarir mentioned them, but the first is
stronger and more appropriate. And God knows best."
God the Almighty said: "Then they will eat from it and
fill their bellies with it." God the Almighty mentioned
that they will eat from this tree, the appearance of
which is the most hideous and ugly, despite its bad
taste, smell and nature. They will be forced to eat from
it because they will not find anything else but it and
similar things, as God the Almighty said: "They will
have no food except from the thorny plant, which
neither nourishes nor avails against hunger." Ibn Abi
Hatim may God have mercy on him said: My father
told us, Amr ibn Marzugq told us, Shu'bah told us, from
Al-A'mash, from Mujahid, from Ibn Abbas may God be
pleased with them both that the Messenger of God
(blessings and peace of God be upon him) recited this
verse and said: "Fear God as He should be feared. If a
drop of Zaqqum were to fall into the oceans of this
world, it would ruin the livelihood of the people of the
earth, so how about those whose food it is?" Narrated
by Al-Tirmidhi, Al-Nasa'i and Ibn Majah from the hadith
of Shu'bah. Al-Tirmidhi said: It is hasan saheeh. And
the Almighty said: Then for them there will be a
mixture of scalding water. Ibn Abbas, may God be
pleased with him, said: It means drinking scalding
water on Zaqqum. And in a narration from him, he said:
A mixture of scalding water, a mixture of scalding
water. And another said: The scalding water will be
mixed for them with pus and filth from what flows from
their private parts and eyes. And Ibn Abi Hatim told us,
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my father told us, Haywah ibn Shuraih al-Hadrami told
us, Bagiyah ibn al-Walid told us, on the authority of
Safwan ibn Amr, and Ubaydullah ibn Busr told me, on
the authority of Abu Umamah al-Bahili, may God be
pleased with him, on the authority of the Messenger of
God, may God bless him and grant him peace, that he
used to say: “Water will be brought near to the people
of Hell and they will hate it. When it is brought near, its
face will be burned and the scalp will fall into it. When
it drinks it, its intestines will be cut until they come out
of its anus.” And Ibn Abi Hatim said: My father told us,
Amr ibn Rafi’ told us, Ya’qub ibn Abdullah told us, on
the authority of Ja’far and Harun ibn Antara, on the
authority of Sa’id ibn Jubayr, who said: When the
people of Hell are hungry, they will seek help from the
tree of Zagqum and eat from it, and the skin of their
faces will peel off. So if a passerby were to pass by
them He knows them by their faces in it. Then thirst is
poured upon them, and they cry out for help, and they
are helped with water like molten brass, whose heat
has reached its peak. When they bring it close to their
mouths, the flesh of their faces, from which the skins
have fallen, is scorched by its heat, and what is in their
bellies melts, and they walk with their intestines
flowing and their skins falling off. Then they are beaten
with iron clubs, and every limb falls down on its own,
calling for destruction. And the Almighty said: Then
their return will surely be to Hellfire. That is, after this
separation, their return will be to a blazing Fire, a
blazing Hellfire, and a blazing Blaze. Sometimes in
this place and sometimes in that, as the Almighty said:
They will circulate between it and scalding water. This
is how Qatada recited this verse, and it is a good and
strong interpretation. Al-Suddi said regarding the
recitation of Abdullah may God be pleased with him:
Then their return will surely be to Hellfire. Abdullah
may God be pleased with him used to say: “By the
One in Whose Hand is my soul, the day will not reach
midday on the Day of Resurrection until the people of
Paradise have taken their rest in Paradise and the
people of Hellfire have taken their rest in Hellfire.”
Then he recited: The companions of Paradise, that
Day, will be best in settlement and best in rest.
Al-Thawri narrated from Maysarah from Al-Minhal bin
Amr from Abu Ubaidah from Abdullah may God be
pleased with him who said: The day will not reach
midday on the Day of Resurrection until these people
have taken their rest and those have taken their rest.
Sufyan said: | think so. Then he recited: The
companions of Paradise, that Day, will be best in
settlement and best in rest. Then their rest will be to
Hellfire. | said: According to this interpretation, thenis
a conjunction of one predicate to another. And the
Almighty’s saying: Indeed, they found their fathers
astray means that We only punished them with that
because they found their fathers astray and followed
them in it simply because of that without evidence or
proof. That is why He said: And they hasten in their
footsteps. Mujahid said that it is similar to running, and
Saeed bin Jubayr said that it is foolish.

Fath al-Qadir

Then he said 65- Its fruit is like the heads of devils,
meaning its fruit and what it bears are like the heads of



devils in their extreme ugliness and hideousness. So
he likened the tangible to the imaginary, even though it
is not visible, to indicate that it is extremely ugly, as
you say in likening someone who finds it ugly: as if it
were a devil, and in likening someone who finds it
beautiful: as if it were an angel, as in his saying: “This
is not a human being. This is nothing but a noble
angel.” And from this is the saying of

Will he kill me while my supervisor is my bed and my
blue teeth are sharpened like the fangs of ghouls?

Al-Zajjaj and Al-Farraa said: “Shayateen are snakes
with heads and crests. They are the ugliest, most
malicious, and lightest of snakes.” It is said that the
heads of the shayateen are the name of an ugly plant
known in Yemen called /stan, and it is also called
shayateen. An-Nahhas said: This is not known among
the Arabs. It is also said that it is a rough, stinking,
bitter tree with an ugly appearance, and its fruit is
called the heads of the shayateen.

Tafsir al-Baghawi

65. "lts fruit is called a date palm because of its
appearance, like the heads of devils. Ibn Abbas, may
God be pleased with him, said: They are the devils
themselves, and they were likened to it because of
their ugliness, because when people describe
something as extremely ugly, they say: It is like a devil,
even though devils cannot be seen because the
ugliness of their appearance is imagined in the mind.
This is the meaning of the words of Ibn Abbas and
Al-Qurazi. Some of them said: By devils he meant
snakes, and the Arabs call an ugly-looking snake a
devil.

It was said: It is an ugly, bitter, stinking tree that grows
in the desert. The Arabs call it the heads of devils.

Tafsir al-Baidawi

65- Its emergence means its bearing is borrowed from
the emergence of dates, as it shares the same shape
as them, or the emergence from the tree. As if they
were the heads of devils in the extreme ugliness and
horror, and it is a simile for the imaginary, like
comparing the extremely beautiful to the angel. It was
said that the devils are enormous, ugly-looking snakes
with crests, and perhaps they were named thus.

Tafsir al-Qur'an
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Surat al-Saffat 37:66

So indeed, they will eat from it and fill their bellies with it.

Surat al-Saffat 37:66

So indeed, they will eat from it and fill their bellies with
it.

Tafsir al-Jalalayn

66 - Then they the disbelievers will eat from it despite
its ugliness due to their intense hunger and fill their
bellies with it

Tafsir al-Suyuti

Tafsir al-Tabari

And Ajeez narrates. The third: That it is like a plant
known as the heads of devils, and it was mentioned
that it has an ugly head. Then they will eat from it and
fill their bellies with it. God Almighty says: These
polytheists, for whom God made this tree a trial, will
eat from this tree, which is the tree of Zagqum, and fill
their bellies with its Zagqum.

Tafsir al-Qurtubi

They will eat from it and fill their bellies with it. This is
their food and fruit in place of the sustenance of the
people of Paradise. And it says in
<Al-Ghashiyah>They will have no food except from
the thorny plant, and it will come later.

Tafsir Ibn Kathir

God Almighty says: Is this that He mentioned of the
delights of Paradise and what is in it of food, drink,
marriage and other pleasures the best hospitality and
gift? Or the tree of Zaqqum, meaning the one in Hell. It
may be possible that what is meant by this is a specific
tree, as some of them said that it is a tree whose
branches extend to all the places of Hell, just as the
Tree of Tuba has no house in Paradise except that it
has a branch of it. It may be possible that what is
meant by this is a type of tree called Zaqqum, as in His
Almighty’s saying: And a tree that emerges from
Mount Sinai, which produces oil and a condiment for
those who eat, meaning the olive tree. This is
supported by His Almighty’s saying: Then indeed, you,
O astray deniers, * will eat from the tree of Zaqqum,
and His Almighty’s saying: Indeed, We have made it a
trial for the wrongdoers. Qatadah said: The tree of
Zagqum was mentioned, so the people of misguidance
were tempted by it and they said: Your companion
informs you that there is a tree in Hell, and fire eats
trees. So God Almighty revealed: Indeed, it is a tree

that emerges at the bottom of Hellfire. It was nourished.

From the fire and from it it was created. Mujahid said,
Indeed, We have made it a trial for the wrongdoers.
Abu Jahl, may God curse him, said, "Zagqum is only
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dates and butter. You swallow it." | said, "The meaning
of the verse is that We have only informed you, O
Muhammad, about the tree of Zagqum as a test by
which We test people to see who among them will tell
the truth and who will lie, as God, the Most High, says,
"And We have not made the vision which We showed
you except as a trial for the people and [also] the
accursed tree in the Qur'an. And We frighten them, but
it only increases them in great transgression. And God,
the Most High, says, Indeed, it is a tree that emerges
at the bottom of Hellfire," meaning the bottom of its
roots in the depths of the Fire. "Its fruit is like the heads
of devils," to make it ugly and abhorrent to mention.
Wahb ibn Munabbih said, "The hair of devils is
directed toward the sky. He only likened it to the heads
of devils, even though it is not known to those
addressed, because it has been established in
people's minds that devils are ugly to look at. It was
also said that what is meant by that is a type of snake
with hideous heads, or a type of plant whose fruit is
extremely obscene. Both of these possibilities are
debatable. Ibn Jarir mentioned them, but the first is
stronger and more appropriate. And God knows best."
God the Almighty said: "Then they will eat from it and
fill their bellies with it." God the Almighty mentioned
that they will eat from this tree, the appearance of
which is the most hideous and ugly, despite its bad
taste, smell and nature. They will be forced to eat from
it because they will not find anything else but it and
similar things, as God the Almighty said: "They will
have no food except from the thorny plant, which
neither nourishes nor avails against hunger." Ibn Abi
Hatim may God have mercy on him said: My father
told us, Amr ibn Marzugq told us, Shu'bah told us, from
Al-A'mash, from Mujahid, from Ibn Abbas may God be
pleased with them both that the Messenger of God
(blessings and peace of God be upon him) recited this
verse and said: "Fear God as He should be feared. If a
drop of Zaqqum were to fall into the oceans of this
world, it would ruin the livelihood of the people of the
earth, so how about those whose food it is?" Narrated
by Al-Tirmidhi, Al-Nasa'i and Ibn Majah from the hadith
of Shu'bah. Al-Tirmidhi said: It is hasan saheeh. And
the Almighty said: Then for them there will be a
mixture of scalding water. Ibn Abbas, may God be
pleased with him, said: It means drinking scalding
water on Zaqqum. And in a narration from him, he said:
A mixture of scalding water, a mixture of scalding
water. And another said: The scalding water will be
mixed for them with pus and filth from what flows from
their private parts and eyes. And Ibn Abi Hatim told us,
my father told us, Haywah ibn Shuraih al-Hadrami told
us, Bagiyah ibn al-Walid told us, on the authority of
Safwan ibn Amr, and Ubaydullah ibn Busr told me, on
the authority of Abu Umamah al-Bahili, may God be
pleased with him, on the authority of the Messenger of
God, may God bless him and grant him peace, that he
used to say: “Water will be brought near to the people
of Hell and they will hate it. When it is brought near, its
face will be burned and the scalp will fall into it. When
it drinks it, its intestines will be cut until they come out
of its anus.” And Ibn Abi Hatim said: My father told us,
Amr ibn Rafi’ told us, Ya’qub ibn Abdullah told us, on
the authority of Ja’far and Harun ibn Antara, on the
authority of Sa’id ibn Jubayr, who said: When the



people of Hell are hungry, they will seek help from the
tree of Zagqum and eat from it, and the skin of their
faces will peel off. So if a passerby were to pass by
them He knows them by their faces in it. Then thirst is
poured upon them, and they cry out for help, and they
are helped with water like molten brass, whose heat
has reached its peak. When they bring it close to their
mouths, the flesh of their faces, from which the skins
have fallen, is scorched by its heat, and what is in their
bellies melts, and they walk with their intestines
flowing and their skins falling off. Then they are beaten
with iron clubs, and every limb falls down on its own,
calling for destruction. And the Almighty said: Then
their return will surely be to Hellfire. That is, after this
separation, their return will be to a blazing Fire, a
blazing Hellfire, and a blazing Blaze. Sometimes in
this place and sometimes in that, as the Almighty said:
They will circulate between it and scalding water. This
is how Qatada recited this verse, and it is a good and
strong interpretation. Al-Suddi said regarding the
recitation of Abdullah may God be pleased with him:
Then their return will surely be to Hellfire. Abdullah
may God be pleased with him used to say: “By the
One in Whose Hand is my soul, the day will not reach
midday on the Day of Resurrection until the people of
Paradise have taken their rest in Paradise and the
people of Hellfire have taken their rest in Hellfire.”
Then he recited: The companions of Paradise, that
Day, will be best in settlement and best in rest.
Al-Thawri narrated from Maysarah from Al-Minhal bin
Amr from Abu Ubaidah from Abdullah may God be
pleased with him who said: The day will not reach
midday on the Day of Resurrection until these people
have taken their rest and those have taken their rest.
Sufyan said: | think so. Then he recited: The
companions of Paradise, that Day, will be bestin
settlement and best in rest. Then their rest will be to
Hellfire. | said: According to this interpretation, thenis
a conjunction of one predicate to another. And the
Almighty’s saying: Indeed, they found their fathers
astray means that We only punished them with that
because they found their fathers astray and followed
them in it simply because of that without evidence or
proof. That is why He said: And they hasten in their
footsteps. Mujahid said that it is similar to running, and
Saeed bin Jubayr said that it is foolish.

Fath al-Qadir

66- So they will eat from it meaning from the tree or
from its pollen, and the feminine gender is due to the
pollen acquiring the feminine gender from its addition
to the tree. And they will fill their bellies with it meaning
that they are forced to eat it until their bellies are full,
so this is their food and fruit in place of the sustenance
of the people of Paradise.

Tafsir al-Baghawi

66. They will eat from it and fill their bellies with it.
Filling means stuffing a vessel so that it cannot be
filled with more.

Tafsir al-Qur'an

Tafsir al-Baidawi

66- "Then they will eat from it" from the tree or from its
fruit. "And fill their bellies with it" because of the
overwhelming hunger or the compulsion to eat it.
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Surat al-Saffat 37:67

Then indeed, they will have over it a mixture of scalding water.

Surat al-Saffat 37:67

Then indeed, they will have over it a mixture of
scalding water.

Tafsir al-Jalalayn

67 - Then they will have a mixture of scalding water
boiling water that they will drink, and it will mix with
what they eat and become a mixture of it.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: Then for them is a mixture of
scalding water. Then for these polytheists, what they
eat from this tree, the tree of Zagqum, is a mixture,
from the Arabs’ saying: So-and-so mixed his food with
scalding water, so he mixes it with scalding water. The
scalding water is hot water, which is heated until its
heat is extreme, and its root is maf'ul, which is
converted to fa'il.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Ali told me, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, regarding his statement, Then
they will have a mixture of scalding water, meaning: a
mixture.

Muhammad bin Saad told me, he said: My father told
me, he said: My uncle told me, he said: My father told
me, on the authority of his father, on the authority of
Ibn Abbas, his statement, Then they will have a
mixture of scalding water means: drinking scalding
water on the Zaqqum.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, regarding his
statement, Then they will have a mixture of scalding
water. He said: A mixture of scalding water.

Muhammad bin Al-Hussein told us: Ahmad bin
Mufaddal told us: Asbat told us, on the authority of
Al-Suddi: Then they will have a mixture of scalding
water over it. He said: Mixture means mingling, which
is blending.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said regarding His statement, Then they will
have a mixture of scalding water, he said: Scalding
water will be mixed for them with pus from what makes
their eyes pus, and pus from their oozing blood from
what comes out of their bodies.
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Tafsir al-Qurtubi

Then for them there will be a mixture of scalding water
meaning after eating from the tree a mixture of boiling
water. Mixture means mingling. Shub and shub are
two words like fagr and fagr and fathah, which are
more famous. Al-Farra' said: He mixed his food and
drink if he mixed them with something that mixed them
with mingling and shabbiness. So he informed that it
will be mixed for them. And the scalding water is hot
water to make it more horrible. God the Most High said:
And they will be given to drink scalding water, and it
will rip apart their intestines. (Muhammad 47:15)
Al-Suddi said: The scalding water will be mixed for
them with the clots of their eyes and the pus from their
0ozing blood. It was said: Zagqum will be mixed with
the scalding water to combine for them the bitterness
of Zagqum and the heat of the scalding water, to
intensify their torment and renew their affliction.

Tafsir Ibn Kathir

God Almighty says: Is this that He mentioned of the
delights of Paradise and what is in it of food, drink,
marriage and other pleasures the best hospitality and
gift? Or the tree of Zaqqum, meaning the one in Hell. It
may be possible that what is meant by this is a specific
tree, as some of them said that it is a tree whose
branches extend to all the places of Hell, just as the
Tree of Tuba has no house in Paradise except that it
has a branch of it. It may be possible that what is
meant by this is a type of tree called Zagqum, as in His
Almighty’s saying: And a tree that emerges from
Mount Sinai, which produces oil and a condiment for
those who eat, meaning the olive tree. This is
supported by His Almighty’s saying: Then indeed, you,
O astray deniers, * will eat from the tree of Zaqqum,
and His Almighty’s saying: Indeed, We have made it a
trial for the wrongdoers. Qatadah said: The tree of
Zaqqum was mentioned, so the people of misguidance
were tempted by it and they said: Your companion
informs you that there is a tree in Hell, and fire eats
trees. So God Almighty revealed: Indeed, it is a tree
that emerges at the bottom of Hellfire. It was nourished.
From the fire and from it it was created. Mujahid said,
Indeed, We have made it a trial for the wrongdoers.
Abu Jahl, may God curse him, said, "Zagqum is only
dates and butter. You swallow it." | said, "The meaning
of the verse is that We have only informed you, O
Muhammad, about the tree of Zagqum as a test by
which We test people to see who among them will tell
the truth and who will lie, as God, the Most High, says,
"And We have not made the vision which We showed
you except as a trial for the people and [also] the
accursed tree in the Qur'an. And We frighten them, but
it only increases them in great transgression. And God,
the Most High, says, Indeed, it is a tree that emerges
at the bottom of Hellfire," meaning the bottom of its
roots in the depths of the Fire. "Its fruit is like the heads
of devils," to make it ugly and abhorrent to mention.
Wahb ibn Munabbih said, "The hair of devils is
directed toward the sky. He only likened it to the heads
of devils, even though it is not known to those



addressed, because it has been established in
people's minds that devils are ugly to look at. It was
also said that what is meant by that is a type of snake
with hideous heads, or a type of plant whose fruit is
extremely obscene. Both of these possibilities are
debatable. Ibn Jarir mentioned them, but the first is
stronger and more appropriate. And God knows best."
God the Almighty said: "Then they will eat from it and
fill their bellies with it." God the Almighty mentioned
that they will eat from this tree, the appearance of
which is the most hideous and ugly, despite its bad
taste, smell and nature. They will be forced to eat from
it because they will not find anything else but it and
similar things, as God the Almighty said: "They will
have no food except from the thorny plant, which
neither nourishes nor avails against hunger." Ibn Abi
Hatim may God have mercy on him said: My father
told us, Amr ibn Marzugq told us, Shu'bah told us, from
Al-A'mash, from Mujahid, from Ibn Abbas may God be
pleased with them both that the Messenger of God
(blessings and peace of God be upon him) recited this
verse and said: "Fear God as He should be feared. If a
drop of Zagqum were to fall into the oceans of this
world, it would ruin the livelihood of the people of the
earth, so how about those whose food it is?" Narrated
by Al-Tirmidhi, Al-Nasa'i and Ibn Majah from the hadith
of Shu'bah. Al-Tirmidhi said: It is hasan saheeh. And
the Almighty said: Then for them there will be a
mixture of scalding water. Ibn Abbas, may God be
pleased with him, said: It means drinking scalding

water on Zagqum. And in a narration from him, he said:

A mixture of scalding water, a mixture of scalding
water. And another said: The scalding water will be
mixed for them with pus and filth from what flows from
their private parts and eyes. And Ibn Abi Hatim told us,
my father told us, Haywah ibn Shuraih al-Hadrami told
us, Bagiyah ibn al-Walid told us, on the authority of
Safwan ibn Amr, and Ubaydullah ibn Busr told me, on
the authority of Abu Umamah al-Bahili, may God be
pleased with him, on the authority of the Messenger of
God, may God bless him and grant him peace, that he
used to say: “Water will be brought near to the people
of Hell and they will hate it. When it is brought near, its
face will be burned and the scalp will fall into it. When
it drinks it, its intestines will be cut until they come out
of its anus.” And Ibn Abi Hatim said: My father told us,
Amr ibn Rafi’ told us, Ya’'qub ibn Abdullah told us, on
the authority of Ja’far and Harun ibn Antara, on the
authority of Sa’id ibn Jubayr, who said: When the
people of Hell are hungry, they will seek help from the
tree of Zagqum and eat from it, and the skin of their
faces will peel off. So if a passerby were to pass by
them He knows them by their faces in it. Then thirst is
poured upon them, and they cry out for help, and they
are helped with water like molten brass, whose heat
has reached its peak. When they bring it close to their
mouths, the flesh of their faces, from which the skins
have fallen, is scorched by its heat, and what is in their
bellies melts, and they walk with their intestines
flowing and their skins falling off. Then they are beaten
with iron clubs, and every limb falls down on its own,
calling for destruction. And the Almighty said: Then
their return will surely be to Hellfire. That is, after this
separation, their return will be to a blazing Fire, a
blazing Hellfire, and a blazing Blaze. Sometimes in
this place and sometimes in that, as the Almighty said:
They will circulate between it and scalding water. This

Tafsir al-Qur'an

is how Qatada recited this verse, and it is a good and
strong interpretation. Al-Suddi said regarding the
recitation of Abdullah may God be pleased with him:
Then their return will surely be to Hellfire. Abdullah
may God be pleased with him used to say: “By the
One in Whose Hand is my soul, the day will not reach
midday on the Day of Resurrection until the people of
Paradise have taken their rest in Paradise and the
people of Hellfire have taken their rest in Hellfire.”
Then he recited: The companions of Paradise, that
Day, will be best in settlement and best in rest.
Al-Thawri narrated from Maysarah from Al-Minhal bin
Amr from Abu Ubaidah from Abdullah may God be
pleased with him who said: The day will not reach
midday on the Day of Resurrection until these people
have taken their rest and those have taken their rest.
Sufyan said: | think so. Then he recited: The
companions of Paradise, that Day, will be best in
settlement and best in rest. Then their rest will be to
Hellfire. | said: According to this interpretation, thenis
a conjunction of one predicate to another. And the
Almighty’s saying: Indeed, they found their fathers
astray means that We only punished them with that
because they found their fathers astray and followed
them in it simply because of that without evidence or
proof. That is why He said: And they hasten in their
footsteps. Mujahid said that it is similar to running, and
Saeed bin Jubayr said that it is foolish.

Fath al-Qadir

67- Then for them, after eating from it, is a mingling of
scalding water. Mixing is mixing. Al-Farra’ said: It is
said that he mixed his food and drink with something
that mingles them with something that mingles them
with something, and scalding water is hot water. So
the Almighty informed us that their food from that tree
will be mixed with scalding water to make their
punishment more terrible and their condition more
horrible, as in His statement: And they will be given to
drink scalding water, so it will sever their intestines.
The majority of scholars read mixing with a fatha on
the sheen, and it is a verbal noun. Shaiban the
grammarian read it with a damma. Al-Zajjaj said: The
fatha is a verbal noun, and the damma is a noun
meaning mixed, like nags means the diminished.

Tafsir al-Baghawi

67. Then they will have a mixture of boiling water: a
mixture and a blend, of scalding water, of very hot
water. It is said to them when they eat Zaqqum: Drink
boiling water with it, so the boiling water mixes with
Zaqqum in their stomachs and it becomes a mixture
for them.

Tafsir al-Baidawi

67- "Then they will have it" meaning after they have
had their fill of it and thirst has overcome them and
their request for water has been prolonged. It is
possible that "then" is because of the additional
distaste and hideousness of their drinking. "A drink of
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Surat al-Saffat 37:67
Then indeed, they will have over it a mixture of scalding water.

scalding water" is a drink of pus or boiled pus mixed
with scalding water that will cut up their intestines. It
was read with the dammah and it is the name of what it
is mixed with and the first is a source that it is named
after.
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Surat al-Saffat 37:68

Then indeed, their return will be to Hellfire.

Tafsir al-Jalalayn

68 - Then their return will be to Hell indicates that they
will be brought out of it with a boiling drink and that he
is outside of it.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Then their return will be to Hellfire,
God Almighty says: Then their return and destiny will
be to Hellfire.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, his statement:
Then their return will be to Hellfire means they will be
in suffering and torment from the fire of Hellfire, and he
recited this verse: They will circulate between it and
scalding water (al-Rahman 55:44).

Muhammad bin Al-Husayn told us, he said: Ahmad
told us, he said: Asbat told us, on the authority of
Al-Suddi, regarding His statement, Then their return
will surely be to Hellfire, he said in Abdullah’s reading,
Then their return will surely be to Hellfire. Abdullah
used to say, “By Him in Whose Hand is my soul, the
day will not reach midday on the Day of Resurrection
until the people of Paradise have taken their rest in
Paradise and the people of Hellfire have taken their
rest in Hellfire.” Then he said, The companions of
Paradise, that Day, will be best in settlement and best
in resting place. (al-Furgan 25:24)

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, regarding His statement, Then their return
will be to Hellfire, he said: Their death.

Tafsir al-Qurtubi

Then their return will be to Hellfire. It was said: This
indicates that when they ate Zaqqum, they were in a
punishment other than the Fire, then they will be
returned to it. Mugatil said: The boiling water is outside
Hellfire, so they will be brought to the boiling water to
drink it, then they will be returned to Hellfire, based on
the statement of God the Most High: "This is Hellfire,
which the criminals deny. They will circulate between it
and scalding water." (Ar-Rahman 55:43-44) |bn
Mas'ud recited: Then their return will be to Hellfire.
Abu Ubaidah said: It is possible for thento have the
meaning of and. Al-Qushayri said: Perhaps the boiling
water is in a place in Hellfire, on the edge of it.

Tafsir Ibn Kathir
God Almighty says: Is this that He mentioned of the

Tafsir al-Qur'an

delights of Paradise and what is in it of food, drink,
marriage and other pleasures the best hospitality and
gift? Or the tree of Zagqum, meaning the one in Hell. It
may be possible that what is meant by this is a specific
tree, as some of them said that it is a tree whose
branches extend to all the places of Hell, just as the
Tree of Tuba has no house in Paradise except that it
has a branch of it. It may be possible that what is
meant by this is a type of tree called Zagqum, as in His
Almighty’s saying: And a tree that emerges from
Mount Sinai, which produces oil and a condiment for
those who eat, meaning the olive tree. This is
supported by His Almighty’s saying: Then indeed, you,
O astray deniers, * will eat from the tree of Zaqqum,
and His Almighty’s saying: Indeed, We have made it a
trial for the wrongdoers. Qatadah said: The tree of
Zaqqum was mentioned, so the people of misguidance
were tempted by it and they said: Your companion
informs you that there is a tree in Hell, and fire eats
trees. So God Almighty revealed: Indeed, it is a tree
that emerges at the bottom of Hellfire. It was nourished.
From the fire and from it it was created. Mujahid said,
Indeed, We have made it a trial for the wrongdoers.
Abu Jahl, may God curse him, said, "Zagqum is only
dates and butter. You swallow it." | said, "The meaning
of the verse is that We have only informed you, O
Muhammad, about the tree of Zagqum as a test by
which We test people to see who among them will tell
the truth and who will lie, as God, the Most High, says,
"And We have not made the vision which We showed
you except as a trial for the people and [also] the
accursed tree in the Qur'an. And We frighten them, but
it only increases them in great transgression. And God,
the Most High, says, Indeed, it is a tree that emerges
at the bottom of Hellfire," meaning the bottom of its
roots in the depths of the Fire. "lts fruit is like the heads
of devils," to make it ugly and abhorrent to mention.
Wahb ibn Munabbih said, "The hair of devils is
directed toward the sky. He only likened it to the heads
of devils, even though it is not known to those
addressed, because it has been established in
people's minds that devils are ugly to look at. It was
also said that what is meant by that is a type of snake
with hideous heads, or a type of plant whose fruit is
extremely obscene. Both of these possibilities are
debatable. Ibn Jarir mentioned them, but the first is
stronger and more appropriate. And God knows best."
God the Almighty said: "Then they will eat from it and
fill their bellies with it." God the Almighty mentioned
that they will eat from this tree, the appearance of
which is the most hideous and ugly, despite its bad
taste, smell and nature. They will be forced to eat from
it because they will not find anything else but it and
similar things, as God the Almighty said: "They will
have no food except from the thorny plant, which
neither nourishes nor avails against hunger." Ibn Abi
Hatim may God have mercy on him said: My father
told us, Amr ibn Marzugq told us, Shu'bah told us, from
Al-A'mash, from Mujahid, from Ibn Abbas may God be
pleased with them both that the Messenger of God
(blessings and peace of God be upon him) recited this
verse and said: "Fear God as He should be feared. If a
drop of Zaqqum were to fall into the oceans of this
world, it would ruin the livelihood of the people of the
earth, so how about those whose food it is?" Narrated
by Al-Tirmidhi, Al-Nasa'i and Ibn Majah from the hadith
of Shu'bah. Al-Tirmidhi said: It is hasan saheeh. And
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Surat al-Saffat 37:68
Then indeed, their return will be to Hellfire.

the Almighty said: Then for them there will be a
mixture of scalding water. Ibn Abbas, may God be
pleased with him, said: It means drinking scalding

water on Zagqum. And in a narration from him, he said:

A mixture of scalding water, a mixture of scalding
water. And another said: The scalding water will be
mixed for them with pus and filth from what flows from
their private parts and eyes. And Ibn Abi Hatim told us,
my father told us, Haywah ibn Shuraih al-Hadrami told
us, Bagiyah ibn al-Walid told us, on the authority of
Safwan ibn Amr, and Ubaydullah ibn Busr told me, on
the authority of Abu Umamah al-Bahili, may God be
pleased with him, on the authority of the Messenger of
God, may God bless him and grant him peace, that he
used to say: “Water will be brought near to the people
of Hell and they will hate it. When it is brought near, its
face will be burned and the scalp will fall into it. When
it drinks it, its intestines will be cut until they come out
of its anus.” And Ibn Abi Hatim said: My father told us,
Amr ibn Rafi’ told us, Ya’'qub ibn Abdullah told us, on
the authority of Ja’far and Harun ibn Antara, on the
authority of Sa’id ibn Jubayr, who said: When the
people of Hell are hungry, they will seek help from the
tree of Zagqum and eat from it, and the skin of their
faces will peel off. So if a passerby were to pass by
them He knows them by their faces in it. Then thirst is
poured upon them, and they cry out for help, and they
are helped with water like molten brass, whose heat
has reached its peak. When they bring it close to their
mouths, the flesh of their faces, from which the skins
have fallen, is scorched by its heat, and what is in their
bellies melts, and they walk with their intestines
flowing and their skins falling off. Then they are beaten
with iron clubs, and every limb falls down on its own,
calling for destruction. And the Almighty said: Then
their return will surely be to Hellfire. That is, after this
separation, their return will be to a blazing Fire, a
blazing Hellfire, and a blazing Blaze. Sometimes in
this place and sometimes in that, as the Almighty said:
They will circulate between it and scalding water. This
is how Qatada recited this verse, and it is a good and
strong interpretation. Al-Suddi said regarding the
recitation of Abdullah may God be pleased with him:
Then their return will surely be to Hellfire. Abdullah
may God be pleased with him used to say: “By the
One in Whose Hand is my soul, the day will not reach
midday on the Day of Resurrection until the people of
Paradise have taken their rest in Paradise and the
people of Hellfire have taken their rest in Hellfire.”
Then he recited: The companions of Paradise, that
Day, will be best in settlement and best in rest.
Al-Thawri narrated from Maysarah from Al-Minhal bin
Amr from Abu Ubaidah from Abdullah may God be
pleased with him who said: The day will not reach
midday on the Day of Resurrection until these people
have taken their rest and those have taken their rest.
Sufyan said: | think so. Then he recited: The
companions of Paradise, that Day, will be best in
settlement and best in rest. Then their rest will be to
Hellfire. | said: According to this interpretation, thenis
a conjunction of one predicate to another. And the
Almighty’s saying: Indeed, they found their fathers
astray means that We only punished them with that
because they found their fathers astray and followed
them in it simply because of that without evidence or
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proof. That is why He said: And they hasten in their
footsteps. Mujahid said that it is similar to running, and
Saeed bin Jubayr said that it is foolish.

Fath al-Qadir

68- Then their return will surely be to Hellfire meaning
their return after drinking the boiling water and eating
the Zagqum will be to Hellfire. This is because they will
be brought to drink the boiling water, which is outside
Hellfire, just as camels are brought to drink. Then they
will be returned to Hellfire, as in the words of the Most
High: They will circulate between it and scalding water.
It was said that the Zagqum and the scalding water
were brought down to them before they entered it. Abu
Ubaidah said: 7hen means and. Ibn Mas'ud read:
Then their resting place will surely be to Hellfire.

Tafsir al-Baghawi

68. Then their return, after drinking the boiling water,
[is to Hellfire, and that is because they will be brought
to the boiling water] to drink it while it is coming out of
the boiling water, just as camels are brought to water,
then they will be returned to Hellfire. This is indicated
by the Almighty’s statement: They will circulate
between it and scalding water Ar-Rahman 44, and Ibn
Mas’ud recited: Then their resting place will be to
Hellfire.

Tafsir al-Baidawi

68- "Then their return” is their destiny. "To Hell" to its
levels or to itself, for Zagqum and boiling water
descend before them before they enter it. It was said
that boiling water is outside of it, based on the
Almighty's statement: "This is Hell, which the criminals
deny. They will circulate between it and boiling water."
They will be brought to it as camels are brought to
water, then they will be brought back to Hell. This is
supported by the fact that it was recited: "Then their
return will be."



Surat al-Saffat 37:69

Indeed, they found their fathers astray.

Tafsir al-Jalalayn
69 - They found their fathers astray.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Indeed, they found their fathers
astray, means: These polytheists, who, when it is said
to them, "Say, 'There is no god but God,' are arrogant,
found their fathers astray from the right path, not
following the path of truth. "So they hasten in their
footsteps," meaning: These people hasten in their path,
to follow in their footsteps and their way. It is said from
this: So-and-so hastened, meaning he walked briskly,
in a manner resembling trembling.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Ali told me, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, regarding the statement,
Indeed, they found their fathers astray: meaning, they
found their fathers astray.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, his statement, They
found their fathers: meaning they found their fathers.

And similar to what we said about they rush, the
people of interpretation said.

Tafsir al-Qurtubi

God Almighty says: They found their fathers astray.
That is, they encountered them in this manner and
followed their example.

Tafsir Ibn Kathir

God Almighty says: Is this that He mentioned of the
delights of Paradise and what is in it of food, drink,
marriage and other pleasures the best hospitality and
gift? Or the tree of Zagqum, meaning the one in Hell. It
may be possible that what is meant by this is a specific
tree, as some of them said that it is a tree whose
branches extend to all the places of Hell, just as the
Tree of Tuba has no house in Paradise except that it
has a branch of it. It may be possible that what is
meant by this is a type of tree called Zaqqum, as in His
Almighty’s saying: And a tree that emerges from
Mount Sinai, which produces oil and a condiment for
those who eat, meaning the olive tree. This is

Tafsir al-Qur'an

supported by His Almighty’s saying: Then indeed, you,
O astray deniers, * will eat from the tree of Zaqqum,
and His Almighty’s saying: Indeed, We have made it a
trial for the wrongdoers. Qatadah said: The tree of
Zaqqum was mentioned, so the people of misguidance
were tempted by it and they said: Your companion
informs you that there is a tree in Hell, and fire eats
trees. So God Almighty revealed: Indeed, it is a tree
that emerges at the bottom of Hellfire. It was nourished.
From the fire and from it it was created. Mujahid said,
"Indeed, We have made it a trial for the wrongdoers.
Abu Jahl, may God curse him, said, Zaqqum is only
dates and butter. You swallow it. | said, The meaning
of the verse is that We have only informed you, O
Muhammad, about the tree of Zaqqum as a test by
which We test people to see who among them will tell
the truth and who will lie, as God, the Most High, says,
"And We have not made the vision which We showed
you except as a trial for the people and [also] the
accursed tree in the Qur'an. And We frighten them, but
it only increases them in great transgression." And
God, the Most High, says, Indeed, it is a tree that
emerges at the bottom of Hellfire, meaning the bottom
of its roots in the depths of the Fire. Its fruit is like the
heads of devils, to make it ugly and abhorrent to
mention. Wahb ibn Munabbih said, "The hair of devils
is directed toward the sky. He only likened it to the
heads of devils, even though it is not known to those
addressed, because it has been established in
people's minds that devils are ugly to look at. It was
also said that what is meant by that is a type of snake
with hideous heads, or a type of plant whose fruit is
extremely obscene. Both of these possibilities are
debatable. Ibn Jarir mentioned them, but the first is
stronger and more appropriate. And God knows best."
God the Almighty said: Then they will eat from it and fill
their bellies with it. God the Almighty mentioned that
they will eat from this tree, the appearance of which is
the most hideous and ugly, despite its bad taste, smell
and nature. They will be forced to eat from it because
they will not find anything else but it and similar things,
as God the Almighty said: They will have no food
except from the thorny plant, which neither nourishes
nor avails against hunger. Ibn Abi Hatim may God
have mercy on him said: My father told us, Amr ibn
Marzugq told us, Shu'bah told us, from Al-A'mash, from
Mujahid, from Ibn Abbas may God be pleased with
them both that the Messenger of God (blessings and
peace of God be upon him) recited this verse and said:
"Fear God as He should be feared. If a drop of
Zaqqum were to fall into the oceans of this world, it
would ruin the livelihood of the people of the earth, so
how about those whose food it is?" Narrated by
Al-Tirmidhi, Al-Nasa'i and Ibn Majah from the hadith of
Shu'bah. Al-Tirmidhi said: It is hasan saheeh. And the
Almighty said: Then for them there will be a mixture of
scalding water. Ibn Abbas, may God be pleased with
him, said: It means drinking scalding water on Zaqqum.
And in a narration from him, he said: A mixture of
scalding water, a mixture of scalding water. And
another said: The scalding water will be mixed for
them with pus and filth from what flows from their
private parts and eyes. And Ibn Abi Hatim told us, my
father told us, Haywah ibn Shuraih al-Hadrami told us,
Bagiyah ibn al-Walid told us, on the authority of
Safwan ibn Amr, and Ubaydullah ibn Busr told me, on
the authority of Abu Umamah al-Bahili, may God be
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pleased with him, on the authority of the Messenger of
God, may God bless him and grant him peace, that he
used to say: “Water will be brought near to the people
of Hell and they will hate it. When it is brought near, its
face will be burned and the scalp will fall into it. When 69. They found their fathers astray.
it drinks it, its intestines will be cut until they come out

of its anus.” And Ibn Abi Hatim said: My father told us,

Amr ibn Rafi’ told us, Ya’qub ibn Abdullah told us, on

Tafsir al-Baghawi

the authority of Ja’far and Harun ibn Antara, on the Tafsir al-Baidawi
authority of Sa’id ibn Jubayr, who said: When the
people of Hell are hungry, they will seek help from the 69- They found their fathers astray.

tree of Zagqum and eat from it, and the skin of their
faces will peel off. So if a passerby were to pass by
them He knows them by their faces in it. Then thirst is
poured upon them, and they cry out for help, and they
are helped with water like molten brass, whose heat
has reached its peak. When they bring it close to their
mouths, the flesh of their faces, from which the skins
have fallen, is scorched by its heat, and what is in their
bellies melts, and they walk with their intestines
flowing and their skins falling off. Then they are beaten
with iron clubs, and every limb falls down on its own,
calling for destruction. And the Almighty said: Then
their return will surely be to Hellfire. That is, after this
separation, their return will be to a blazing Fire, a
blazing Hellfire, and a blazing Blaze. Sometimes in
this place and sometimes in that, as the Almighty said:
They will circulate between it and scalding water. This
is how Qatada recited this verse, and it is a good and
strong interpretation. Al-Suddi said regarding the
recitation of Abdullah may God be pleased with him:
Then their return will surely be to Hellfire. Abdullah
may God be pleased with him used to say: “By the
One in Whose Hand is my soul, the day will not reach
midday on the Day of Resurrection until the people of
Paradise have taken their rest in Paradise and the
people of Hellfire have taken their rest in Hellfire.”
Then he recited: The companions of Paradise, that
Day, will be best in settlement and best in rest.
Al-Thawri narrated from Maysarah from Al-Minhal bin
Amr from Abu Ubaidah from Abdullah may God be
pleased with him who said: The day will not reach
midday on the Day of Resurrection until these people
have taken their rest and those have taken their rest.
Sufyan said: | think so. Then he recited: The
companions of Paradise, that Day, will be bestin
settlement and best in rest. Then their rest will be to
Hellfire. | said: According to this interpretation, thenis
a conjunction of one predicate to another. And the
Almighty’s saying: Indeed, they found their fathers
astray means that We only punished them with that
because they found their fathers astray and followed
them in it simply because of that without evidence or
proof. That is why He said: And they hasten in their
footsteps. Mujahid said that it is similar to running, and
Saeed bin Jubayr said that it is foolish.

Fath al-Qadir

And the sentence 69 - They found that is, they found
their fathers astray is an explanation for why they
deserved what was mentioned above, that is, they
encountered them like that, so they followed them out
of imitation and misguidance, without any proof at all.
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Surat al-Saffat 37:70

So they hasten in their footsteps.

Tafsir al-Jalalayn

70 - They hasten in their footsteps They are disturbed
by their followers and they hasten to them.

Tafsir al-Suyuti

Tafsir al-Tabari
Who said that:

Muhammad ibn Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warqga’ told us, both of them,
on the authority of Ibn Abi Nujayh, on the authority of
Mujahid, regarding his statement, And they hasten on
their footsteps, he said: In the form of running.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: And they hasten in
their footsteps: meaning they hasten in that.

Muhammad bin Al-Hussein told us: Ahmad bin
Al-Mufaddal told us: Asbat told us, on the authority of
Al-Suddi, regarding his statement: They hasten, he
said: They hurry.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, regarding His statement, They hasten to it
(Hud 11:78), he said: They rush to it.

Tafsir al-Qurtubi

They are rushing on their heels meaning they are
hurrying, on the authority of Qatada. Mujahid said: Like
running. Al-Farra' said: lhraam is to hasten with a
tremor. Abu Ubaidah said: <they rush>they urge on
those behind them. Al-Mubarrad said something
similar. He said: The one who rushes is the one who is
urged on. It is said: So-and-so came rushing to the fire
if the cold urged him on to it. It was also said: They are
disturbed by the intensity of the haste, said Al-FadI.
Al-Zajjaj: It is said that he rushed and rushed if he
urged and disturbed.

Tafsir Ibn Kathir

God Almighty says: Is this that He mentioned of the
delights of Paradise and what is in it of food, drink,
marriage and other pleasures the best hospitality and
gift? Or the tree of Zaqqum, meaning the one in Hell. It
may be possible that what is meant by this is a specific
tree, as some of them said that it is a tree whose
branches extend to all the places of Hell, just as the
Tree of Tuba has no house in Paradise except that it
has a branch of it. It may be possible that what is

Tafsir al-Qur'an

meant by this is a type of tree called Zagqum, as in His
Almighty’s saying: And a tree that emerges from
Mount Sinai, which produces oil and a condiment for
those who eat, meaning the olive tree. This is
supported by His Almighty’s saying: Then indeed, you,
O astray deniers, * will eat from the tree of Zaqqum,
and His Almighty’s saying: Indeed, We have made it a
trial for the wrongdoers. Qatadah said: The tree of
Zaqqum was mentioned, so the people of misguidance
were tempted by it and they said: Your companion
informs you that there is a tree in Hell, and fire eats
trees. So God Almighty revealed: Indeed, it is a tree
that emerges at the bottom of Hellfire. It was nourished.
From the fire and from it it was created. Mujahid said,
Indeed, We have made it a trial for the wrongdoers.
Abu Jahl, may God curse him, said, "Zagqum is only
dates and butter. You swallow it." | said, "The meaning
of the verse is that We have only informed you, O
Muhammad, about the tree of Zagqum as a test by
which We test people to see who among them will tell
the truth and who will lie, as God, the Most High, says,
"And We have not made the vision which We showed
you except as a trial for the people and [also] the
accursed tree in the Qur'an. And We frighten them, but
it only increases them in great transgression. And God,
the Most High, says, Indeed, it is a tree that emerges
at the bottom of Hellfire," meaning the bottom of its
roots in the depths of the Fire. "Its fruit is like the heads
of devils," to make it ugly and abhorrent to mention.
Wahb ibn Munabbih said, "The hair of devils is
directed toward the sky. He only likened it to the heads
of devils, even though it is not known to those
addressed, because it has been established in
people's minds that devils are ugly to look at. It was
also said that what is meant by that is a type of snake
with hideous heads, or a type of plant whose fruit is
extremely obscene. Both of these possibilities are
debatable. Ibn Jarir mentioned them, but the first is
stronger and more appropriate. And God knows best."
God the Almighty said: "Then they will eat from it and
fill their bellies with it." God the Almighty mentioned
that they will eat from this tree, the appearance of
which is the most hideous and ugly, despite its bad
taste, smell and nature. They will be forced to eat from
it because they will not find anything else but it and
similar things, as God the Almighty said: "They will
have no food except from the thorny plant, which
neither nourishes nor avails against hunger." Ibn Abi
Hatim may God have mercy on him said: My father
told us, Amr ibn Marzugq told us, Shu'bah told us, from
Al-A'mash, from Mujahid, from Ibn Abbas may God be
pleased with them both that the Messenger of God
(blessings and peace of God be upon him) recited this
verse and said: "Fear God as He should be feared. If a
drop of Zaqqum were to fall into the oceans of this
world, it would ruin the livelihood of the people of the
earth, so how about those whose food it is?" Narrated
by Al-Tirmidhi, Al-Nasa'i and Ibn Majah from the hadith
of Shu'bah. Al-Tirmidhi said: It is hasan saheeh. And
the Almighty said: Then for them there will be a
mixture of scalding water. Ibn Abbas, may God be
pleased with him, said: It means drinking scalding
water on Zaqqum. And in a narration from him, he said:
A mixture of scalding water, a mixture of scalding
water. And another said: The scalding water will be
mixed for them with pus and filth from what flows from
their private parts and eyes. And Ibn Abi Hatim told us,
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my father told us, Haywah ibn Shuraih al-Hadrami told
us, Bagiyah ibn al-Walid told us, on the authority of
Safwan ibn Amr, and Ubaydullah ibn Busr told me, on
the authority of Abu Umamah al-Bahili, may God be
pleased with him, on the authority of the Messenger of
God, may God bless him and grant him peace, that he
used to say: “Water will be brought near to the people
of Hell and they will hate it. When it is brought near, its
face will be burned and the scalp will fall into it. When
it drinks it, its intestines will be cut until they come out
of its anus.” And Ibn Abi Hatim said: My father told us,
Amr ibn Rafi’ told us, Ya’qub ibn Abdullah told us, on
the authority of Ja’far and Harun ibn Antara, on the
authority of Sa’id ibn Jubayr, who said: When the
people of Hell are hungry, they will seek help from the
tree of Zagqum and eat from it, and the skin of their
faces will peel off. So if a passerby were to pass by
them He knows them by their faces in it. Then thirst is
poured upon them, and they cry out for help, and they
are helped with water like molten brass, whose heat
has reached its peak. When they bring it close to their
mouths, the flesh of their faces, from which the skins
have fallen, is scorched by its heat, and what is in their
bellies melts, and they walk with their intestines
flowing and their skins falling off. Then they are beaten
with iron clubs, and every limb falls down on its own,
calling for destruction. And the Almighty said: Then
their return will surely be to Hellfire. That is, after this
separation, their return will be to a blazing Fire, a
blazing Hellfire, and a blazing Blaze. Sometimes in
this place and sometimes in that, as the Almighty said:
They will circulate between it and scalding water. This
is how Qatada recited this verse, and it is a good and
strong interpretation. Al-Suddi said regarding the
recitation of Abdullah may God be pleased with him:
Then their return will surely be to Hellfire. Abdullah
may God be pleased with him used to say: “By the
One in Whose Hand is my soul, the day will not reach
midday on the Day of Resurrection until the people of
Paradise have taken their rest in Paradise and the
people of Hellfire have taken their rest in Hellfire.”
Then he recited: The companions of Paradise, that
Day, will be best in settlement and best in rest.
Al-Thawri narrated from Maysarah from Al-Minhal bin
Amr from Abu Ubaidah from Abdullah may God be
pleased with him who said: The day will not reach
midday on the Day of Resurrection until these people
have taken their rest and those have taken their rest.
Sufyan said: | think so. Then he recited: The
companions of Paradise, that Day, will be best in
settlement and best in rest. Then their rest will be to
Hellfire. | said: According to this interpretation, thenis
a conjunction of one predicate to another. And the
Almighty’s saying: Indeed, they found their fathers
astray means that We only punished them with that
because they found their fathers astray and followed
them in it simply because of that without evidence or
proof. That is why He said: And they hasten in their
footsteps. Mujahid said that it is similar to running, and
Saeed bin Jubayr said that it is foolish.

Fath al-Qadir

70- "They are running after them." Running means
hastening. Al-Farra' said: Running means hastening
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with a tremor. Abu Ubaidah said: They are urging
those behind them on. It is said: So-and-so came
rushing to the fire, if the cold urged him to it.
Al-Mufaddal said: They are disturbed by the intensity
of the haste. Al-Zajjaj said: He rushed and rushed, if
he urged and was disturbed, and the meaning is: They
follow their fathers quickly as if they are disturbed to
follow their fathers.

Tafsir al-Baghawi

70. They hasten in their footsteps. They hasten.
Al-Kalbi said: They do the same as their deeds.

Tafsir al-Baidawi

70- "They hasten in their footsteps" is an explanation
for their deserving of those hardships by imitating their
fathers in misguidance. Hastening means extreme
haste as if they are being disturbed by hastening in
"their footsteps", and it indicates that they hastened to
do that without stopping to consider and investigate.



went astray. Before your people.

Surat al-Saffat 37:71

And indeed, before them, most of the former peoples
had gone astray.

Tafsir al-Jalalayn

71 - And indeed, most of the ancients had gone astray
before them of the past nations.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: O Muhammad, most of the nations
before them have strayed from the straight path and
the right way before the polytheists of your people, the
Quraysh.

Tafsir al-Qurtubi

God Almighty says: And indeed, most of the former
peoples went astray before them, meaning of the past
nations.

Tafsir Ibn Kathir

God Almighty tells us about the past nations that most
of them were astray and used to associate other gods
with God. God Almighty mentioned that He sent
among them warners who warned of God’s wrath and
warned them of His power and punishment against
those who disbelieved in Him and worshipped other
than Him. They persisted in disobeying and denying
His messengers, so He destroyed and annihilated the
disbelievers and saved the believers, granted them
victory and made them triumphant. For this reason
God Almighty said: Then see how was the end of
those who were warned, except for the chosen
servants of God.

Fath al-Qadir

71- And indeed, before them, most of the former
peoples had gone astray. That is, before these people
mentioned, most of the former peoples of the past
nations had gone astray.

Tafsir al-Baghawi

71. And indeed, most of the former peoples had gone
astray before them, of the past nations.

Tafsir al-Baidawi

71- And indeed, before them, most of the ancients

Tafsir al-Qur'an
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Surat al-Saffat 37:72

And We had certainly sent among them warners.

Tafsir al-Jalalayn

72 - And We have centainly sent among them warners
from among the messengers to frighten.

Tafsir al-Suyuti

Tafsir al-Tabari

And We had certainly sent among them warners. He
says: And We had certainly sent among the nations
that passed before your nation, and before your
people who denied you, warners to warn them of Our
punishment for their disbelief in Us, but they denied
them and did not accept their advice, so We brought
down upon them Our punishment and chastisement.

Tafsir al-Qurtubi

And We had certainly sent among them warners,
meaning messengers who warned them of the
punishment, but they disbelieved.

Tafsir Ibn Kathir

God Almighty tells us about the past nations that most
of them were astray and used to associate other gods
with God. God Almighty mentioned that He sent
among them warners who warned of God’s wrath and
warned them of His power and punishment against
those who disbelieved in Him and worshipped other
than Him. They persisted in disobeying and denying
His messengers, so He destroyed and annihilated the
disbelievers and saved the believers, granted them
victory and made them triumphant. For this reason
God Almighty said: Then see how was the end of
those who were warned, except for the chosen
servants of God.

Fath al-Qadir

72- And We had certainly sent among them warners.
That is, We sent among these first people messengers
who warned them of the punishment and explained the
truth to them, but that did not work with them.

Tafsir al-Baghawi

72. And We had certainly sent among them warners.
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Tafsir al-Baidawi

72- And We had certainly sent among them warners
prophets who warned them of the consequences.



Surat al-Saffat 37:73

Then see how was the end of those who were warned.

Tafsir al-Jalalayn

73 - So see how was the end of those who were
warned the disbelievers, meaning their end was
torment.

Tafsir al-Suyuti

Tafsir al-Tabari

Then see how was the end of those who were warned.

He says: So reflect and understand what was the end
of those whom Our prophets warned, and what their
situation became, and what followed their disbelief in
God. Did We not destroy them and make them an
example for the servants and a lesson for those after
them?

Tafsir al-Qurtubi

So see how was the end of those who were warned.
That is, the end of their claim.

Tafsir Ibn Kathir

God Almighty tells us about the past nations that most
of them were astray and used to associate other gods
with God. God Almighty mentioned that He sent
among them warners who warned of God’s wrath and
warned them of His power and punishment against
those who disbelieved in Him and worshipped other
than Him. They persisted in disobeying and denying
His messengers, so He destroyed and annihilated the
disbelievers and saved the believers, granted them
victory and made them triumphant. For this reason
God Almighty said: Then see how was the end of
those who were warned, except for the chosen
servants of God.

Fath al-Qadir

73- Then see how was the end of those who were
warned. That is, those who were warned by the
messengers, for they ended up in the Fire. Muqatil
said: He is saying that their end was torment, warning
the disbelievers of Mecca.

Tafsir al-Baghawi

73. Then see how was the end of those who were
warned, the disbelievers, meaning: their end was
torment.

Tafsir al-Qur'an

Tafsir al-Baidawi

73- So see how was the end of those who were
warned of severity and horror.
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Except the chosen servants of God.

Surat al-Saffat 37:74

Except the chosen servants of God.

Tafsir al-Jalalayn

74 - Except the sincere servants of God the believers,
for they were saved from punishment because of their
sincerity in worship, or because God made them
sincere in it, according to the reading of the opening of
the lam.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Except the chosen servants of God,
the Almighty says: So see how was the end of those
who were warned, except for the servants of God
whom We made sincere in belief in God and His
messengers. He excluded the servants of God from
those who were warned, because the meaning of the
statement is: So see how We destroyed those who
were warned, except for the believing servants of God.
Therefore, it was appropriate to exclude them from
them.

And similar to what we said about His statement,
Except the sincere servants of God, the people of
interpretation said.

Who said that?

Muhammad bin Al-Hussein told us: Ahmad bin
Mufaddal told us: Asbat told us, on the authority of
Al-Suddi, regarding the statement, Except the sincere
servants of God, he said: Those whom God has
chosen.

Tafsir al-Qurtubi

Except the sincere servants of God meaning those
whom God has saved from disbelief. This has been
mentioned previously. Then it was said: This is an
exception from the warners. It was also said that it is
from the words of God the Most High: Indeed, most of
the former peoples went astray before them (al-Saffat
37:71).

Tafsir Ibn Kathir

God Almighty tells us about the past nations that most
of them were astray and used to associate other gods
with God. God Almighty mentioned that He sent
among them warners who warned of God’s wrath and
warned them of His power and punishment against
those who disbelieved in Him and worshipped other
than Him. They persisted in disobeying and denying
His messengers, so He destroyed and annihilated the
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disbelievers and saved the believers, granted them
victory and made them triumphant. For this reason
God Almighty said: Then see how was the end of
those who were warned, except for the chosen
servants of God.

Fath al-Qadir

Then He excepted His believing servants, saying: 74-
Except the sincere servants of God, meaning except
those whom God has made sincere by guiding them to
faith and monotheism. The sincere is read with a kasra
on the lam, meaning those who have made their
obedience sincere to God and have not mixed it with
anything that would change it.

Ibn Abi Shaybah, Hannad and Ibn Al-Mundhir narrated
on the authority of Ibn Mas’ud, regarding the
statement, Then he looked and saw him in the midst of
Hellfire, that he said: He looked and then turned to his
companions and said: | have seen the skulls of the
people boiling. "Abd ibn Humayd narrated on the
authority of Ibn “Abbas, who said: God’s statement to
the people of Paradise, Eat and drink at ease for what
you used to do, “at ease” means you will not die in it.
Then they said: Then will we not die? Except for our
first death, and we will not be punished? Indeed, this is
the great attainment. He said: This is God’s statement,
For the likes of this let the workers work. Ibn
Mardawayh narrated on the authority of Al-Bara’ ibn
‘Azib, who said: | was walking with the Messenger of
God, may God bless him and grant him peace, his
hand in mine, and he saw a funeral procession, so he
walked quickly until he reached the grave, then he
knelt on his knees and began to weep until the earth
was wet, then he said: For the likes of this let the
workers work. Ibn Mardawayh narrated on the
authority of Anas who said: | entered with the Prophet
(peace and blessings of God be upon him) upon a sick
person who was dying, and he said: For the sake of
such things let the workers work. Ibn Mardawayh
narrated on the authority of Ibn Abbas who said: Abu
Jahl passed by the Messenger of God (peace and
blessings of God be upon him) while he was sitting.
When he had gone away, the Messenger of God
(peace and blessings of God be upon him) said: It is
more fitting for you, then more fitting, then more fitting
for you, then more fitting. When Abu Jahl heard this,
he said: Who do you threaten, O Muhammad? He said:
You. He said: What do you threaten me with? He said:
| have threatened you with the Almighty, the Generous.
Abu Jahl said: Am | not the Almighty, the Generous?
Then God revealed: Indeed, the tree of Zaqqum * Is
the food of the sinful until His saying: “Taste. Indeed,
you are the Almighty, the Generous.” When Abu Jahl
heard what was revealed about him, he gathered his
companions and brought out to them butter and dates
and said: “Drink some of this. By God, Muhammad
threatens you with nothing but this.” Then God
revealed: Itis a tree that springs from the bottom of
Hellfire until His saying: Then they will have a mixture
of scalding water on it. Ibn Abi Shaybah narrated from
him that he said: If a drop of Zagqum from Hell were
sent down to the earth, it would ruin people’s livelihood.
Ibn Jarir and Ibn Al-Mundhir also narrated from him:



Then for them there will be a mixture thereof. He said:
It will be mixed. Ibn Al-Mundhir also narrated from him
that he said regarding His statement: A mixture of
scalding water. It will mix with their food and be mixed
with the scalding water. Ibn Jarir and Ibn Abi Hatim
narrated from Ibn Mas’ud that he said: Midday will not
come until these people and those people have had
their rest, the people of Paradise and the people of

Hell. He recited: Then their resting place will be in Hell.

Ibn Jarir, Ibn Al-Mundhir and Ibn Abi Hatim narrated
from Ibn Abbas regarding His statement: Indeed, they
found their fathers astray. He said: They found their
fathers.

Tafsir al-Baghawi

74. Except the sincere servants of God, the
monotheists, who were saved from punishment.

Tafsir al-Baidawi

74- Except the sincere servants of God except those
who heeded their warning and made their religion
sincere to God. It was read with the fat-ha, meaning
those whom God made sincere to His religion. The
address is to the Messenger, may God bless him and
grant him peace, and the intended address is to his
people, for they also heard their report and saw their
traces.

Tafsir al-Qur'an
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Surat al-Saffat 37:75

And Noah had certainly called upon Us, and excellent is the respondent.

Surat al-Saffat 37:75

And Noah had certainly called upon Us, and excellent
is the respondent.

Tafsir al-Jalalayn

75 - And Noah called upon Us saying, My Lord, | am
overcome, so grant me victory. And excellent are We
to respond to him. That is, he called upon Us against
his people, so We destroyed them by drowning.

Tafsir al-Suyuti

Tafsir al-Tabari

God the Almighty says: Noah called upon Us, asking
Us to destroy his people, saying: My Lord, | have
called upon my people night and day, * But my call has
only increased them in flight (Nuh 71:16). . until His
saying: My Lord, leave not upon the earth from among
the disbelievers a single dweller (Nuh 71:26). And His
statement: The best of responders means: The best of
responders we were to him when he called upon Us,
so We answered his call, and destroyed his people.
And We saved him and his family meaning: the people
of Noah who boarded the ship with him. We have
mentioned them previously, and explained the
scholars’ disagreement over their number.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: And Noah called
upon Us, and excellent is the respondent. He said:
God answered him.

Tafsir al-Qurtubi

The Almighty said: And Noah called upon Us [The root
word for calling is seeking help], and it was said that
he called upon Us regarding the destruction of his
people. He said: My Lord, leave not upon the earth

from among the disbelievers a single dweller (Nuh: 26).

How excellent are we to respond. Al-Kisa’i said: That
is, How excellent are we to respond to him.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
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became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa'id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa’id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu'adh Al-"Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi "Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn "Abd Al-Barr said: It was narrated on the authority
of "Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying



God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

When He, the Almighty, mentioned that He sent
warners to the past nations, He mentioned the details
of some of what He had summarized, saying: And
Noah called upon Us. The lam is the particle that
introduces an oath, and likewise the lam in His
statement: Then excellent are we who respond,
meaning we are. What is meant is that Noah called
upon his Lord against his people when they disobeyed
him, so God answered his call and destroyed his
people with the flood. So the call here is a call to
supplication to God and seeking His aid, like His
statement: My Lord, leave not upon the earth from
among the disbelievers a single dweller, and His
statement: Indeed, | am overcome, so aid. Al-Kisa'i
said: meaning, excellent are we who respond to Him.

Tafsir al-Baghawi

75. The Almighty said: And Noah called upon Us, he
called upon his Lord against his people and said:
Indeed, | am overcome, so help (Al-Qamu’: 10). So
excellent are the responders We are, meaning: We
answered his call and destroyed his people.

Tafsir al-Baidawi

75- And Noah called upon Us is a beginning of
detailing the stories after summarizing them, meaning,
And he called upon Us when he despaired of his
people. "And excellent are the responders. Meaning,
So We answered him with the best answer. By God,
we are excellent responders." What was omitted from
it was omitted because of the existence of evidence to
indicate it.

Tafsir al-Qur'an
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Surat al-Saffat 37:76

And We saved him and his family from the great distress.

Surat al-Saffat 37:76

And We saved him and his family from the great
distress.

Tafsir al-Jalalayn

76 - And We saved him and his family from the great
distress meaning drowning.

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, from the great distress, means: from
the harm and distress that he experienced from the
disbelievers, and from the distress of the flood and
drowning by which the people of Noah perished.

As Muhammad bin Al-Hussein told us, he said: Ahmad
bin Al-Mufaddal told us, he said: Asbat told us, on the
authority of Al-Suddi, And We saved him and his
family from the great distress, he said: from drowning.

Tafsir al-Qurtubi

And We saved him and his family meaning the people
of his religion, who were those who believed with him,
and they were eighty according to what was
mentioned above from the great distress which was
drowning.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa'id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
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Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa'id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu'adh Al-'Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa'id, who is Ibn Abi “Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn "Abd Al-Barr said: It was narrated on the authority
of “Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

76- And We saved him and his family from the great
distress. What is meant by his family are the people of
his religion, and they are those who believed with him
and they were eighty, and the great distress is
drowning, and it was said that it was his people’s



denial of him and the types of harm they did to him.

Tafsir al-Baghawi

76. And We saved him and his family from the great
distress, [the great grief] that befell his people, which
was drowning.

Tafsir al-Baidawi

76- And We saved him and his family from the great
distress from drowning or harm from his people.

Tafsir al-Qur'an
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Surat al-Saffat 37:77
And We made his descendants the survivors.

Surat al-Saffat 37:77

And We made his descendants the survivors.

Tafsir al-Jalalayn

77 - And We made his descendants the survivors So
all people are from his descendants, peace be upon
him, and he had three sons: Sam, who is the father of
the Arabs, Persians, and Romans; Ham, who is the
father of the Blacks; Japheth, the father of the Turks
and Khazars; and Gog and Magog, and so on.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, And We made his descendants the
survivors, means: And We made the descendants of
Noah the ones who remained on the earth after the
destruction of Lot, and that is because all people from
the destruction of Noah until today are the
descendants of Noah, so the Persians and the Arabs
are the descendants of Sam, son of Noah, and the
Turks, Slavs, and Khazars are the descendants of
Japheth, son of Noah, and the Sudanese are the
descendants of Ham, son of Noah, and this is what the
traces came with, and the scholars said.

Muhammad ibn Bashar told us, he said: Ibn Uthma
told us, he said: Saeed ibn Bashir told us, on the
authority of Qatada, on the authority of Al-Hasan, on
the authority of Samurah, on the authority of the
Prophet, may God bless him and grant him peace,
regarding his statement, And We made his
descendants the survivors, he said: Shem, Ham, and
Japheth.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, regarding his
statement, And We made his descendants the
survivors, he said: So all people are from the
descendants of Noah.

Ali told us, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, regarding his statement, And
We made his descendants the survivors, he said: Only
the descendants of Noah remained.

Tafsir al-Qurtubi

And We made his descendants the survivors. |bn
Abbas said: When Noah left the ark, all the men and
women with him died except his children and wives.
This is what He said: And We made his descendants
the survivors. Saeed bin Al-Musayyab said: Noah's
children were three, and all people are from Noah's
children: Shem, the father of the Arabs, the Persians,
the Romans, the Jews, and the Christians. Ham, the
father of the Blacks from the East to the West: the
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Sindhis, the Indians, the Nubians, the Zanj, the
Abyssinians, the Copts, the Berbers, and others.
Japheth, the father of the Slavs, the Turks, the Alans,
the Kharaz, Gog and Magog, and others. Some people
said: Others than Noah's children also had
descendants, as evidenced by His statement: The
descendants of those We carried with Noah (Al-Isra':
3). And His saying: “It was said, ‘O Noah, disembark
with peace from Us and blessings upon you and upon
peoples from among those with you. And [there are]
peoples whom We will grant enjoyment, then a painful
punishment will touch them from Us.” (Hud 11:48) So
based on this, the meaning of the verse: And We
made his descendants the survivors is not the
descendants of those who disbelieved, for We
drowned those.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa’id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa’id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu“adh Al-"Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi "Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn “Abd Al-Barr said: It was narrated on the authority
of "Imran ibn Husayn, may God be pleased with him,



on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

77- And We made his descendants the survivors alone,
without others, as indicated by the separating pronoun,
because God destroyed the disbelievers by his
supplication and none of them remained, and those
who were with him in the ship from the believers died,
as it was said, and none remained except his children.
Saeed bin Al-Musayyab said: Noah had three sons,
and all people are from the descendants of Noah.
Shem is the father of the Arabs, Persians, Romans,
Jews, and Christians. Ham is the father of the Blacks
from the East to the West: Sindh, India, Nubia, Zanj,
Abyssinia, Copts, Berbers, and others. Japheth is the
father of the Slavs, Turks, Kharaz, Gog and Magog,
and others. It was said that those with Noah had
offspring, as is indicated by his statement, offspring of
those We carried with Noah, and his statement, “It was
said, ‘O Noah, disembark with peace from Us and
blessings upon you and upon peoples from among
those with you. And peoples We will grant enjoyment
to, then a painful punishment will touch them from Us.
So based on this, the meaning of and We made his
offspring the survivors is his offspring and the offspring
of those with him, not the offspring of those who
disbelieved, for God drowned them and left them no
offspring.

Tafsir al-Qur'an

Tafsir al-Baghawi

77. And We made his descendants the survivors,
meaning that all people are descendants of Noah.

Ad-Dahhak narrated on the authority of Ibn Abbas,
who said: When Noah left the ship, all the men and
women who were with him died, except for his children
and their wives.

Saeed bin Al-Musayyab said: Noah had three sons:
Shem, Ham, and Japheth. Shem was the father of the
Arabs, Persians, and Romans. Ham was the father of
the Blacks, and Japheth was the father of the Turks,
Khazars, Gog and Magog, and so on.

Tafsir al-Baidawi

77- And We made his descendants the survivors as
those other than them perished and they remained
procreating until the Day of Resurrection, as it was
narrated that everyone who was with him on the ship
died except for his children and their wives.
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Surat al-Saffat 37:78
And We left for him among later generations

Surat al-Saffat 37:78

And We left for him among later generations

Tafsir al-Jalalayn

78 - And We left We preserved for him good praise
among later generations of the prophets and nations
until the Day of Resurrection.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty means by His saying, And We left for
him among later generations, and We kept for him,
meaning for Noah, a beautiful memory and good
praise among later generations, meaning: among
those who came after him from among the people who
remember him by it.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Ali told me, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, regarding the statement, And
We left for him among later generations, meaning: he
will be remembered with goodness.

Muhammad bin Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warqga’ told us, both of them,
on the authority of Ibn Abi Nujayh, on the authority of
Mujahid, regarding his statement, And We left for him
among later generations, he said: We made a tongue
of truth for all the prophets.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, And We left for him
among later generations, he said: God left for him
good praise among later generations.

Muhammad bin Al-Hussein told us: Asbat told us, on
the authority of Al-Suddi, regarding his statement, And
We left for him among later generations, he said: Good
praise.

Tafsir al-Qurtubi

The Almighty's statement: And We left for him among
later generations means that We left for him good
praise among every nation, for he is beloved by
everyone, to the point that there are those among the
Magians who say he is Afridun. Its meaning was
narrated from Mujahid and others. Al-Kisa'i claimed
that there are two interpretations of it: One of them is
<And We left for him among later generations>.
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Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa'id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa’id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu'adh Al-"Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi "Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn "Abd Al-Barr said: It was narrated on the authority
of "Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the



prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

78- And We left for him a legacy among later
generations meaning among the nations who will
come after him until the Day of Resurrection.

Tafsir al-Baghawi

78. And We left for him among later generations,
meaning: We left for him good praise and a beautiful
memory among the prophets and nations who came
after him until the Day of Resurrection.

Tafsir al-Baidawi

78- And We left for him guidance among later nations.

Tafsir al-Qur'an
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Surat al-Saffat 37:79
Peace be upon Noah among the worlds.

Surat al-Saffat 37:79

Peace be upon Noah among the worlds.

Tafsir al-Jalalayn

79 - (Peace) from us to Noah among the worlds

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying "Peace be upon Noah among the
worlds" means: a security from God to Noah among
the worlds that no one would speak ill of him, and
peace is raised with the preposition 'ala. Some of the
Arab scholars from Kufa used to say: its meaning is:
and we left for him among the others, "Peace be upon
Noah" meaning we left this word for him, just as you
say you read from the Qur'an, Praise be to God, Lord
of the worlds, so the sentence is in the accusative
case, and you raise it with the preposition lam.
Likewise, peace be upon Noah, you raise it with the
preposition 'ala, and it is in the interpretation of the
accusative case. He said: If it had been: we left for him
peace, it would have been correct.

Tafsir al-Qurtubi

It is said: <Peace be upon Noah>meaning We left this
good praise for him. This is the view of Abu al-Abbas
al-Mubarrad. That is, We left this word for him to
remain, meaning they greet him with peace and pray
for him, and it is from the reported speech, like the
statement of God the Almighty: A surah which We
have sent down (al-Nur 24:1). The other statement is
that the meaning is and We kept him, and the speech
was completed then he began by saying: <Peace be
upon Noah>meaning safety for him from being
mentioned in a bad way <among others>Al-Kisa’i said:
And in the recitation of Ibn Mas’ud, <peace>is
accusative with <left>meaning We left upon him good
praise, peace. And it was said: <among
others>meaning among the nation of Muhammad,
may God bless him and grant him peace. It was said:
Regarding the prophets, since no prophet was sent
after him except that he ordered that his example be
followed, God the Most High said: He has ordained for
you of religion what He enjoined upon Noah (al-Shura
42:13). Saeed bin Al-Musayyab said: | was informed
that whoever says it in the evening, “Peace be upon
Noah among the worlds,” no scorpion will sting him.
Abu Omar mentioned it in Al-Tamhid. In Al-Muwatta’, it
was narrated from Khawlah bin Hakeem that the
Messenger of God (peace and blessings of God be
upon him) said: A man from the tribe of Aslam said: |
did not sleep last night. The Messenger of God (peace
and blessings of God be upon him) said: From what?
He said: A scorpion stung me. The Messenger of God
(peace and blessings of God be upon him) said: If you
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had said in the evening, | seek refuge in the perfect
words of God from the evil of what He has created, it
would not have harmed you.

Whoever enters a house, let him say, ‘| seek refuge in
the perfect words of God from the evil of what He has
created,’ and nothing will harm him until he departs.
And in it, on the authority of Abu Hurairah.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa’id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa'id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu'adh Al-"Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi “Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn “Abd Al-Barr said: It was narrated on the authority
of “Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:



Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

And what was omitted is his saying: 79- "Peace be
upon Noah" meaning we left this exact statement and
raised it to the narration, and peace is good praise:
that is, they praise him with good praise and pray for
him and have mercy on him. Al-Zajjaj said: We left him
with a beautiful remembrance until the Day of
Resurrection, and that remembrance is his saying:
"Peace be upon Noah." Al-Kisa'i said: There are two
aspects to the raising of peace: the first is that we left it
with others and said: Peace be upon Noah. The
second aspect is that the meaning is: and we kept it,
and the speech was completed, then he began and
said: Peace be upon Nuh 71:meaning and safety for
him from being mentioned badly with others.
Al-Mubarrad said: that is, we left this word for him
remaining: meaning they greet him with peace and
pray for him, and it is from the reported speech like his
saying: A surah we sent down. It was said that our
leaving it included the meaning of we said. The
Kufians said: The phrase "Peace be upon Noah
among the worlds" is in the accusative case as the
object of our leaving it, because it included the
meaning of we said. Al-Kisa'i said: In Ibn Mas’ud’s
recitation, “peace” is in the accusative case because of
we left: meaning we left good praise for him. It was
said that what is meant by the others is the nation of
Muhammad, may God bless him and grant him peace.
In the worlds is related to what the prepositional
phrase is related to, and it is upon Nuh 71:meaning a
fixed, continuous, or stable peace upon Noah in the
worlds of the angels, jinn, and mankind. This indicates
that this is not limited to the nation of Muhammad, may
God bless him and grant him peace, as was said.

Tafsir al-Qur'an

Tafsir al-Baghawi

79. “Peace be upon Noah among the worlds,”
[meaning: Peace be upon him from us among the
worlds]. It was also said: meaning, we left him among
the others so that prayers would be said for him until
the Day of Resurrection.

Tafsir al-Baidawi

79- "Peace be upon Noah" This statement was
brought as a narration and the meaning is that they
greet him with a greeting. It was said that it is peace
from God upon him and the object of left us is omitted
like the praise. In the worlds is related to the
preposition and its meaning is a supplication for the
establishment of this greeting in the angels and the
two heavy burdens together.
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Surat al-Saffat 37:80
Indeed, thus do We reward the doers of good.

Surat al-Saffat 37:80

Indeed, thus do We reward the doers of good.

Tafsir al-Jalalayn

80 - Indeed, thus as We rewarded him We reward the
doers of good

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Thus do We reward the doers of
good, the Almighty says: Indeed, as We did with Noah
as a reward for his obedience to Us and his patience in
the face of the harm caused to his people in Our
pleasure, And We saved him and his family from the
great distress, and made his descendants the
survivors, and We kept him, as praise for others, Thus
do We reward those who do good, obey Us, comply
with Our command, and are patient in the face of the
harm caused to them by Us.

Tafsir al-Qurtubi

The Almighty says: Thus do We reward the doers of
good. That is, We will continue to praise them. The
letter kafis in the accusative case, meaning, thus is
the reward.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa'id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
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Sa’id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu'adh Al-'Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi "Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn “Abd Al-Barr said: It was narrated on the authority
of "Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

80- Thus do We reward the doers of good. This
sentence explains what preceded it, regarding the
honoring of Noah by answering his prayer, the
continuation of praise from God for him, and the
continuation of his offspring: that is, thus do We reward
whoever was good in his words and actions, firmly



established in doing good, and known for it. The kaf in
thusis an adjective of a deleted source: that is, the
reward is thus the reward.

Tafsir al-Baghawi

80. Thus do We reward the doers of good. Mugatil said:

God rewarded him for his good deeds with good praise
in the worlds.

Tafsir al-Baidawi

80- Thus do We reward the doers of good. This is an
explanation for the honor bestowed upon Noah, as it
was a reward for his good deeds.

Tafsir al-Qur'an
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Surat al-Saffat 37:81
Indeed, he is one of Our believing servants.

Surat al-Saffat 37:81

Indeed, he is one of Our believing servants.

Tafsir al-Jalalayn

81 - He is one of Our believing servants

Tafsir al-Suyuti

Tafsir al-Tabari

And His saying, He was one of Our believing servants,
means: Noah was one of Our servants who believed in
Us, so he made Us one, devoted worship to Us, and
singled Us out as divinity.

Tafsir al-Qurtubi

He is one of Our believing servants. This is a
statement of his goodness.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa'id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa'id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
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Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu'adh Al-"Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi "Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn “Abd Al-Barr said: It was narrated on the authority
of “Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except
by this ugly description.

Fath al-Qadir

81- He is one of Our believing servants. This is a
statement that he is one of the righteous and an
explanation for it by saying that he was a faithful and
sincere servant of God.

Tafsir al-Baghawi

81. He is one of Our believing servants.



Tafsir al-Baidawi

81- He is one of Our believing servants. This is an
explanation of his good faith, demonstrating the
majesty of His power and the authenticity of His
command.

Tafsir al-Qur'an
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Surat al-Saffat 37:82
Then We drowned the others.

Surat al-Saffat 37:82

Then We drowned the others.

Tafsir al-Jalalayn

82 - Then We drowned the others the infidels of his
people.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Then We drowned the others, God
Almighty says: Then, when We saved Noah and his
family from the great distress, We drowned those who
remained of his people.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, Then We drowned
the others. He said: God saved him and those with him
in the ship, and drowned the rest of his people.

Tafsir al-Qurtubi

The Almighty said: Then We drowned the others
meaning those who disbelieved. The plural is akhr.
The default is for it to be accompanied by min except
that it was deleted because the meaning is well-known,
and there is no akhrexcept before it something of the
same type. <thumma>here is not for delay but rather
for enumerating the blessings, like His statement: Or a
poor man covered in dust * Then he was among those
who believed (al-Balad 90:16-17) meaning then | will
inform you that | have drowned the others, and they
are those who held back from believing.

Tafsir Ibn Kathir

When God the Almighty mentioned that most of the
ancients had strayed from the path of salvation, He
began to explain that in detail. He mentioned Noah,
peace be upon him, and what he encountered from his
people of denial, and that only a few of them believed
despite the long period of time he lived among them
for a thousand years minus fifty years. When that
became long and their denial became intense, and
whenever he called upon them they became more
averse, he called upon his Lord, Indeed, | am defeated,
so grant me victory. So God the Almighty became
angry with them, and for this reason the Almighty said:
And Noah called upon Us, and excellent are the
respondent. That is, excellent are the respondent to
him. And We saved him and his family from the great
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distress, which is the denial and harm. And We made
his descendants the survivors. Ali ibn Abi Talhah said
on the authority of Ibn Abbas, may God be pleased
with them both, saying: Only the descendants of Noah,
peace be upon him, remained. Sa’id ibn Abi "Aruba
said on the authority of Qatada regarding the words of
God Almighty: And We made his descendants the
survivors, he said: All people are from the
descendants of Noah, peace be upon him. At-Tirmidhi,
Ibn Jarir, and Ibn Abi Hatim narrated from the hadith of
Sa’id ibn Bashir on the authority of Qatada on the
authority of Al-Hasan on the authority of Samurah,
may God be pleased with him, on the authority of the
Prophet, may God bless him and grant him peace,
regarding the words of God Almighty: And We made
his descendants the survivors, he said: Sam, Ham,
and Japheth. Imam Ahmad said: Abdul Wahhab told
us on the authority of Sa'id on the authority of Qatada
on the authority of Al-Hasan on the authority of
Samurah, may God be pleased with him, that the
Prophet of God, may God bless him and grant him
peace, said: Sam is the father of the Arabs, Ham is the
father of the Abyssinians, and Japheth is the father of
the Romans. At-Tirmidhi narrated it on the authority of
Bishr ibn Mu“adh Al-"Aqdi on the authority of Yazid ibn
Zari® on the authority of Sa’id, who is Ibn Abi "Aruba,
on the authority of Qatada with it. Al-Hafiz Abu "Umar
ibn “Abd Al-Barr said: It was narrated on the authority
of "Imran ibn Husayn, may God be pleased with him,
on the authority of the Prophet, may God bless him
and grant him peace, something similar. What is
meant by the Romans here are the first Romans, and
they are the Greeks who are descended from Rumi ibn
Lati ibn Yunan ibn Japheth, son of Noah, peace be
upon him. Then it was narrated from the hadith of
Ismail bin Ayyash, on the authority of Yahya bin Saeed,
on the authority of Saeed bin Al-Musayyab, who said:
Noah, peace be upon him, had three children: Shem,
Japheth, and Ham. Each of these three had children.
Shem gave birth to the Arabs, Persians, and Romans,
and Japheth gave birth to the Turks, Slavs, Gog and
Magog, and Ham gave birth to the Copts, Sudanese,
and Berbers. Something similar to this was narrated
from Wahb bin Munabbih, and God knows best. And
the words of God Almighty: And We left for him among
later generations Ibn Abbas, may God be pleased with
them both, said: He is mentioned with goodness.
Mujahid said: It means a tongue of truth for all the
prophets. Qatada and As-Suddi said: May God
preserve for him good praise among later generations.
Ad-Dahhak said: Peace and good praise. The
Almighty’s saying: “Peace be upon Noah among the
worlds” explains why He preserved the beautiful
remembrance and good praise for him, that he is
greeted in all groups and nations. Thus do We reward
the doers of good, meaning, this is how We reward
whoever among the servants does good in obeying
God Almighty, and We make for him a tongue of truth
by which he is remembered after him according to his
rank in that. Then the Almighty said: Indeed, he was of
Our believing servants, meaning, the ones who
believed, believed in God, and were certain. Then We
drowned the others, meaning, We destroyed them, so
that not a single eye of them remained, nor a memory,
nor an eye, nor a trace, and they are not known except



by this ugly description.

Fath al-Qadir

82- Then We drowned the others, meaning the
disbelievers who did not believe in God nor believe in
Noah.

Tafsir al-Baghawi

82. Then We drowned the others, [meaning the
disbelievers].

Tafsir al-Baidawi

82- Then We drowned the others, meaning the infidels
of his people.

Tafsir al-Qur'an
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Surat al-Saffat 37:83
And indeed, among his followers is Abraham.

Surat al-Saffat 37:83

And indeed, among his followers is Abraham.

Tafsir al-Jalalayn

83 - And among his followers of those who followed
him in the origin of the religion was Abraham even
though the time between them was long, and it was
two thousand six hundred and forty years, and
between them were Hud and Salih.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: And indeed, among the followers
of Noah were those who followed his way and his
religion. And God was with Abraham, the friend of the
Most Merciful.

And the people of interpretation said something similar
to what | said about that.

Who said that?

Ali told me, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, his statement, And among his
followers is Abraham, meaning: among the people of
his religion.

Ibn Hamid told us: Hakam told us, on the authority of
Anbasa, on the authority of Muhammad ibn Abd
al-Rahman, on the authority of al-Qasim ibn Abi Bazza,
on the authority of Mujahid, regarding his statement,
And among his followers is Abraham, he said: On the
path and Sunnah of Noah.

Muhammad bin Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warqga’ told us, both of them,
on the authority of Ibn Abi Nujayh, on the authority of
Mujahid, regarding his statement, And among his
followers is Abraham, he said: On his path and his
Sunnah.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, And among his
followers is Abraham. He said: Of his religion and his
faith.

Muhammad bin Al-Hussein told us, he said: Ahmad
told us, he said: Asbat told us, on the authority of
Al-Suddi, regarding his statement, And among his
followers is Abraham, he said: Among the people of
his religion.

Some Arabists have claimed that the meaning of this is:
And among the followers of Muhammad are Abraham.
He said that this contradicts his statement, And a sign
for them is that We carried their offspring (Ya-Sin
36:41) meaning: We carried the offspring of those who
are from him, so He made them their offspring, and
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they preceded them.

Tafsir al-Qurtubi

God the Almighty said: And indeed, among his
followers was Abraham. Ibn Abbas said: Meaning,
among the people of his religion. Mujahid said:
Meaning, following his path and his ways. Al-Asma'i
said: The followers of the Shi'a are helpers, and it is
derived from the word 'shi'a’, which refers to small
firewood that is lit alongside the larger ones until it is lit.
Al-Kalbi and Al-Farra' said: "The meaning is: And
among the followers of Muhammad was Abraham."
According to this, the ha’in <his followers>refers to
Muhammad, peace be upon him. According to the first,
it refers to Noah, and this is more evident because he
is the one mentioned first. And there were no prophets
between Noah and Abraham except two prophets,
Hud and Salih. And there were two thousand six
hundred and forty years between Noah and Abraham,
as Al-Zamakhshari related.

Tafsir Ibn Kathir

Ali bin Abi Talha said on the authority of Ibn Abbas
may God be pleased with them both And among his
Shi'a is Abraham meaning from the people of his
religion. Mujahid said on his path and his Sunnah
When he came to his Lord with a sound heart Ibn
Abbas may God be pleased with them both said:
meaning the testimony that there is no god but God.
Ibn Abi Hatim said: Abu Saeed Al-Ashj told us, Abu
Usamah told us on the authority of Awf, | said to
Muhammad bin Sirin: What is a sound heart? He said:
It knows that God is true and that the Hour is coming
without a doubt and that God will resurrect those in the
graves. Al-Hasan said: It is free from polytheism.
Urwah said: Itis not a curser.

And the Almighty’s saying: When he said to his father
and his people, ‘What do you worship?’ He denounced
their worship of idols and rivals. For this reason, the
Almighty said: Do you seek gods other than God?
Then what do you think of the Lord of the worlds?
Qatada said: It means what do you think He will do to
you if you meet Him and you have worshipped other
gods along with Him.

Fath al-Qadir

Then the Almighty mentioned the story of Abraham
and explained that he was one of those who followed
Noah, saying: And indeed, among his followers was
Abraham, meaning among the people of his religion
and among those who followed him and agreed with
him in calling for helpers. This is taken from the word
shiaa, which refers to small firewood that is lit with the
big ones until it is lit. Al-Farra’ said: The meaning is,
And among his followers was Muhammad, Abraham,
so the hain shiaa in this case refers to Muhammad,
may God bless him and grant him peace. Al-Kalbi said
the same. The weakness and contradiction of the



context in this is not hidden.

Tafsir al-Baghawi

83. The Almighty says: And among his followers
[meaning: the people of his religion and his Sunnah], is
Abraham.

Tafsir al-Baidawi

83- And among his followers are those who followed
him in faith and the principles of the Sharia. of
Abraham and it is not far-fetched that their Sharias
would agree on the branches or most of them, and
there were between them two thousand six hundred
and forty years, and between them were two prophets,
Hud and Salih, peace and blessings be upon them.

Tafsir al-Qur'an
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Surat al-Saffat 37:84
When he came to his Lord with a sound heart

Surat al-Saffat 37:84

When he came to his Lord with a sound heart

Tafsir al-Jalalayn

84 - When his Lord came meaning he followed Him at
the time of His coming with a heart sound free of doubt
and other things.

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, When he came to his Lord with a
sound heart, God Almighty says: When Abraham
came to his Lord with a heart free from polytheism,
devoted to monotheism.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, When he came to
his Lord with a sound heart and God from polytheism.

Muhammad told us, he said: Ahmad told us, he said:
Asbat told us, on the authority of Al-Suddi, regarding
His statement, When he came to his Lord with a sound
heart, he said: Sound from polytheism.

Ibn Hamid told us: Jarir told us, on the authority of
Layth, on the authority of Mujahid: With a sound heart.
He said: There is no doubt. Others said about that as
follows:

Abu Kurayb told us, he said: Uthman bin Ali told us, he
said: Hisham told us, on the authority of his father, he
said: O my sons, do not curse. Have you not seen that
Abraham never cursed anything? Then God said,
When he came to his Lord with a sound heart.

Tafsir al-Qurtubi

God the Almighty says: When he came to his Lord with
a sound heart meaning, free from polytheism and
doubt. Aouf Al-A'rabi said: | asked Muhammad ibn
Sirin what a sound heart is. He said: The one who
sincerely advises God the Almighty regarding His
creation. Al-Tabari narrated on the authority of Ghalib
Al-Qattan, Aouf and others on the authority of
Muhammad ibn Sirin that he used to say to Al-Hajjaj:
Poor Abu Muhammad! If God punishes him, it is
because of his sin, and if He forgives him, then
congratulations to him, and if his heart is sound, then
sins have befallen those better than him. Aouf said: So
| said to Muhammad, what is a sound heart? He said:
To know that God is true, that the Hour will occur, and
that God will resurrect those in the graves. Hisham ibn
Urwah said: My father used to say to us: O my sons,
do not curse. Have you not seen that Abraham never
cursed anything? Then God the Almighty said: When
he came to his Lord with a sound heart. There are two
possible ways in which he will come to his Lord: one is
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when he is called to His Oneness and obedience, and
the other is when he is thrown into the Fire.

Tafsir Ibn Kathir

Ali bin Abi Talha said on the authority of Ibn Abbas
may God be pleased with them both And among his
Shi'a is Abraham meaning from the people of his
religion. Mujahid said on his path and his Sunnah
When he came to his Lord with a sound heart Ibn
Abbas may God be pleased with them both said:
meaning the testimony that there is no god but God.
Ibn Abi Hatim said: Abu Saeed Al-Ashj told us, Abu
Usamah told us on the authority of Awf, | said to
Muhammad bin Sirin: What is a sound heart? He said:
It knows that God is true and that the Hour is coming
without a doubt and that God will resurrect those in the
graves. Al-Hasan said: It is free from polytheism.
Urwah said: Itis not a curser.

And the Almighty’s saying: When he said to his father
and his people, ‘What do you worship?’ He denounced
their worship of idols and rivals. For this reason, the
Almighty said: Do you seek gods other than God?
Then what do you think of the Lord of the worlds?
Qatada said: It means what do you think He will do to
you if you meet Him and you have worshipped other
gods along with Him.

Fath al-Qadir

The adverbial phrase in His statement: 84- When he
came to his Lord with a sound heart is in the
accusative case due to an omitted verb: i.e. remember.
It was also said that it refers to what is in the Shi'a
meaning of following. Abu Hayyan said: It is not
permissible because it separates the agent and the
acted from a foreigner, which is Ibrahim. The first is to
say: The lam of initiation prevents what comes after it
from acting on what comes before it. The sound heart
is the one free from polytheism and doubt. It was also
said that it refers to the sincere advisor to God in His
creation. It was also said that it refers to the one who
knows that God is the Truth, that the Hour will come,
and that God will resurrect those in the graves. The
meaning of his coming to his Lord has two possible
meanings: One is when he is called to His Oneness
and obedience. The second is when he is thrown into
the fire.

Tafsir al-Baghawi

84. When he came to his Lord with a sound heart, free
from polytheism and doubt.

Tafsir al-Baidawi

84- When his Lord came is related to what is in the
Shari’ah of the meaning of association or to something
omitted, which is remember. “With a sound heart” from



the afflictions of the heart or from relationships, pure
for God or sincere to Him. It was said that he was sad
from the sound in the sense of the bitten, and the
meaning of bringing him to his Lord: his sincerity to
Him, as if he brought him as a gift to Him.

Tafsir al-Qur'an
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Surat al-Saffat 37:85

When he said to his father and his people, "What do you worship?"

Surat al-Saffat 37:85

When he said to his father and his people, What do
you worship?

Tafsir al-Jalalayn

85 - When he said in this continuous state of his to his
father and his people rebuking whatwhat do you
worship

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, When he said to his father and his
people, ‘What do you worship?’ He says: When he
said, meaning Abraham, to his father and his al-Nas
114:What do you worship?

Tafsir al-Qurtubi

When he said to his father - who was Azar, and we
have already discussed him - and his people, what do
you worship? <ma>is in the nominative case as the
subject and <dha>is its predicate. It is also permissible
for <ma>and <dha>to be in the accusative case with
<worship>.

Tafsir Ibn Kathir

Ali bin Abi Talha said on the authority of Ibn Abbas
may God be pleased with them both And among his
Shi'a is Abraham meaning from the people of his
religion. Mujahid said on his path and his Sunnah
When he came to his Lord with a sound heart Ibn
Abbas may God be pleased with them both said:
meaning the testimony that there is no god but God.
Ibn Abi Hatim said: Abu Saeed Al-Ashj told us, Abu
Usamah told us on the authority of Awf, | said to
Muhammad bin Sirin: What is a sound heart? He said:
It knows that God is true and that the Hour is coming
without a doubt and that God will resurrect those in the
graves. Al-Hasan said: Itis free from polytheism.
Urwah said: It is not a curser.

And the Almighty’s saying: When he said to his father
and his people, ‘What do you worship?’ He denounced
their worship of idols and rivals. For this reason, the
Almighty said: Do you seek gods other than God?
Then what do you think of the Lord of the worlds?
Qatada said: It means what do you think He will do to
you if you meet Him and you have worshipped other
gods along with Him.

Fath al-Qadir
And His saying: 85- When he said to his father and his
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people, ‘What do you worship?’ is a substitute for the
first sentence, or a circumstance for Sulaym, or a
circumstance for Ja’a, and the meaning is: when he
said to his father Azar and his people of the infidels:
What do you worship?

Tafsir al-Baghawi

85. When he said to his father and his people, ‘What
do you worship?’ A question of rebuke.

Tafsir al-Baidawi

85- When he said to his father and his people, ‘What
do you worship?’ is a substitute for the first or an
adverbial phrase for came or safe.



Surat al-Saffat 37:86

Do you desire false gods other than God?

Tafsir al-Jalalayn

86 - Alifkain its two hamzas what came before gods
besides God you desire and ifka is the object of the
verb and gods is the object of the verb you desire and
the lie is the worst lie, meaning do you worship other
than God?

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, Do you desire gods other than God?
He says, Do you desire a false god other than God?

Tafsir al-Qurtubi

&4/l is in the accusative case as a direct object,
meaning do you want to slander? Al-Mubarrad said:
Slander is the worst lie, it is that which is not proven
and is unstable, and from this the earth was destroyed
by them. "Gods is in apposition to slander Do you want
to worship other than God?" It is also permissible for it
to be a state meaning do you want to slander other
than God?

Tafsir Ibn Kathir

Ali bin Abi Talha said on the authority of Ibn Abbas
may God be pleased with them both "And among his
Shi'a is Abraham" meaning from the people of his
religion. Mujahid said on his path and his Sunnah
"When he came to his Lord with a sound heart" Ibn
Abbas may God be pleased with them both said:
meaning the testimony that there is no god but God.
Ibn Abi Hatim said: Abu Saeed Al-Ashj told us, Abu
Usamah told us on the authority of Awf, | said to
Muhammad bin Sirin: What is a sound heart? He said:
It knows that God is true and that the Hour is coming
without a doubt and that God will resurrect those in the
graves. Al-Hasan said: Itis free from polytheism.
Urwah said: It is not a curser.

And the Almighty’s saying: When he said to his father
and his people, ‘What do you worship?’ He denounced
their worship of idols and rivals. For this reason, the
Almighty said: Do you seek gods other than God?
Then what do you think of the Lord of the worlds?
Qatada said: It means what do you think He will do to
you if you meet Him and you have worshipped other
gods along with Him.

Fath al-Qadir

86- "Do you desire gods other than God?" Ifkkan is in
the accusative case as a direct object for which, and

Tafsir al-Qur'an

gods is in the accusative case as the object of you
desire. The meaning is: Do you desire gods other than
God for the lie? And without is an adverb for you desire.
The presentation of these objects of the verb before it
is for emphasis. It was said that Ifkkan is in the
accusative case as a direct object for you desire, and
gods is a substitute for it, making the lie itself an
exaggeration. This is more appropriate than the first
interpretation. It was said that it is in the accusative
case as a state of the subject of you desire: that is, do
you desire gods who are slanderers or those who
slander? Al-Mubarrad said: Ifk is the worst lie, it is that
which does not stand firm and is unstable, and from it
the earth was destroyed by them.

Tafsir al-Baghawi

86. Do you desire gods other than God? Meaning: Do
you fabricate a lie, which is the worst kind of lie, and
worship gods other than God?

Tafsir al-Baidawi

86- Do you desire false gods besides God? That is,
you desire gods besides God with a falsehood. The
object is presented for emphasis, then the object for it,
because what is more important is to establish that
they are on falsehood and that their affair is based on
falsehood. It is possible that falsehood is the object
and gods is a substitute for it, as it is falsehood in itself
for emphasis, or what is meant by it is their worship by
deleting the complement, or it is a state meaning
falsehood.
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Surat al-Saffat 37:87
So what do you think of the Lord of the worlds?

Surat al-Saffat 37:87
So what do you think of the Lord of the worlds?

Tafsir al-Jalalayn

87 - What do you think of the Lord of the worlds when
you worshipped other than Him? That He would leave
you without punishment. They were astrologers, so
they went out to a festival of theirs and left their food at
their idols, claiming to seek blessings from it. Then
when they returned, they ate it and said to our master
Abraham, Come out with us.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says, informing us of what Abraham said
to his father and his al-Nas 114:Then what do you
think of the Lord of the worlds? He says: What do you
think, O people, that He will do to you if you meet Him
and you have worshipped other than Him?

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, What then do you
think of the Lord of the worlds? He said: If you meet
Him and you have worshipped other than Him.

Tafsir al-Qurtubi

So what do you think of the Lord of the worlds? That is,
what would you think of Him if you met Him and you
had worshipped someone other than Him? It is a
warning, like His statement: What has deceived you
concerning your Lord, the Generous? (al-Infitar 82:6).
It was also said: What did you think of Him to the point
that you associated others with Him?

Tafsir Ibn Kathir

Ali bin Abi Talha said on the authority of Ibn Abbas
may God be pleased with them both And among his
Shi'a is Abraham meaning from the people of his
religion. Mujahid said on his path and his Sunnah
When he came to his Lord with a sound heart Ibn
Abbas may God be pleased with them both said:
meaning the testimony that there is no god but God.
Ibn Abi Hatim said: Abu Saeed Al-Ashj told us, Abu
Usamah told us on the authority of Awf, | said to
Muhammad bin Sirin: What is a sound heart? He said:
It knows that God is true and that the Hour is coming
without a doubt and that God will resurrect those in the
graves. Al-Hasan said: Itis free from polytheism.
Urwah said: It is not a curser.

And the Almighty’s saying: When he said to his father
and his people, ‘What do you worship?’ He denounced
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their worship of idols and rivals. For this reason, the
Almighty said: Do you seek gods other than God?
Then what do you think of the Lord of the worlds?
Qatada said: It means what do you think He will do to
you if you meet Him and you have worshipped other
gods along with Him.

Fath al-Qadir

87- So what do you think of the Lord of the worlds?
That is, what do you think of Him when you meet Him,
and you have worshipped other than Him and what do
you see Him doing to you? It is a warning like His
statement, What has deceived you concerning your
Generous Lord? It was also said that the meaning is:
what did you think of as being in relation to God until
you associated others with Him.

Tafsir al-Baghawi

87. What do you think of the Lord of the Worlds - if you
meet Him and you have worshipped someone other
than Him - what He will do to you?

Tafsir al-Baidawi

87- What then do you think of the Lord of the worlds
about the One who is truly worthy of worship because
He is the Lord of the worlds until you abandoned His
worship, or associated others with Him, or felt secure
from His punishment? The meaning is denying what
necessitates a suspicion, let alone a cut, that turns
people away from His worship, or allows associating
others with Him, or necessitates security from His
punishment in a compulsory manner, and it is like an
argument for what preceded it.



Surat al-Saffat 37:88

Then he looked at the stars.

Tafsir al-Jalalayn

88 - He looked at the stars to make them believe that
he relied on them so that they would rely on him.

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, So he looked at the stars and said,
'Indeed, | am sick.' He mentioned that his people were
people of astrology, so he saw a star rise, so he
bandaged his head and said, | am afflicted. His people
were fleeing from the plague, so he wanted them to
leave him in the house of their gods and leave it, so
that he would oppose them to it and break it.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Muhammad bin Saad told me, he said: My father told
me, he said: My uncle told me, he said: My father told
me, on the authority of his father, on the authority of
Ibn Abbas, regarding his statement, Then he looked at
the stars and said, ‘Indeed, | amill.’ He said: They said
to him while he was in the house of their gods: Go out,
and he said: | am plagued. So they left him for fear of
the plague.

Yaqub told me, he said: Ibn Ulayyah told us, on the
authority of Sa'id, on the authority of Qatada, on the
authority of Sa'id ibn al-Musayyab, Then he looked at
the stars and said, ‘Indeed, | am ill.’ He saw a star rise.

Tafsir al-Qurtubi

God the Almighty says: So he looked at the stars and
said, 'Indeed, | am ill." Ibn Zayd said on the authority of
his father: Their king sent him word that tomorrow is
our festival, so come out with us. So he looked at a
rising star and said, 'This rises with my illness.’
Astrology was a subject they used and were being
studied, but he misled them in that regard and made
them see their belief as an excuse for himself. They
were people of shepherds and farmers, and these two
livelihoods require looking at the stars. Ibn Abbas said:
Astrology was prophetic knowledge, but when God the
Almighty stopped the sun from rising for Joshua bin
Nun, this was nullified. So Abraham's looking at it was
prophetic knowledge. Jubair narrated on the authority
of Ad-Dahhak: Astrology remained until the time of
Jesus, peace be upon him, when they entered upon
him in a place from which he could not see him. Mary
said to them, 'How did you know where he was?' They
said, 'From the stars." Then he called upon his Lord
and said: O God, do not make them understand its
knowledge, for no one knows the knowledge of the
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stars, so its ruling in the Sharia became forbidden, and
its knowledge was unknown to the people. Al-Kalbi
said: They were in a village between Basra and Kufa
called Hormuz Jarud, and they used to look at the
stars. This is one saying. Al-Hasan said: The meaning
is that when they ordered him to go out with them, he
thought about what he should do. So the meaning
according to this is that he considered what appeared
to him of the opinion, that is, what appeared to him
from it, and he knew that every living being gets sick,
so he said: | am sick. Al-Khalil and Al-Mubarrad said:
When a man thinks about something and plans it, it is
said: He looked at the stars. It was also said: The hour
in which they called him to go out with them was an
hour in which he was overcome by fever. It was said:
The meaning is that he looked at what came into
existence of things and knew that they have a Creator
and Manager, and that He changes as they change, so
he said: Indeed, | am sick. Ad-Dahhak said: The
meaning of sick s that | will fall ill with the iliness of
death, because whoever is destined to die usually falls
ill and then dies. This is an allusion and an insinuation,
as he said to the king when he asked him about Sarah,
She is my sister, meaning sisterhood in faith. Ibn
Abbas, Ibn Jubayr, and Ad-Dahhak also said: He
indicated to them an illness and a disease that is
contagious like the plague, and they used to flee from
the plague.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘1 am sick,’” and his saying, ‘Rather, their leader
did it and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’'id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be

53



Surat al-Saffat 37:88
Then he looked at the stars.

upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
ami ill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | amill. The Prophet of God
struggled with his religion. He said, ‘1 am ill.” Others
said, He said, ‘l amill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | amill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
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work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib'’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to... "We plotted against them, but We made them the
lowest."

Fath al-Qadir

88- So he looked at the stars and said, ‘Indeed, | am
ill.” Al-Wahidi said: The commentators said: They were
engaged in astrology, so he dealt with them in that way
so that they would not criticize him. This was because
he wanted to spite them with regard to their idols, so
that they would have proof that they were not
worshipped. They had a festival the next day to go out
to, and he wanted to stay away from them, so he
claimed to be ill. This was because they asked him to
go out with them to their festival, so he looked at the
stars to show them that he was using them as
evidence of his condition. When he looked at them, he
said, | am ill, meaning, | will become ill. Al-Hasan said:
When they asked him to go out with them, he thought
about what he should do. The meaning of this is that
he looked at what appeared to him of his opinion,
meaning what appeared to him from it, so he knew that
everything is ill.

Tafsir al-Baghawi
88. Then he looked at the stars.

Tafsir al-Baidawi

88- So he looked at the stars and saw their positions
and connections, or in their knowledge or in their book,
and there was no objection to that even though his
intention was to mislead them, and that was when they
asked that he be worshipped with them.



Surat al-Saffat 37:89

Then he said, Indeed, | amiill.

Tafsir al-Jalalayn

89 - He said, Indeed, | amill ill, meaning | will become
ill.

Tafsir al-Suyuti

Tafsir al-Tabari

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, on the authority of
Saeed bin Al-Musayyab, that he saw a star rise and
said, | am sick. He said: He plotted against the Prophet
of God about his religion, and he said, | am sick.

It was narrated on the authority of Al-Husayn, who said:

| heard Abu Muadh say: Ubayd told us, who said: |
heard Ad-Dahhak say regarding His statement, Then
he looked at the stars and said, ‘Indeed, | amiill.” They
said to Abraham while he was in the house of their
gods: Come out with us. He said to them: | am stricken
with disease. So they left him for fear that he would
infect them.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, on the authority of his father, regarding the
statement of God, Then he looked at the stars and
said, ‘Indeed, | amill.” He said: Their king sent to him
and said, Tomorrow is our festival, so come with us.
He said: So he looked at a star and said, That star has
never risen except that it has risen with an illness for
me. So he said, Indeed, | amiill.

Ibn Humayd told us: Salamah told us, on the authority
of Ibn Ishaqg, Then he looked at the stars and said,
‘Indeed, | am ill,’ meaning God’s words, So they turned
away from him, fleeing. His statement, Indeed, | amiill,
means stabbed, or because of an iliness from which
they would flee when they heard about it. Abraham
only wanted them to leave him so that he could
achieve what he wanted from their idols.

There is a difference of opinion about the reason why
Abraham said to his al-Nas 114:l am sick, while it is
true. “It was narrated on the authority of the
Messenger of God, may God bless him and grant him
peace, that he said: Abraham only told three lies.”

Who said that?

Abu Kurayb told us, he said: Abu Usamah told us, he
said: Hisham told me, on the authority of Muhammad,
on the authority of Abu Hurayrah, “The Messenger of
God, may God bless him and grant him peace, said:
Abraham did not lie except three times, two for the
sake of God: his saying: ‘I am sick,” and his saying:
‘Rather, their chief did it,” and my saying about Sarah:
‘She is my sister.”

Saeed bin Yahya told us: My father told us:
Muhammad bin Ishaq told us: Abu Al-Zinad told us, on
the authority of Abd Al-Rahman Al-Araj, on the
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authority of Abu Hurairah, who said: “The Messenger
of God, may God bless him and grant him peace, said:
‘Ibrahim never lied about anything except three things.’
Then he mentioned something similar.”

Ibn Hamid told us: Jarir told us, on the authority of
Mughira, on the authority of Al-Musayyab bin Rafi’, on
the authority of Abu Hurayrah, who said: Abraham did
not lie except three times: his saying, | am sick, and
his saying, Rather, this chief of them did it (Al-Anbiya’:
63), and he only said it as a sermon, and his saying
when the king asked him, and he said, My sister to
Sarah, and she was his wife.

Yaqub ibn Ibrahim told me: Ibn Ulayyah told us, on the
authority of Ayoub, on the authority of Muhammad,
who said: Abraham only told three lies: two about God
and one about himself. As for the two, they were his
saying, | am sick, and his saying, Rather, this chief of
them did it (Al-Anbiya’: 63), and his story about Sarah,
and he mentioned her story and the story of the king.

Others said: His saying, | am sick, is an ambiguous
statement, meaning that everyone who is on the verge
of death is sick, even if he was not obviously sick when
he said it. The report from the Messenger of God, may
God bless him and grant him peace, contradicts this
statement, and the statement of the Messenger of God,
may God bless him and grant him peace, is the truth
and no other.

Tafsir al-Qurtubi
God Almighty said: He said, ‘Indeed, | amiill.’

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘1 am sick,’” and his saying, ‘Rather, their leader
did it,” and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
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Surat al-Saffat 37:89
Then he said, "Indeed, | am ill."

ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | am ill. The Prophet of God
struggled with his religion. He said, ‘l am ill.” Others
said, He said, ‘l amiill.’" In reference to what was
coming, meaning the illness of death. It was also said
that he meant, | amill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Bastri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | amill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
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you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? Itis possible that whatis a source, so the meaning
of the statement would be He created you and your
work. Itis possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib'’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

89- He said, ‘l am sick.” Al-Khalil and Al-Mubarrad said:
When a man thinks about something and considers it,
it is said: He looked at the stars. It was also said that
the hour when they invited him to go out with them was
an hour when he usually had a fever. Ad-Dahhak said:
The meaning of | am sick is: | will fall ill with the illness
of death, because whoever is destined to die usually
falls ill and then dies. This is a metaphor and an
allusion, as he said to the king when he asked him
about Sarah, She is my sister, meaning sisterhood in
faith. Saeed bin Jubair said: He indicated to them a
disease that causes sickness and is contagious, which
is the plague, and they used to flee from that.

Tafsir al-Baghawi

89. He said, 'Indeed, | amill." Ibn Abbas said: His
people were engaged in astrology, so he dealt with
them from where they were so that they would not
deny him. This was because he wanted to spite them
with regard to their idols, so that they would have proof
that they were not worshipped. They had a festival and
a gathering the next day, and they would enter upon
their idols [and offer sacrifices to them], and they
would prepare food in front of them before they went
out to their festival - they claimed - to seek blessings
from it. When they finished their festival, they would
eat it. They said to Ibrahim, 'Will you not go out with us
tomorrow to our festival?' He looked at the stars and
said, 'Indeed, | amill." Ibn Abbas said, 'Stricken with
plague.' They were fleeing from the plague with great
flight. Al-Hasan said, 'Sick."



Mugqatil said: And he gathered. Ad-Dahhak said: | will
get sick.

Tafsir al-Baidawi

89- He said, ‘l am ill.’ | think that he used it as evidence
because they were astrologers that he was on the
verge of illness so that they would not take him to their
temple, for the majority of their illnesses were plagues
and they feared contagion. Or he meant that | am ill of
heart because of your disbelief, or my temperament is
out of balance, an exit that few are free of or on the
verge of death. From this is the proverb: Safety is
enough of an illness, and the saying of Labid:

So | prayed to my Lord for safety, striving to
accompany me, but safety was a disease.

Tafsir al-Qur'an
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Surat al-Saffat 37:90
So they turned away from him, retreating.

Surat al-Saffat 37:90

So they turned away from him, retreating.

Tafsir al-Jalalayn

90 - So they turned away from it to their festival
running away

Tafsir al-Suyuti

Tafsir al-Tabari

His statement, So they turned away from him,
retreating. He says: So they turned away from
Abraham, fearing that the disease that he was
mentioned to have would infect them.

It was also narrated on the authority of Yahya bin
Zakariya, on the authority of some of his companions,
on the authority of Hakim bin Jubair, on the authority of
Ibn Abbas, | am sick, meaning | am plagued, so turn
away from it and flee. Saeed said: Fleeing from the
plague is ancient.

Bishr told us, he said: Yazid told us, he said: Saeed
told us on the authority of Qatada: So they turned
away they retreated from him running back they set
out.

Tafsir al-Qurtubi

< F >Therefore, they turned away from it in flight,
meaning, fleeing from it for fear of infection. Al-Tirmidhi
al-Hakim narrated: My father told us, Amr ibn Hammad
told us, on the authority of Asbat, on the authority of
al-Suddi, on the authority of Abu Malik and Abu Salih,
on the authority of Ibn Abbas, and on the authority of
Samurah, on the authority of al-Hamadhani, on the
authority of Ibn Mas'ud, who said, "Ibrahim said, 'We
have a festival. If you go out with us, you will be
amazed at our religion.™ So when the day of the
festival came, they went out to it and he went out with
them. When he was on some of the way, he threw
himself down and said, Indeed, | am sick and my foot
is bothering me. So they trampled on his foot and he
was lying dead. When they had gone, he called out to
the last of them, And by God, | will surely destroy your
idols. (Al-Anbiya': 57) Abu Abdullah said: This does
not contradict what Ibn Abbas and Ibn Jubayr said,
because it is possible that two things came together for
him.

| said: In the Sahih, it is stated: “On the authority of the
Prophet, may God bless him and grant him peace:
Abraham, peace be upon him, did not lie except three
lies.” The hadith has already been mentioned in Surat
Al-Anbiya. It indicates that he was not sick, but that it
was an accident to them. God Almighty said: Indeed,

you will die, and indeed, they will die. (al-Zumar 39:30).

So the meaning is that | am sick in the future, so they
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thought that he will be sick now. This is one of the
ways in which speech reflects what we have
mentioned, and from it is the common proverb:
Soundness is enough of a disease, and the saying of
Labid:

So | prayed to my Lord for safety, striving to make me
well, but safety was a disease.

A man died suddenly and people gathered around him
and said: He died while he was healthy! A Bedouin
said: Is he healthy while death is around his neck! So
Abraham was truthful, but since the prophets were
close in position and in alignment, this was considered
a sin. That is why he said: And He who | hope will
forgive me my sin on the Day of Judgment
(Ash-Shu’ara’: 82). All of this has been explained,
praise be to God. It was said that he meant those who
were sick of soul due to their disbelief. Stars is the
plural of star and it is a singular verbal noun.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘I am sick,’ and his saying, ‘Rather, their leader
did it,; and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term /Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’'id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They



would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | amill. The Prophet of God
struggled with his religion. He said, ‘1 am ill.” Others
said, He said, ‘l amiill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | amiill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | amill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission

Tafsir al-Qur'an

traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

That is why he said: 90- And they turned away from
him, fleeing. That is, they left him and went away for
fear of infection.

Tafsir al-Baghawi

90. So they turned away from him, to their festival.
Then Abraham entered upon the idols and broke them.

Tafsir al-Baidawi

90- So they turned away from him, fleeing fleeing for
fear of infection.
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Surat al-Saffat 37:91

Then he turned to their gods and said, “Will you not eat?”

Surat al-Saffat 37:91

Then he turned to their gods and said, Will you not
eat?

Tafsir al-Jalalayn

91 - He turned secretly to their gods which were the
idols and had food with them and said mockingly Will
you not eat? But they did not speak.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, He turned to their gods, God
Almighty says: So he turned to their gods after they
had left him and turned away. | think that the origin of
that is from their saying: So-and-so turned away from
so-and-so: if he deviated from him, so its meaning, if
that is the case, is that he turned away from his people
and went out with them to their gods, as Adi bin Zaid
said:

When evasion is of no use and only honesty and
sincerity are of use

What he means by his saying: Evasion is of no use is
neutrality. As for the people of interpretation, they
interpreted it to mean so he turned away.

Who said that?

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, He turned to their
gods: meaning, he turned to their gods. He said: He
went.

Muhammad told us, he said: Ahmad told us, he said:
Asbat told us, on the authority of Al-Suddi, regarding
his statement, He turned to their gods, he said: He
went.

Tafsir al-Qurtubi
God Almighty says: He turned to their gods.

Al-Suddi said: He went to them. Abu Malik said: He
came to them. Qatada said: He inclined towards them.

Al-Kalbi said: He turned towards them. It was also said:

He acted justly. The meanings are close. To evade,
dodge, evade, or evade.

And a wonderful path, meaning Malik. The poet said:

He shows you sweetness from the tip of his tongue,
yet he evades you like a fox.

He said: Will you not eat? He addressed her as one
would address someone of sound mind, because they
had placed her in that position.
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Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘1 am sick,” and his saying, ‘Rather, their leader
did it,” and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amiill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | am ill. The Prophet of God
struggled with his religion. He said, ‘l amill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the illness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out



quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the

house of the gods and behold, they were in a great hall.

Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib'i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

91- He turned to their gods. It is said that someone
leaned, deviating, and from this comes the word rajigh,
meaning a slanted path. From this comes the poet's
saying:

He shows you sweetness from the tip of his tongue,

Tafsir al-Qur'an
yet he evades you like a fox.

Al-Suddi said: He went to them. Abu Malik said: He
came to them. Al-Kalbi said: He approached them.
The meaning is similar. “Then he said: Will you not
eat?” That is, Abraham said to the idols he had turned
to in mockery and ridicule: Will you not eat from the
food that they made for them? He addressed them as
one would address someone with reason, because
they had placed them in that position.

Tafsir al-Baghawi

91. As God Almighty said: He turned to their gods,
meaning he inclined towards them secretly. It is not
said: He turned away until its owner is concealing his
going and coming. He said, mocking them: Will you
not eat? meaning: the food that is in front of you.

Tafsir al-Baidawi

91- He went to their gods so he went to them secretly,
as a fox does, and its origin is to incline towards them
by means of a trick. He said meaning to the idols,
mocking them. Will you not eat? meaning the food that
they had.
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Surat al-Saffat 37:92

What is the matter with you that you do not speak?

Surat al-Saffat 37:92

What is the matter with you that you do not speak?

Tafsir al-Jalalayn

92 - He said What is the matter with you that you do
not speak? But he did not answer.

Tafsir al-Suyuti

Tafsir al-Tabari

And His saying, And he said, 'Why do you not eat?
What is the matter with you that you do not speak?'
This is report from God about what Abraham said to
the gods. There is something omitted in the speech
that the speech indicated without mentioning it, which
is that he brought the food to her but did not see her
eating, so he said to her, Why do you not eat? When
he did not see her eating, he said to her, Why do you
not speak? mocking her. And he mentioned that he did
the same to her, and we mentioned the report of that
before.

Qatada said about this:

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, Then he said, ‘Why
do you not eat?’ He asked them to speak, Why do you
not speak?

Tafsir al-Qurtubi

And likewise, Why do you not speak? It was said: The
idols had food in their hands, which they left for them
to eat when they returned from the Eid holiday. They
only left it so that their idols would bless it, they
claimed. It was also said: They left it for the custodians.
It was also said: He brought food to them as a mockery,
and said: Why do you not eat? Why do you not speak?

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
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the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘I am sick,’ and his saying, ‘Rather, their leader
did it,” and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term /yingis used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’'id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | am ill. The Prophet of God
struggled with his religion. He said, ‘l amiill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.



Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? Itis possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

And likewise His statement: 92- What is the matter
with you that you do not speak? He addressed them
as someone with reason, and the question was to
mock them, as it is known that they are inanimate
objects that do not speak. It was said that they left their
food with their idols to seek blessings from them and to
eat it when they returned from their festival. It was also
said that they left it for the guardians, and it was also
said that Abraham was the one who brought the food
to them, mocking them.

Tafsir al-Baghawi
92. What is the matter with you that you do not speak?

Tafsir al-Baidawi

92-Why do you not speak my answer.

Tafsir al-Qur'an
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Surat al-Saffat 37:93

So he finished striking them with his right hand.

Surat al-Saffat 37:93
So he finished striking them with his right hand.

Tafsir al-Jalalayn

93 - He struck them with his right hand forcefully,
breaking it. His people were informed by those who
saw him.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: So he attacked the gods of his
people, striking them with his right hand and breaking
them with an axe in his hand.

Muhammad bin Saad told me, he said: My father told
me, he said: My uncle told me, he said: My father told
me, on the authority of his father, on the authority of
Ibn Abbas, he said: When he was alone, he began to
strike their gods with his right hand.

It was narrated on the authority of Al-Hussein, who
said: | heard Abu Muadh say: Ubaid told us, who said:
| heard Al-Dahhak, and he mentioned something
similar.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: He struck them
with his right hand, so he turned towards them and
broke them.

Ibn Hamid told us: Salamah told us, on the authority of
Ibn Ishaqg: Then he turned to them as God had said,
striking them with his right hand, then he began to
break them with an axe in his hand.

Some Arab scholars interpreted this to mean: he
struck them with force and power, and said: The oath
in this place means force. Some of them interpreted
the oath in this place to mean the vow, and said: He
began to strike them with the oath that he swore by
when he said: And by God, | will surely destroy your
idols after you have turned away and fled.

He mentioned that during Abdullah’s recitation, he
clapped his right hand over them.

Something similar was narrated on the authority of
Al-Hasan.

Ibn Hamid told us: Yahya bin Wadh told us: Khalid bin
Abdullah Al-Jashmi told us: | heard Al-Hasan recite to
them, clap with the right hand, meaning, hit with the
right hand.

Tafsir al-Qurtubi

He specified striking with the right hand because it is
stronger and striking with it is more severe, as stated
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by Ad-Dahhak and Ar-Rabi' ibn Anas. It was also said
that what is meant by the right hand is the oath he
swore when he said: And by God, | will surely destroy
your idols. Al-Farra' and Tha'lab said: A strike with
force, and the right hand means force. It was also said:
With justice, and the right hand here means justice.
From this is the saying of God the Almighty: {And if he
had fabricated against Us some sayings, We would
have seized him by the right hand} (Al-Hagqah
96:44-45), meaning with justice. Justice is for the right
hand and injustice is for the left. Don't you see that the
enemy is from the left, sins are from the left, and
obedience is from the right? That is why He said:
{Indeed, you used to come to Us from the right} (Saffat
37:28), meaning from the direction of obedience. So
the right hand is the place of justice for the Muslim,
and the left hand is the place of injustice. Don't you
see that he pledged allegiance to God with his right
hand on the Day of the Covenant? So the pledge is by
the right hand, and therefore he will be given his book
tomorrow with his right hand, because he fulfilled the
pledge. And the one who breaks the pledge and flees
is given his message from God with his left hand,
because the injustice is there. So his saying, He struck
them with his right hand means with that justice that he
pledged to God with on the Day of the Covenant and
then fulfilled it here. So he made those idols into
fragments, that is, crumbs like a fragment, which is
gruel, and not from the type of force, said Al-Tirmidhi
Al-Hakim.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘1 am sick,” and his saying, ‘Rather, their leader
did it,; and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,



on the authority of Abu Sa’id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | amill. The Prophet of God
struggled with his religion. He said, ‘1 am ill.” Others
said, He said, ‘l amiill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | amiill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | amill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
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do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. Itis possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

93- He struck them with his right hand meaning he
leaned on them and struck them with his right hand.
So the accusative case is as a verbal noun
emphasizing a deleted verb, or it is a verbal noun for to
strike, because it means to strike. Al-Wahidi said: The
commentators said: He means with his right hand, he
strikes them with it. Al-Suddi said: With strength and
ability because the right hand is the strongest of two
hands. Al-Farra and Tha'lab said: He struck with
strength, and the right hand means strength.
Ad-Dahhak and Ar-Rabi' ibn Anas said: What is meant
by the right hand is the oath he swore when he said:
And by God, | will surely destroy your idols. It was said
that what is meant by the right hand here is justice, as
in His statement: And if he had fabricated against Us
some sayings, * We would have seized him by the
right hand meaning with justice. The right hand is a
metaphor for justice just as the left hand is a metaphor
for injustice, and the first of these sayings is the most
appropriate.

Tafsir al-Baghawi

93. He struck them with his right hand, meaning he
leaned on them, hitting them with his right hand,
meaning he was hitting them with his right hand
because it was stronger in action than his left. It was
also said: with the right hand, meaning with force. It
was also said: He meant by it the oath that preceded it,
which is His statement: And by God, | will surely
destroy your idols (Al-Anbiya’: 57).

Tafsir al-Baidawi

93- He attacked them so he leaned on them secretly,
and the transitive verb with a/a indicates superiority,
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Surat al-Saffat 37:93
So he finished striking them with his right hand.

and leaning is disliked. Strike with the right hand is a
verbal noun for he attacked them because it means
hitting them, or it has an implied meaning that he
attacked them by hitting them, and restricting it to the
right hand to indicate its strength, because the tool
requires the strength of the action. It was said that with
the right hand is because of the oath, which is his
saying: By God, | will surely destroy your idols.
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Surat al-Saffat 37:94

So they approached him, in processions.

Tafsir al-Jalalayn

94 - So they came to him in haste that is, they walked
quickly and said, We worship it and you break it.

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, So they came to him in droves, the
reciters differed in their recitation of that, so the
maijority of the reciters of Medina and Basra, and some
of the reciters of Kufa, recited it, So they came to him
in droves, with the opening of the ya and the shaddah
of the fa, from their saying: the ostrich sprinted, and
that is the beginning of its running, and the end of its
walking, and from that is the saying of al-Farazdaq:

Qurai' al-Shol came before the wedding feast, and she
came after him, and she was still in the procession.

A group of people from Kufa read it as yazafoon with a
damma on the yaa and a shaddah on the faa from
azaffa so it is yazafoon. Al-Farraa claimed that he had
not heard anything in that regard except zafafat, and
he said: Perhaps the reading of those who read it
yazafoon with a damma on the yaa is from the saying
of the Arabs: ataradat al-rajul, meaning you made him
an outcast, and taradatuhu, meaning you humiliated
him, if you said: go away from us, so yazafoon would
be: they came in this state, like al-mazfufa in this state,
so the alif is inserted as you say: ahmadtu al-rajul,
meaning you showed his praise, and he is Muhammad,
if you saw his matter to be praised, and you did not
spread his praise, he said: Al-Mufaddal recited to me:

Haseen wished that his trunk would be black, but now
Haseen has been humiliated and subdued.

He said, Aghar, but it is actually Qahr, but he meant he
became in a state of Qahr. Some of them read it as
Yazfoon with a fatha on the yaand a soft fa from Wazf
Yazf. It was mentioned on the authority of Al-Kisa'i that
he did not know it, and Al-Farra' said: | do not know it
unless it is a language that | have not heard. It was
mentioned on the authority of Mujahid that he used to
say: Wazfmeans the two offspring.

Muhammad bin Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warga’ told us both, on the
authority of Ibn Abi Nujayh, on the authority of Mujahid,
regarding his statement, to Him they are brought, he
said: The offspring is the lineage.

The correct reading in this regard, according to us, is
the reading of those who read it with a fat-ha on the ya’
and a shaddah on the fa’, because that is the correct
and well-known reading of the Arabs, and the reading
of the eloquent reciters.

The commentators differed on its meaning. Some of
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them said: Its meaning is: So the people of Abraham
came running to Abraham.

Who said that?

Ali told me, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, his statement, So they came to
him in a hurry: So they came to him running.

Others said: They came to him walking.
Who said that?

Muhammad ibn al-Husayn told us: Ahmad ibn
al-Mufaddal told us: Asbat told us, on the authority of
al-Suddi, regarding his statement, So they approached
him in processions, he said: Walking.

Others said: It means: So they came, hurrying.
Who said that?

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, on the authority of his father, So they came
to him in haste. He said: They were hurrying. He said:
They came means they were hurrying.

And His saying: He said, ‘Do you worship what you
carve? God Almighty says: Abraham said to his
al-Nas 114:Do you worship, O people, what you carve
with your own hands of idols?

Tafsir al-Qurtubi

So they approached him, marching in haste. Hamzah
read it: <yazqun>with a damma on the yaa. The rest
read it with a fatha. That is, they hasten, said Ibn Zayd.
Qatadah and As-Suddi: they walk. It was also said that
the meaning is that they walk all together at a leisurely
pace, safe that none of their gods will be harmed. It
was also said that the meaning is that they sneak, a
sneaking between walking and running. From this
comes the ostrich's bleating. Ad-Dahhak said: they run.
Yahya ibn Salam narrated: they thunder with anger. It
was also said: they strut, which is the walk of
arrogance, said Mujahid. From this comes the
procession of the bride to her husband. Al-Farazdaq
said:

Qurai' al-Shol came before the wedding feast, and she
came after him, and she was still in the procession.

And whoever reads <yazfoon>its meaning is they
carry others, i.e. they compel them to carry them.
Based on this the object is omitted. Al-Asma’i said:
Azfafat al-ibil means | compelled the camels to carry
them. It was said: They are two languages. It is said:
Zafa al-Qawm and Azfawo, and Zafafat al-‘Arus and
Azfafattuha and Azdafituha have the same meaning.
The litter is the one in which the bride is carried. This
was narrated from Al-Khalil. An-Nahhas:
<yazfoon>with a damma on the ya’. Abu Hatim
claimed that he did not know this language, but a
group of scholars knew it, including Al-Farra’ and he
likened it to their saying: | drove the man, i.e. | made
him do that. And | drove him away, | pushed him away.
He and others recited:
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Surat al-Saffat 37:94
So they approached him, in processions.

Haseen wished to rule over Jad'ah, but in the end
Haseen was humiliated and defeated.

Any patience until that, so likewise <yazfoon>they turn
to zafif. Muhammad bin Yazid said: zafif is to hasten.
Abu Ishaq said: zafif is the first enemy of the ostrich.
Abu Hatim said: Al-Kisa'’i claimed that some people
read <fa-agbalu ilaihi yazfoon>lightly, from wazf yazf,
like the weight of yazan. An-Nahhas said: This is the
story of Abu Hatim and Abu Hatim did not hear
anything from Al-Kisa'i. Al-Farra’, the companion of
Al-Kisa’i, narrated from Al-Kisa’i that he does not know
of <yazfoon>as lightly pronounced. Al-Farra’ said: | do
not know of it. Abu Ishaq said: Others knew it, that it is
said wazf yazf if it is quick. An-Nahhas said: We do not
know of anyone who read <yazfoon>.

| said: It is the reading of Abdullah bin Yazid as
mentioned by Al-Mahdawi. Al-Zamakhshari: Yazfoon
is in the passive form. Yazfoonis from rafahif it urges
someone, as if some of them rush each other to rush
towards them. Al-Tha’labi mentioned on the authority
of Al-Hasan, Mujahid and Ibn Al-Sameeq: Yazfoon
with a rais from raif of an ostrich, which is a run
between walking and flying.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘l am sick,” and his saying, ‘Rather, their leader
did it,” and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term /lying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
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God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amiill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | am ill. The Prophet of God
struggled with his religion. He said, ‘l amill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? Itis possible that whatis a source, so the meaning
of the statement would be He created you and your
work. Itis possible that it means who, and its meaning
is And God created you and what you do. Both



statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

94- So they came to him, hurrying meaning the idol
worshippers came to him, hurrying when they knew
what he had done to them. Yazfunis in the accusative
case as an al-definite article of the fa'il of agabalu. The
majority of scholars read Yazfunwith a fatha on the ya'
from zafthe gazelle yazf if it runs quickly. Hamza read
it with a damma on the ya' from azfa yazf: meaning he
entered into the zafif, or they made others carry on the
zafif. Al-Asma'i said: Azfafat al-ibil means he made
them carry on the zafif. It was said that they are two
languages. It is said: Zaff al-Qawm wa azfwa and
Zaffat al-'Arus wa azffattuha, this was narrated from
al-Khalil. An-Nahhas said: Abu Hatim claimed that he
did not know this language, meaning Yazfun with a
damma on the ya'. A group of scholars, including
al-Farra’, did know it, and he likened it to their saying
ataradt al-rahil meaning | made it do that. Al-Mubarrad
said: Zafif means to hasten. Al-Zajjaj said: Zafif is the
first running of an ostrich. Qatada and Al-Suddi said:
The meaning of yazafoon is they walk. Ad-Dahhak
said: they run. Yahya ibn Salam said: they thunder
with anger. Mujahid said: they strut, meaning they walk
with arrogance. It was also said: they sneak, a
sneaking between walking and running. The first
interpretation is yazafoon as they hurry. Yazafoon was
read in the passive form, and yazafoon was read as
kyrimoon. Al-Tha’labi narrated on the authority of
Al-Hasan, Mujahid and Ibn Al-Samee’ that they read
yarafoon with a silent ra’, and it means running
between walking and running.

Tafsir al-Baghawi

94. So they came to him, meaning to Abraham, in
haste, because they were informed of what Abraham
had done to their gods, so they hurried to him to take
him.

Al-A'mash and Hamza read: Yazfazan with a damma
on the ya', while the others read it with a fatha, and
these are two dialects. It was also said: with a damma
on the ya', meaning: they urge their animals to hurry
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and quickly.

Tafsir al-Baidawi

94- So they came to him to Abraham, peace be upon
him, after they returned and saw their idols broken and
they searched for the one who broke them, so they
thought it was him, as he explained in his saying: Who
did this to our gods? "They marched"

They hasten with the ostrich’s bleating. Hamza read it
with the passive participle form of azfahu, meaning
they carry on the bleating. It was also read as
yazafoon, meaning they rush each other. Yazafoon is
from wazaf yazaf, meaning to hasten, and yazafoon is
from zafaha, meaning to urge someone on, as if some
of them rush each other, rushing towards them.
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Surat al-Saffat 37:95
He said, "Do you worship what you carve?"

Surat al-Saffat 37:95

He said, Do you worship what you carve?

Tafsir al-Jalalayn

95 - He said to them, rebuking them, Do you worship
what you carve of stones and other things as idols?

Tafsir al-Suyuti

Tafsir al-Tabari

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, “He said: Do you
worship what you carve?” Idols.

And His statement: {And God created you and what
you do}, the Most High says, informing about what
Abraham said to his al-Nas 114:And God created you,
O people, and what you do. Concerning His statement:
{And what you do}, there are two views: One of them is
that his statement whatis in the sense of a verbal noun,
in which case the meaning of the statement is: And
God created you and made you. The other is that it is
in the sense of which, in which case the meaning of
the statement is: And God created you and what you
do: meaning, what you make the idols from, which is
wood, copper, and the things from which they carved
their idols.

Tafsir al-Qurtubi

The Almighty said: He said, ‘Do you worship what you
carve?’ There is an ellipsis in it, meaning they said,
Who did this to our gods? So he said, in protest: Do
you worship what you carve? Meaning, do you worship
idols that you carve with your own hands and hew
them? Carving is carved and polished. He polished it,
he polished it, with the kasra, meaning he made it
polish. And the polished is the polished, and the
polished is what is carved with.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
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Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘I am sick,’ and his saying, ‘Rather, their leader
did it and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term /lying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’'id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | amill. The Prophet of God
struggled with his religion. He said, ‘l amiill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?”” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,



means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

95- He said, ‘Do you worship what you carve?’ When
they denounced Abraham for what he did with the idols,
he mentioned to them the evidence indicating the
corruption of their worship, so he said, rebuking them
and denouncing them, Do you worship what you carve?
That is, do you worship idols that you carve? Carving

is carving and polishing. He carved it, he polished it,
and the polisher is the polished one.

Tafsir al-Baghawi

95. He said, Ibrahim said to them, in a haughty tone:
Do you worship what you carve? Meaning: what you
carve with your own hands.

Tafsir al-Qur'an

Tafsir al-Baidawi

95- He said, Do you worship what you carve? What
you carve of idols.
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Surat al-Saffat 37:96
And God created you and what you do.

Surat al-Saffat 37:96
And God created you and what you do.
Tafsir al-Jalalayn

Tafsir al-Jalalayn

Tafsir al-Jalalayn

Tafsir al-Jalalayn

96 - And God created you and what you do from your
grief and your manners, so worship Him alone. And
what is a source, and it was said that it is a relative
pronoun, and gasb is a description.

Tafsir al-Suyuti

Tafsir al-Tabari

And this second meaning is what Qatada intended,
God willing, when he said:

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: And God created
you and what you do: with your hands.

Tafsir al-Qurtubi

And God created you and what you do. <ma>is in the
accusative case, meaning He created what you make
of idols, meaning wood, stones, and other things, like
His statement: Rather, your Lord is the Lord of the
heavens and the earth, Who created them. (al-Anbiya
21:56) It was said that <ma>is an interrogative and its
meaning is to belittle their work. It was also said that it
is a negation, and the meaning is, And what you do is
that, but God is its Creator. It is better to have
<ma>with the verb as a verbal noun, and the
interpretation is, And God created you and made you.
This is the doctrine of the People of the Sunnah: that
actions are created by God the Almighty and acquired
by His servants. This refutes the doctrines of the
Qadarites and the Jabrites. Abu Hurairah narrated that
the Prophet (peace and blessings of God be upon him)
said: God is the Creator of every maker and his
creation. This was mentioned by Al-Tha'labi.
Al-Bayhagi narrated it from the hadith of Hudhayfah,
who said: “The Messenger of God, may God bless him
and grant him peace, said: ‘God Almighty created
every maker and his creation, so He is the Creator and
the Maker, glory be to Him.” We have explained it in
the most sublime book in explaining the beautiful
names of God.”
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Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘1 am sick,” and his saying, ‘Rather, their leader
did it,” and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amiill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | am ill. The Prophet of God
struggled with his religion. He said, ‘l amill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the illness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out



quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the

house of the gods and behold, they were in a great hall.

Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib'i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

And the sentence 96 - And God created you and what
you do is in the accusative case as a state of the
subject of the verb you worship, and whatin and what
you do is a relative pronoun: that is, He created what
you make in general, and it includes the idols that they
carve primarily, and the meaning of work here is

Tafsir al-Qur'an

drawing, carving, and the like. It is permissible for it to
be a verbal noun: that is, He created you and created
your work. It is permissible for it to be an interrogative,
and the meaning of the interrogative is rebuke and
reprimand: that is, what do you do? It is permissible for
it to be negative, that is, the work in reality is not yours,
so you do not do anything. The author of Al-Kashshaf
spoke at length in refuting the statement of those who
said that it is a verbal noun, and for you with what is of
no benefit, and making it a relative pronoun is more
appropriate for the situation and more in keeping with
the context of the speech.

Tafsir al-Baghawi

96. And God created you and what you do, with your
hands of idols, and in it is evidence that the actions of
the servants are created by God Almighty.

Tafsir al-Baidawi

96- And God created you and what you do. That is,
what you do, its essence is by His creation and its form,
even if it is by their action. Therefore, He made their
actions by His power over them and His creation of
what their action depends on of motives and number,
or your action means what you are made of to match
what you carve, or it means the event, so if their action
is by God Almighty’s creation in them, then their effect
that depends on their action is more deserving of that.
And with this meaning, our companions hold to the
creation of actions, and they have the right to prefer it
over the first two because of what is in it of deletion or
metaphor.
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Surat al-Saffat 37:97

They said, "Build for him a structure and throw him into Hellfire."

Surat al-Saffat 37:97

They said, Build for him a structure and throw him into
Hellfire.

Tafsir al-Jalalayn

97 - They said among themselves Build for him a
structure and fill it with wood and set it on fire. Then
when it is blazing then throw him into Hellfire the
intense fire.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: The people of Abraham said when
Abraham said to them: Do you worship what you carve?
And God created you and what you do?: Build a
building for Abraham. It is mentioned that they built a
building for him that resembled an oven, then they
brought the wood to it, and lit it, and threw him into Hell.
Hell, according to the Arabs, is coals of fire, one on top
of the other, and fire upon fire.

Tafsir al-Qurtubi

The Almighty said: They said, 'Build for him a building.'
That is, they consulted each other about his affair
when he defeated them with argument, as was
explained previously in <The Prophets>. So, They said,
'Build for him a building.' Fill it with firewood and set it
on fire, then throw him into it, which is Hellfire. Ibn
Abbas said: They built a wall of stones, thirty cubits
high, filled it with fire and threw him into it. Abdullah ibn
Amr ibn al-As said: When he was in the building, he
said, God is sufficient for me, and He is the best
Disposer of affairs. The definite article in
<Hellfire>indicates a metaphor, meaning in his Hellfire,
meaning in the Hellfire of that building. At-Tabari
mentioned that the one who said that was called
Al-Hayzan, a man from the Bedouins of Persia, who
are the Turks, and he is the one about whom the
hadith came:

While a man was walking in his garment, swaggering,
he was swallowed up by the earth, and he will continue
to sink to the ground until the Day of Resurrection. And
God knows best.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
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that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘I am sick,’ and his saying, ‘Rather, their leader
did it, and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term /Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’'id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
amill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | am ill. The Prophet of God
struggled with his religion. He said, ‘l amiill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.



They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them
with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib’i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

97- They said, ‘Build for him a building and throw him
into Hellfire.” This is a resumption of the answer to an
implied question like the sentence before it. They said
this statement when they were unable to answer the
clear argument he presented to them. So they
consulted among themselves to build for him a wall of
stones, fill it with firewood, set it on fire, and then throw
him into it. Hellfire is a very blazing fire. Al-Zajjaj said,
Every fire, one above the other, is Hellfire. The lam in
Hellfire replaces the complement to it: that is, in the
Hellfire of that building.

Tafsir al-Qur'an

Tafsir al-Baghawi

97. They said, ‘Build for him a building and throw him
into Hellfire,” meaning the Fire. Mugatil said: They built
for him a wall of stone, thirty cubits high and twenty
cubits wide, filled it with firewood, lit a fire in it, and
threw him into it.

Tafsir al-Baidawi

97- They said, 'Build for him a building and throw him
into Hellfire.’ Into the intense fire of Jahamah, which is
the intensity of the rocking. The lam is a substitute for
the addition, meaning the Hellfire of that building.
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Surat al-Saffat 37:98

So they intended a plot against him, but We made them the lowest.

Surat al-Saffat 37:98

So they intended a plot against him, but We made
them the lowest.

Tafsir al-Jalalayn

98 - So they intended a plot against him by throwing
him into the fire to destroy him but We made them the
lowest the subdued, so he came out of the fire
unharmed.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement: So they intended to plot against
him means that God Almighty says: So the people of
Abraham intended to plot against Abraham, and that
was what they intended to do to him by burning him
with fire. God says: So We made them meaning We
made the people of Abraham the lowest meaning the
most humiliated as an argument, and We defeated
Abraham over them with the argument, and We saved
him from what they intended to plot against him.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: So they intended to
plot against him, but We made them the lowest. He
said: So he did not debate them after that until he
destroyed them.

Tafsir al-Qurtubi

So they intended a plot against him meaning against
Abraham. Plotting is deceit, meaning they plotted to
destroy him. So We made them the lowest the
subdued and defeated, as his argument was carried
out from where they were unable to refute it, and their
plot and deceit were not carried out against him.

Tafsir Ibn Kathir

Abraham, peace be upon him, said that to his people
so that he would stay in the city when they went to
their festival, because the time had come for them to
go out to their festival, so he wanted to be alone with
their gods to break them, so he said to them words that
were true in reality, and they understood from them
that he was sick according to what they believed, so
they turned away from him in retreat. Qatada said: The
Arabs say to someone who thinks, He looked at the
stars. Qatada meant that he looked at the sky thinking
about what would distract them, and he said, | am sick,
meaning weak. As for the hadith that Ibn Jarir narrated
here, Abu Kurayb told us, Abu Usamah told us,
Hisham told me, on the authority of Muhammad, on
the authority of Abu Hurayrah, may God be pleased
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with him, that the Messenger of God, peace be upon
him, said: “Ibrahim, peace be upon him, did not lie
except three lies: two for the sake of God Almighty, his
saying, ‘1 am sick,” and his saying, ‘Rather, their leader
did it,” and his saying about Sarah, she is my sister.” It
is a hadith that is narrated in the Sahihs and Sunans
through various chains of narration, but this is not from
Chapter: The true lie whose doer is blameworthy, God
forbid, and no, and why. The term Jying is used in this
way metaphorically, but it is an euphemism in speech
for a legitimate religious purpose, as came in the
hadith, Indeed, in euphemisms there is an escape
from lying. Ibn Abi Hatim said: My father told us, Ibn
Abi Umar told us, Sufyan told us, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of Abu Nadrah,
on the authority of Abu Sa’id may God be pleased with
him, who said: The Messenger of God (blessings and
peace of God be upon him) said regarding the three
words of Abraham (blessings and peace of God be
upon him), in which he said, Not one of them was a
word except that it led to a breach of the religion of
God the Most High, “Then he said, ‘Indeed, | amiill.”
He said, Rather, this, their leader, has done it, and he
said to the king when he wanted to take his wife, She
is my sister. Sufyan said regarding his statement,
Indeed, | am ill, meaning stricken with plague. They
would flee from one who had been stricken with plague,
so he wanted to be alone with their gods. Al-Awfi said
the same from Ibn Abbas may God be pleased with
them both, regarding the statement of God the Most
High: Then he looked at the stars and said, ‘Indeed, |
ami ill.” While he was in the house of their gods, they
said to him, Go out. He said, Indeed, | have been
stricken with plague. So they left him for fear of the
plague. Qatada said that Saeed bin Al-Musayyab saw
a star rise and said, | amill. The Prophet of God
struggled with his religion. He said, ‘l amill.” Others
said, He said, ‘l am ill.’ In reference to what was
coming, meaning the iliness of death. It was also said
that he meant, | am ill, meaning sick of heart from your
worship of idols other than God Almighty. Al-Hasan
Al-Basri said: The people of Abraham went out to their
festival and they wanted him to go out, so he lay on his
back and said, | am ill, and he began to look at the sky.
When they went out, he went to their idols and broke
them. Ibn Abi Hatim narrated it. For this reason, God
Almighty said, So they turned away from him in flight,
meaning he went to them after they had gone out
quickly and hidden. He said, ‘Will you not eat?’ This is
because they had placed food before them as an
offering so that they would be blessed in it. Al-Suddi
said: “Abraham, peace be upon him, entered the
house of the gods and behold, they were in a great hall.
Facing the door of the hall was a great idol, next to it
were smaller ones, one next to the other, each idol
smaller than it, until they reached the door of the hall.
They had prepared food and placed it in front of the
gods and said, ‘When we return, and the gods have
blessed our food, we will eat it.” When Abraham, peace
be upon him, looked at the food in front of them, he
said, ‘Will you not eat? What is the matter with you that
you do not speak?” And the Almighty’s statement,
Then he struck them with his right hand, Al-Farra’ said,
means that he struck them with his right hand.
Qatadah and Al-Jawhari said, Then he attacked them



with his right hand. He struck them with his right hand
because it is more severe and more painful. For this
reason, he left them scattered except for one of their
largest ones, so that perhaps they might return to it, as
the explanation of that was mentioned in Surat
Al-Anbiya’, peace be upon them. And the Almighty’s
saying here: So they came to him in haste. Mujahid
and others said that it means they hastened. This story
here is brief, but in Surat Al-Anbiya it is explained in
detail, for when they returned, they did not know at first
who had done that until they discovered and inquired,
and they knew that it was Abraham, peace be upon
him, who had done that. When they came to rebuke
him, he began to rebuke and criticize them, saying, Do
you worship what you carve? That is, do you worship
idols other than God, what you carve and make with
your own hands? And God created you and what you
do? It is possible that whatis a source, so the meaning
of the statement would be He created you and your
work. It is possible that it means who, and its meaning
is And God created you and what you do. Both
statements are related, and the first is more evident
because of what Al-Bukhari narrated in the Book of the
Actions of the Servants on the authority of Ali bin
Al-Madini on the authority of Marwan bin Muawiyah on
the authority of Abu Malik on the authority of Rib'i bin
Harash on the authority of Hudhayfah, may God be
pleased with him, with a chain of transmission
traceable to the Prophet, who said, God Almighty
creates every maker and his craft. Some of them read,
And God created you and what you do. Then, when
the proof was established against them, they turned to
seizing him by hand and by force, so they said, Build
for him a structure and throw him into Hellfire. And
what happened to them was what was explained
previously in Surat Al-Anbiya, peace and blessings be
upon them. God saved him from the Fire, made him
victorious over them, raised his proof and supported it.
For this reason, God Almighty said, So they wanted
to.. We plotted against them, but We made them the
lowest.

Fath al-Qadir

Then when they threw him into it, God saved him from
it and made it for him: coolness and peace, and this is
the meaning of His statement: 98- So they intended
against him a plot, but We made them the lowest. Plot:
deceit and trickery: that is, they plotted to destroy him,
but We made them the lowest, subdued and
vanquished, because by doing so, He established
against them an argument that they could not repel nor
deny, because a very blazing fire, very blazing, with
accumulated embers, if it becomes coolness and
peace after he is thrown into it, and does not affect him
in the slightest, then that is an argument to a degree
that everyone with a mind will understand, and the one
who denies it will become a lowly person, with a weak
argument, apparent fanaticism and clear oppression.
Glory be to He who makes trials a blessing for those
who call to His religion, and brings them good in the
form of harm. When this incident ended and the
morning dawned on the one with two eyes, God’s
proof was revealed to Abraham, the proofs of his
prophethood were established, and the lights of his
miracle shone.

Tafsir al-Qur'an

Tafsir al-Baghawi

98. So they intended to harm him, evil, which was to
burn him, but We made them the lowest, meaning: the
subjugated, since God Almighty saved Abraham and
repelled their plot.

Tafsir al-Baidawi

98- So they intended to plot against him. So when he
subdued them with the argument, they intended to
torture him with that so that their weakness would not
appear to the public. So We made them the lowest, the
most humiliated, by nullifying their plot and making it a
clear proof of his high status, as He made the fire cool
and safe for him.
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Surat al-Saffat 37:99

And he said, "Indeed, | am going to my Lord; He will guide me."

Surat al-Saffat 37:99

And he said, Indeed, | am going to my Lord; He will
guide me.

Tafsir al-Jalalayn

99 - (And he said, Indeed, | am going to my Lord,
emigrating to Him from the land of disbelief. He will
guide me, to where my Lord has commanded me to go,
which is Ash-Sham. So when he reached the Holy
Land,

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement: And he said, ‘Indeed, | am going to
my Lord, who will guide me.’ He says: And Abraham
said when God granted him victory over his people
and saved him from their plot, Indeed, | am going to
my Lord. He says: | am emigrating from the land of my
people to God: that is, to the Holy Land and leaving
them, so separating from them to worship God.

Qatada used to say about that:

What Bishr told us, he said: Yazid told us, he said:
Saeed told us, on the authority of Qatada, And he said,
‘Indeed, | am going to my Lord, and He will guide me.’
He is going with his actions, his heart, and his
intention.

Others said about this: Abraham only said, | am going
to my Lord, when they wanted to throw him into the
fire.

Who said that?

Muhammad ibn al-Muthanna narrated: Abu Dawud
narrated: Shu’bah narrated: Abu Ishaq narrated: |
heard Sulayman ibn Sard say: When they wanted to
throw Abraham into the fire, He said, ‘Indeed, | am
going to my Lord; He will guide me.’ So he gathered
the firewood, and an old woman came with firewood
on her back. It was said to her, Where are you going?
She said, | want to go to this man who is being thrown
into the fire. So when he was thrown into it, he said,
God is sufficient for me, | have put my trust in Him, or
he said, God is sufficient for me, and He is the best
Disposer of affairs. So God said, “O fire, be coolness
and peace upon Abraham.” (Al-Anbiya’: 69) So the son
of Lot, or the nephew of Lot, said, The fire did not burn
him because of me, and there was a kinship between
them. So God sent a neck of fire upon him and it
burned him.

| chose the statement that | said about that because
God, the Blessed and Exalted, mentioned his story
and the story of his people in another place. He
informed that when He saved him from what his
people tried to burn him, he said: Indeed, | am
emigrating to my Lord (al-Ankabut 29:26). The people
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of interpretation interpreted that to mean: | am
emigrating to the land of Ash-Sham. So too is His
statement: Indeed, | am emigrating to my Lord
(al-Ankabut 29:26). And His statement: He will guide
me means: He will establish me on the guidance that |
have seen and help me upon it.

Tafsir al-Qurtubi
It has two issues:

First: This verse is the basis for migration and isolation.
The first person to do that was Abraham, peace be
upon him, when God saved him from the Fire. He said,
‘Indeed, | am going to my Lord,” meaning, emigrating
from the land of my people and birth to a place where |
can worship my Lord, for He will guide me to what is
right in my intentions. Muqatil said: He was the first of
creation to emigrate, along with Lot and Sarah, to the
Holy Land, which is the land of Ash-Sham. It was also
said: He was going with his deeds and worship, his
heart and his intentions. Based on this, he was going
with his deeds, not his body. This has been fully
explained in Al-Kahf. According to the first opinion, he
emigrated to Ash-Sham and Jerusalem. It was also
said: He went to Harran and stayed there for a period.
Then it was said: He said that when he left his people,
it was a rebuke to them. It was also said: He said it to
those of his family who emigrated, it was an
encouragement. It was also said: He said this before
he was thrown into the Fire. According to this opinion,
there are two interpretations: One of them: | am going
to what my Lord has decreed for me. The second - |
am dead, as it is said when someone dies: he has
gone to God Almighty, because the peace be upon
him imagined that he would die by being thrown into
the fire, as is the case with it in which what is thrown
into it perishes, until it was said to it: Be cool and safe
(al-Anbiya 21:69). At that time, Abraham was saved
from it. And in His saying: He will guide me according
to this saying, there are two interpretations: One of
them - He will guide me to salvation from it. The
second - to Paradise. Sulayman ibn Sard, who was
one of those who met the Prophet, peace and
blessings be upon him, said: When they wanted to
throw Abraham into the fire, they began to gather
firewood for him. Then the old woman began to carry it
on her back and said: | will take him to this man who
mentions our gods. When he was about to be thrown
into the fire, he said: | am going to my Lord. When he
was thrown into the fire, he said: God is sufficient for
me, and He is the best Disposer of affairs. Then God
Almighty said: O fire, be cool and safe. Abu Lut, who
was his cousin, said: The fire did not burn him because
of his kinship to me. Then God sent a neck of fire and
burned him.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired



of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
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reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast. ' That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
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Surat al-Saffat 37:99

And he said, "Indeed, | am going to my Lord; He will guide me."

ram. Hisham mentioned the hadith in full in A-Manasik
(ritual rituals). Then Ahmad narrated it in full from
Yunus, from Hammad ibn Salamah, from Ata’ ibn
al-Sa’ib, from Sa’id ibn Jubayr, from Ibn Abbas, may
God be pleased with them both. He mentioned it
except that he said Ishag. From Ibn Abbas, may God
be pleased with them both, regarding the naming of
the sacrifice, there are two narrations, and the more
correct from him is Ismail, as will be explained later,
God willing. Muhammad ibn Ishaq said, from al-Hasan
ibn Dinar, from Qatadah, from Ja'far ibn lyas, from Ibn
Abbas, may God be pleased with them both, regarding
the words of God Almighty: And We ransomed him
with a great sacrifice, he said, A ram came out on it
from Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
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slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashag;i told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the



validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
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Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“lkrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaqg narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"'Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
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Surat al-Saffat 37:99

And he said, "Indeed, | am going to my Lord; He will guide me."

for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
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story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja’far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was



said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on

Tafsir al-Qur'an

the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

99- “He said, ‘Indeed, | am going to my Lord,” meaning,
| am emigrating from the country of my people who did
what they did out of fanaticism for idols, disbelief in
God, and rejection of His messengers, to where He
commanded me to emigrate to. Or to where | can
worship Him. ‘He will guide me,” meaning, He will
guide me to the place He commanded me to go to, or
to my destination.

It was said that God Almighty ordered him to march to
the Levant, and this was explained in full in Surat
Al-Kahf.

Tafsir al-Baghawi

99. “And he said,” meaning Abraham, | am going to my
Lord, meaning, | am emigrating to my Lord, and the
meaning is | am leaving the abode of disbelief and
going to please my Lord. He said this after leaving the
Fire, just as he said, | am emigrating to my Lord
(al-Ankabut 29:26), He will guide me, to where He
commanded me to go, which is Ash-Sham.

Tafsir al-Baidawi

99- And he said, 'Indeed, | am going to my Lord,’ to
where my Lord has commanded me, which is
Ash-Sham, or where | devote myself to His worship.
He will guide me, to what is best for my religion or to
my goal. The statement was made because of His
previous promise, or because of his excessive reliance,
or based on his habit with Him. This was not the case
with Moses, peace be upon him, when he said,
Perhaps my Lord will guide me to the right way, so that
is why it was mentioned in the form of expectation.
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Surat al-Saffat 37:100
My Lord, grant me from among the righteous.

Surat al-Saffat 37:100

My Lord, grant me from among the righteous.

Tafsir al-Jalalayn

100 - My Lord, grant me a son from among the
righteous

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying: My Lord, grant me from among the
righteous. This is Abraham’s request to his Lord to
grant him a righteous son. He says: My Lord, grant me
from You a son who will be from among the righteous
who obey You and do not disobey You, who will
reform the earth and not cause corruption.

Muhammad ibn al-Husayn told us: Ahmad ibn
al-Mufaddal told us: Asbat told us, on the authority of
al-Suddi, regarding His statement: My Lord, grant me
from among the righteous, he said: A righteous son.
He said: From among the righteous, and he did not
say: A righteous one from among the righteous,
making do with those mentioned from among those left
out, as the Almighty said: And they were among those
who renounced it (Yusuf 12:25), meaning renouncers
from among the renouncers.

Tafsir al-Qurtubi

Second - The Almighty's saying: My Lord, grant me
from among the righteous. When God knew that he
would be his savior, he called upon God to support him
with a son to comfort him in his exile. This was
discussed previously in <Al Imran>. There is an
omission in the speech, meaning, grant me a righteous
son from among the righteous. And there are many
omissions like this.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
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their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.” Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the



authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of lkrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ' That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast.’ That s, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.

Tafsir al-Qur'an

Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqgafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
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given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashgqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
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to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram



remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaq, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, "Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
*Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
‘Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
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from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
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ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’'b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “|
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |brahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.” They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
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told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, |Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:



‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

Mugatil said: When he came to the Holy Land, he
asked his Lord for a son, saying: 100- My Lord, grant
me from among the righteous, meaning a righteous
son from among the righteous who will help me in
obeying You and keep me company in my exile. This
is what the commentators said, and they explained
that by saying that the meaning of gifthas become
predominant in referring to a son, so when it is
mentioned in an absolute sense, it is taken to mean it.
However, when it is mentioned in a restricted sense, it
is taken to mean what it is restricted to, as in His
statement: And We bestowed upon him, out of Our
mercy, his brother Aaron, a prophet. Assuming that it
has not become predominant in seeking a son.

Tafsir al-Baghawi

100. Mugatil said: When he came to the Holy Land, he
asked his Lord for a son, saying: My Lord, grant me
from among the righteous, meaning: Grant me a
righteous son from among the righteous.

Tafsir al-Baidawi

100- My Lord, grant me from among the righteous
Some of the righteous will help me in calling to God
and obeying Him and will keep me company in my
exile, meaning a child because the word gift is
predominant in it and because of his saying:

Tafsir al-Qur'an
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Surat al-Saffat 37:101
So We gave him good tidings of a forbearing boy.

Tafsir al-Jalalayn

101 - So We gave him good tidings of a forbearing boy
meaning one who is very forbearing.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: So We gave good tidings to
Abraham of a forbearing boy, meaning a boy who is
forbearing when he grows up, but in his infancy in the
cradle, he is not described as such. He mentioned that
the boy whom God gave Abraham good tidings of was
Isaac.

Who said that?

Muhammad bin Hamid told us, he said: Yahya bin
Wadh told us, he said: Al-Hussein told us, on the
authority of Yazid, on the authority of Ikrimah: So We
gave him good tidings of a forbearing boy. He said: He
is Isaac.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: So We gave him
good tidings of a forbearing boy. He gave him good
tidings of Isaac. He said: Forbearance was not praised
for anyone except Isaac and Abraham.

Tafsir al-Qurtubi

God Almighty said: So We gave him good tidings of a
forbearing boy. That is, he would be forbearing when
he grew up. It was as if he was given good tidings of
the survival of that boy, because a young child cannot
be described as such. So the good tidings were given
by the angels, as mentioned previously in <Hud>. It
will also appear in <Adh-Dhariyat>.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
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Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik



Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. “You will find me, God willing, among the
steadfast.’ That s, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishag, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
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him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
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Surat al-Saffat 37:101

So We gave him good tidings of a forbearing boy.

“And God, the Most High, revealed to Isaac, ‘I have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashgqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
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slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract



the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn *Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“Ikrimah, Sa'id ibn Jubayr, Mujahid, ash-Sha’bi,
‘Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
"Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
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Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: Itis Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
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Surat al-Saffat 37:101
So We gave him good tidings of a forbearing boy.

Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’'b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “|
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
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companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when



he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

His statement: 101- So We gave him good tidings of a
forbearing boy indicates that what he meant by his
statement: My Lord, grant me from among the
righteous was a son. The meaning of forbearing is that
he will be forbearing when he grows up, so it is as if he
was given good tidings that this boy would live until he
grows up and becomes forbearing, because a young
person cannot be described as forbearing. Al-Zajjaj
said: This good tidings indicate that he was given good
tidings of a male child, and that he would live until he
reached old age and be described as forbearing.

Tafsir al-Baghawi
101. So We gave him good tidings of a forbearing boy.

It was said: A boy in his youth, forbearing in his old age.

Soin it is good tidings that he is a son and that he will
live to the end of his age and be described as
forbearing.

Tafsir al-Baidawi

101- So We gave him good tidings of a forbearing boy.
He gave him good tidings of a boy and that he would
be a male who would reach the age of puberty. A boy
cannot be described as being forbearing and
forbearing. What dream is like his dream when his
father offered him the sacrifice while he was a
teenager and he said, You will find me, if God wills,
among the steadfast. It was said that God did not
describe a prophet as being forbearing due to the glory
of his existence except for Abraham and his son,
peace be upon them, and their situation mentioned
after that bears witness to that.

Tafsir al-Qur'an
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Surat al-Saffat 37:102

So when he reached the age of striving with him, he said, "O my son, indeed | have seen in a dream
that | am sacrificing you, so see what you think." He said, "O my father, do as you are commanded.

You will find me, if God wills, among the steadfast."

Surat al-Saffat 37:102

So when he reached the age of striving with him, he
said, O my son, indeed | have seen in a dream that |
am sacrificing you, so see what you think. He said, "O
my father, do as you are commanded. You will find me,
if God wills, among the steadfast."

Tafsir al-Jalalayn

102 - And when he reached the age of striving with
him meaning that he would strive with him and help
him, it was said that he reached the age of seven, and
it was said that he reached the age of thirteen, he said,
O my son, indeed | have seen meaning | saw in a
dream that | am slaughtering you and the vision of the
prophets is true and their actions are by the command
of God Almighty so see what you think of the opinion.
He consulted him so that he would be comfortable with
the slaughter and submit to the command to do it he
said, O my father the taa' replaces the yaa' of addition
do what you are commanded with you will find me, if
God wills, among the steadfast in that.

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying: And when he reached the age of
striving with him, meaning: When the boy whom
Abraham was given good report about reached the
age of work with Abraham, which was striving, and that
was when he was able to help him with his work.

The interpreters differed about the meaning of this,
and some of them said something similar to what we
have said.

Who said that?

Ali told me, he said: Abu Saleh told us, he said:
Muawiyah told us, on the authority of Ali, on the
authority of Ibn Abbas, his statement: And when he
reached the age of striving with him, meaning: work.

Muhammad ibn Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warga’ told us both, on the
authority of Ibn Abi Nujayh, on the authority of Mujahid,
regarding his statement: And when he reached the
age of striving with him, he said: When he grew up
until he reached the age of striving like Abraham in
work.

Al-Harith told me, he said: Al-Hasan told us, he said:
Warga’ told us, on the authority of Ibn Abi Nujayh, on
the authority of Mujahid, the same, except that he said:
When he grew up and reached the age of striving.

Ibn Al-Muthanna told us: Ibn Abi Uday told us, on the
authority of Shu’bah, on the authority of Al-Hakam, on
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the authority of Mujahid: And when he reached the age
of striving with him, he said: the striving of Abraham.

Ibn Al-Muthanna told us: Sahl bin Yusuf told us, on the
authority of Shu’bah, on the authority of Al-Hakam, on
the authority of Mujahid: And when he reached the age
of striving with him: the striving of Abraham.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, regarding His statement: And when he
reached the age of striving with him, he said: Striving
here means worship.

Others said: The meaning of this is: When he walked
with Abraham.

Who said that?

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: When he reached
the age of striving with him: meaning when he walked
with his father.

And His saying: He said, ‘O my son, indeed | have
seen in a dream that | am sacrificing you.” God
Almighty says: Abraham, the friend of the Most
Merciful, said to his son: O my son, indeed | have seen
in a dream that | am sacrificing you. And among what
was mentioned was that Abraham vowed when the
angels gave him the good report of Isaac as a son that
if Sarah bore him he would make him a sacrifice to
God. So when Isaac reached the age of striving with
his father, Abraham was seen in a dream, and it was
said to him: Fulfill your vow to God, and the vision of
the prophets is certain. So he went after what he saw
in the dream, and his son Isaac said to him what was
mentioned by the one who said that:

Musa bin Harun narrated to us, he said: Amr bin
Hammad narrated to us, he said: Asbat narrated to us,
on the authority of Al-Suddi, he said: Gabriel said to
Sarah: Be glad of a son whose name will be Isaac, and
after Isaac, Jacob. So she struck her forehead in
amazement, and that is what He said: So she struck
her face (al-Dhariyat 51:29) (And she said: Woe to me!
Shall | give birth while | am an old woman and my
husband is an old man? Indeed, this is a strange thing
(Hud 11:72) until His saying: Praiseworthy, Glorious
(Hud 11:73). Sarah said to Gabriel: What is the sign of
that? Then he took a dry stick in his hand and twisted it
between his fingers, and it shook green. Then
Abraham said, Then it is a sacrifice to God. When
Isaac grew up, Abraham was visited in a dream and
told, "Fulfill your vow which you vowed. God has given
you a boy from Sarah, that you may sacrifice him." He
said to Isaac, Go, let us offer a sacrifice to God. He
took a knife and a rope, and set out with him until he
led him among the mountains. The boy said to him,
Father, where is your sacrifice? He said, O my son,
indeed | have seen in a dream that | am slaughtering
you, so see what you think. He said, O my father, do
as you are commanded; you will find me, if God wills,
among the steadfast. Isaac said to him, "O my father,
bind me tightly so that | do not move about, and
remove your garments from me so that none of my



blood splashes on them and Sarah sees them and
becomes sad. And quickly pass the knife over my
throat so that death will be easier for me. When you
come to Sarah, give her my greetings." Then Abraham
came to him and kissed him while he had bound him
and was weeping, and Isaac was weeping, until the
tears pooled under Isaac's cheek. Then he dragged
the knife over his throat, but the knife did not cut, and
God struck a copper plate over Isaac's throat? When
he saw that, he struck him on the forehead and cut off
his neck. This is what God said: So when they had
both submitted, meaning they submitted to God’s
command, and he laid him on his forehead, and it was
called, O Abraham, you have fulfilled the vision, in
truth. So he turned around and saw a ram, so he took it
and left his son. He leaned over his son and kissed
him, saying: Today, my son, you have been given to
me. Therefore, God says: And We ransomed him with
a great sacrifice. So he returned to Sarah and told her
the report, and Sarah was alarmed and said: O
Abraham, you wanted to slaughter my son without
telling me.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, regarding his
statement: O my son, indeed | have seen in a dream
that | am slaughtering you. He said: The vision of the
prophets is true. If they see something in a dream,
they do it.

Mujahid ibn Musa told us, he said: Yazid told us, he
said: Sufyan ibn Uyaynah told us, on the authority of
Amr ibn Dinar, on the authority of Ubayd ibn Umair, he
said: The visions of the prophets are revelation, then
he recited this verse: Indeed, | have seen in a dream
that | am slaughtering you.

His saying: So see what you see: The reciters differed
in their recitation of his saying: What do you see? The
majority of the reciters of Medina and Basra, and some
of the reciters of Kufa, read it as So see what you see
with a fat-ha on the ta’, meaning: What do you
command, or see what you command? The majority of
the reciters of Kufa read it as What do you see with a
damma on the ta’, meaning: What do you indicate, and
what do you see of your patience or your impatience
with the slaughter?

The more correct of the two readings in my opinion is
the reading of the one who read it as what do you see
with the opening of the ta’, meaning: what do you see
of the opinion?

If someone were to ask: Did Abraham command his
son to follow God's command and to obey Him? It
would be said: He did not do that to consult his son
about obeying God, but rather he did it to know his
son's resolve: Would he be patient with God's
command as he was, and would he be pleased with
that or not? In all circumstances, he would follow
God's command.

And His statement: He said, ‘O my father, do what you
are commanded.” God Almighty says: Isaac said to his
father: “O my father, do what your Lord commands you
to do by slaughtering me. ‘You will find me, God willing,
among the steadfast.” He says: You will find me, God
willing, steadfast among those who are steadfast in
what our Lord commands us to do.

Tafsir al-Qur'an

He said: Do what you are commanded to do, and he
did not say: What you are commanded to do, because
the meaning is: Do the thing that you are commanded
to do. He mentioned that this is in Abdullah’s reading: |
see in a dream: Do what | am commanded to do.

Tafsir al-Qurtubi
It contains seventeen issues:

First - The Almighty’s saying: And when he reached
with him the age of striving meaning, We gave him the
boy, and when he reached with him the age of striving
with his father in worldly matters, helping him in his
deeds, <he said, O my son, indeed | have seenin a
dream that | am slaughtering you. Mujahid said: <And
when he reached with him the age of striving>meaning,
he grew up and reached the age of striving, the striving
of Abraham. Al-Farra’ said: He was thirteen years old
at that time. Ibn Abbas said: It is the age of puberty.
Qatadah said: He walked with his father. Al-Hasan and
Mugqatil said: It is the striving of the mind upon which
proof is established. Ibn Zayd said: It is the striving in
worship. Ibn Abbas said: He fasted and prayed.
Haven't you heard God the Almighty say: And he
strove for her with her proper striving (al-Isra’ 17:19)

Scholars differed concerning the one who was
commanded to be slaughtered. Most of them said: The
one to be slaughtered was Isaac. Among those who
said this were Al-Abbas ibn Abdul Muttalib and his son
Abdullah, and this is the correct version narrated from
him. Ath-Thawri and Ibn Jurayj narrated, tracing it back
to Ibn Abbas, who said: The one to be slaughtered
was Isaac. This is the correct version narrated from
Abdullah ibn Masoud that a man said to him: O son of
the noble elders. Abdullah said: That was Yusuf ibn
Ya'qub ibn Ishaq, the one slaughtered by God, the son
of Ibrahim, the intimate friend of God (peace and
blessings be upon them). Hammad ibn Zaid narrated,
tracing it back to the Messenger of God (peace and
blessings be upon him), who said: The noble one, the
son of the noble one, the son of the noble one, is
Yusuf ibn Ya'qub ibn Ishag, the son of Ibrahim (peace
and blessings be upon him). Abu Az-Zubayr narrated
from Jabir, who said: The one to be slaughtered was
Isaac. This was also narrated from Ali ibn Abi Talib
may God be pleased with him. Abdullah ibn Umar said:
The one to be slaughtered was Isaac, and this was the
opinion of Umar may God be pleased with him. So
these are seven of the Companions. Among the
Successors and others, Algamah, Ash-Sha'bi, Mujahid,
Sa'id ibn Jubayr, Ka'b Al-Ahbar, Qatadah, Masrug,
Ikrimah, Al-Qasim ibn Abi Bazza, Ata', Mugatil,
Abdur-Rahman ibn Sabit, Az-Zuhri, As-Suddi,
Abdullah ibn Abi Al-Hudhayl and Malik ibn Anas said:
The one to be sacrificed was Isaac. The People of the
Book, the Jews and the Christians, held this view, and
more than one of them, An-Nahhas, At-Tabari and
others, chose this view. Sa'id ibn Jubayr said:
Abraham was shown the sacrifice of Isaac in a dream,
so he traveled with him for a month in a single morning
until he reached the place of sacrifice in Mina. When
God diverted the sacrifice from him and commanded
him to slaughter the ram, he did so and traveled with
him for a month in a single breath, and the valleys and
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Surat al-Saffat 37:102

So when he reached the age of striving with him, he said, "O my son, indeed | have seen in a dream
that | am sacrificing you, so see what you think." He said, "O my father, do as you are commanded.

You will find me, if God wills, among the steadfast."

mountains were folded for him. This statement is
stronger in what is narrated from the Prophet (peace
and blessings of God be upon him), the Companions
and the Successors. Others said: It was Ishmael.
Among those who said this are Hurayrah and Abu
Tufayl Amir ibn Wathilah. This was narrated on the
authority of Ibn Omar and Ibn Abbas as well, and
among the followers was Saeed bin Al-Musayyab,
Al-Sha’bi, Yusuf bin Mihran, Mujahid, Al-Rabi’ bin
Anas, Muhammad bin Ka’b Al-Qurazi, Al-Kalbi, and
Algamah. Abu Saeed Al-Dharee’ was asked about the
sacrifice, so he recited:

Indeed, the sacrifice Ishmael was given as a gift. The
Book spoke of that and the revelation.

God has honored our Prophet with it and brought him
interpretation and explanation.

If you are his nation, do not deny him the honor that he
has been given.

On the authority of Al-Asma'i, he said: | asked Abu
Amr bin Al-Ala" about the sacrifice, so he said: O
Asma'i, where did your mind slip away from you! And
when was Isaac in Mecca? Rather, Ishmael was in
Mecca, and he was the one who built the Kaaba with
his father and the sacrifice was in Mecca. It was
narrated from the Prophet, may God bless him and
grant him peace, that the one to be sacrificed was
Ishmael, and the first is more from the Prophet, may
God bless him and grant him peace, and from his
companions and from the followers. They argued that
God Almighty had informed Abraham when he left his
people and migrated to Syria with his wife Sarah and
his nephew Lot, and he said: Indeed, | am going to my
Lord, and He will guide me. (al-Saffat 37:99) that he
prayed and said: My Lord, grant me from among the
righteous. Then God Almighty said: So when he had
withdrawn from them and from what they worshipped
besides God, We granted him Isaac and Jacob.
(Maryam 19:49), and because God said: And We
ransomed him with a great sacrifice, He mentioned
that the ransom was for the forbearing boy that
Abraham was given glad tidings of. He was given glad
tidings of Isaac, because He said: And We gave him
good tidings of Isaac, and He said here: of a forbearing
boy, and that was before he married Hagar and before
Ishmael was born to him. And it is not in the Quran

that he was given glad tidings of a son other than Isaac.

Those who said that it was Ishmael objected that God
Almighty described him as being patient, but not Isaac,
in His saying: And Ishmael, Idris, and Dhul-Kifl, all
were among the patient. (Al-Anbiya’: 85), which is his
patience in the face of the sacrifice. And He described
him as being true to his promise in His saying: Indeed,
he was true to his promise. (Maryam 19:54), because
he promised his father patience in the face of the
sacrifice and he fulfilled it. And because God Almighty
said: And We gave him good tidings of Isaac, a
prophet. So how could He command him to sacrifice
him when He had promised him that he would be a
prophet? And also because God Almighty said: So We
gave her good tidings of Isaac, and after Isaac, Jacob.
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(Hud 11:71) So how could He command him to
sacrifice Isaac before the promise to Jacob was
fulfilled? Also, it was mentioned in the hadiths that the
horn of the ram was hung in the Kaaba, which
indicates that the one to be sacrificed was Ishmael. If it
had been Isaac, the sacrifice would have taken place
in Jerusalem. This whole argument is not conclusive.
As for their saying: How could He order him to
slaughter him when He promised him that he would be
a prophet? It could be that the meaning is: And We
gave him good tidings of his prophethood after what
happened to him happened. This was said by Ibn
Abbas, and will come later. Perhaps He ordered the
slaughter of Isaac after Jacob was born to Isaac. It is
said that it is not stated in the Qur’an that Jacob was
born to Isaac. As for their saying: If the one to be
slaughtered was Isaac, the slaughter would have
taken place in Jerusalem, the answer to that is what
Sa’id ibn Jubayr said, based on what was mentioned
above. Al-Zajjaj said: God knows best which of them
was to be slaughtered. This is a third opinion.

Second - The Almighty's saying: He said, 'O my son,
indeed | have seen in a dream that | am sacrificing you,
so see what you think.' Mugatil said: Ibrahim (peace be
upon him) saw that three nights in a row. Muhammad
ibn Ka'b said: The revelation came to the messengers
from God Almighty while they were awake and while
asleep, for the hearts of the prophets never sleep. This
is confirmed in the hadith narrated by the Prophet
(peace and blessings of God be upon him), "Then he
(peace and blessings of God be upon him) said: We
prophets, our eyes sleep but our hearts do not sleep."
Ibn Abbas said: The dreams of the prophets are
revelation, and he used this verse as evidence.
Al-Suddi said: When Ibrahim was given the good
report of the birth of Isaac before he was born, he said:
Then he is to be sacrificed to God. He was told in his
dream: You have made a vow, so fulfill your vow. It is
said that Ibrahim saw on the Night of Tarwiyah
someone saying: God commands you to sacrifice your
son. When morning came, he thought to himself: Is
this dream from God or from Satan? So it was called
the Day of Tarwiyah. Then, on the second night, he
saw the same thing again and was told the promise.
When morning came, he knew that it was from God, so
it was called the Day of Arafah. Then he saw the same
thing on the third night, so he wanted to slaughter him,
so it was called the Day of Sacrifice. It was narrated
that when he slaughtered him, Gabriel said: God is
Great, God is Great. Then the one who was
slaughtered said: There is no god but God, and God is
Great. Then Abraham said: God, and praise be to God.
Then it remained for a year. People differed about the
occurrence of this matter, and they are:

Third - The Sunnis said: The slaughter itself did not
take place, but rather the command to slaughter was
given before the slaughter took place. Had it taken
place, it would not have been conceivable that it could
have been lifted. This is a case of abrogation before
the actual act, because if the command to slaughter
had been completed, the ransom would not have been



realized. God the Almighty said: You have fulfilled the
vision, meaning you carried out what We warned you
about, and you did what you could, but you refused
because We forbade you. This is the most correct of
what has been said in this regard. A group said: This is
not something that can be abrogated in any way,
because the meaning of slaughtering something is to
cut it. Evidence for this is the statement of Mujahid:
Isaac said to Abraham, Do not look at me and show
mercy to me, but turn my face to the ground. Abraham
took the knife and put it against his throat, and it
flipped upside down. Abraham asked him, What is the
matter with you? He said, The knife flipped upside
down. Abraham said, Stab me with it. Some of them
said, Every time he cut a wound, it would heal. A group
said, He found a copper ring or one covered with
copper, and whenever he wanted to cut, he found it
prevented. All of this is permissible in the Divine Power,
but it needs a correct transmission, as it is something
that cannot be perceived by sight, but rather by report.
If that had happened, God the Most High would have
made it clear to magnify the status of Ishmael and
Abraham, peace be upon them. It would have been
more deserving of clarification than the ransom. Some
of them said: Abraham was not commanded to
perform the actual slaughter, which is the ripping of the
jugular vein and the blood. Rather, he saw that he was
laid down for slaughter, so he assumed that he was
commanded to perform the actual slaughter. When he
performed what he was commanded to do, which was
to lay him down, it was said to him: Your vision has
come true. All of this is outside the meaning. It is not
thought that the friend and the one being slaughtered
would understand from this command something that
has no reality, such that they would be imaginary. Also,
if things were true, there would be no need for a
ransom.

Fourth - The Almighty’s saying: So see what you see.
The people of Kufa, other than Asim, read what you
see with a damma on the ta’ and a kasra on the ra’
from ara ya'ra. Al-Farra’ said: meaning, see what you
see of your patience and impatience. Al-Zajjaj said: No
one else said this. Rather, the scholars said what you
indicate, meaning what your soul shows you of opinion.
Abu Ubaid rejected you see and said: It only comes
from seeing with the eye or other things, and it is
well-known. It is said: | showed so-and-so the truth,
and | showed him his guidance. This is not from seeing
with the eye. The rest said: You see is the present
tense of | saw. It was narrated from Ad-Dahhak and
Al-A’'mash: You see without a named agent. He did not
say that to him as a conspiracy in the matter of God,
but rather he consulted him to know his patience for
the matter of God, or to comfort his eye if he saw his
son obeying in the matter of God. So, He said, ‘O my
father, do what you are commanded,’ meaning what
you are commanded to do. So the preposition was
deleted as was deleted in His saying:

* | have commanded you to do good, so do what | have
commanded.®

The verb was connected to the pronoun, so it became
ta’murhu he commands him, then the ha’ was deleted,
like His statement: “And peace be upon His servants
whom He has chosen” (al-Naml 27:59), meaning He
chose them based on what was mentioned above. Ma

Tafsir al-Qur'an

means who. “You will find me, if God wills, among the
patient.” Some of the scholars of allusion said: Since
he made an exception, God guided him to patience.
We have already discussed O my father and also O
my son in Yusufand others.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
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So when he reached the age of striving with him, he said, "O my son, indeed | have seen in a dream
that | am sacrificing you, so see what you think." He said, "O my father, do as you are commanded.

You will find me, if God wills, among the steadfast."

Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, lkrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. “You will find me, God willing, among the
steadfast.’ That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
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Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son



Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘I have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashgqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
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fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
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So when he reached the age of striving with him, he said, "O my son, indeed | have seen in a dream
that | am sacrificing you, so see what you think." He said, "O my father, do as you are commanded.

You will find me, if God wills, among the steadfast."

ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishag said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaq, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
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so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
‘lkrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaqg narrated on the
authority of “Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
"Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: Itis Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and



God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’'b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |brahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.” They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
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al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja’far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
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Surat al-Saffat 37:102

So when he reached the age of striving with him, he said, "O my son, indeed | have seen in a dream
that | am sacrificing you, so see what you think." He said, "O my father, do as you are commanded.

You will find me, if God wills, among the steadfast."

is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

102- And when he reached the age of striving with him
is omitted in the speech as indicated by this eloquent
fa and the meaning is: So We gave him the boy, and
he grew up until he reached the age at which he would
strive with his father in worldly matters. Mujahid said:
And when he reached the age of striving with him
meaning he grew up and reached the age of striving
like Ibrahim. Mugatil said: When he walked with him.
Al-Farra' said: He was thirteen years old at that time.
Al-Hasan said: It is the striving of the mind upon which
proof is established. Ibn Zayd said: It is the striving in
worship. It was said that it refers to a wet dream. "He
said: O my son, indeed | have seen in a dream that |
am slaughtering you." Ibrahim said to his son when he
reached that age: | saw this vision in a dream. Mugatil
said: Ibrahim saw that three nights in a row. Qatada
said: The vision of the prophets is true. If they see
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something, they do it.

Scholars differed about who was to be sacrificed: Was
it Isaac or Ishmael? Al-Qurtubi said: Most of them said:
The one to be sacrificed was Isaac. Among those who
said this were Al-Abbas ibn Abdul Muttalib and Ibn
Abdullah. This is the correct view on the authority of
Abdullah ibn Masoud. It was also narrated on the
authority of Jabir, Ali ibn Abi Talib, Abdullah ibn Umar,
and Umar ibn al-Khattab. He said: These are seven of
the Companions. He said: Among the Successors and
others were Algamah, Al-Sha'bi, Mujahid, Sa'id ibn
Jubayr, Ka'b al-Ahbar, Qatadah, Masrugq, lkrimah,
Al-Qasim ibn Abi Barzah, Ata', Muqatil, Abd
al-Rahman ibn Sabit, Al-Zuhri, As-Suddi, Abdullah ibn
Abi Al-Hudhayl, and Malik ibn Anas. They all said that
the one to be sacrificed was Isaac. The People of the
Book, the Jews and the Christians, agreed with this
view. More than one person chose this view, including
An-Nahhas, Ibn Jarir At-Tabari, and others. He said
and others said: It was Ishmael, and among those who
said that were Abu Hurairah and Abu Tufayl Amir bin
Wathilah, and it was narrated from Ibn Umar and Ibn
Abbas also, and from the Tabi'un Saeed bin
Al-Musayyab, Al-Sha’bi, Yusuf bin Mihran, Mujahid,
Al-Rabi’ bin Anas, Muhammad bin Ka’b Al-Qurazi,
Al-Kalbi and Algamah, and from Al-Asma’i who said: |
asked Abu Amr bin Al-Ala’ about the one to be
sacrificed and he said: O Asma’i, where did your mind
escape you, and when was Isaac in Mecca? Ishmael
was in Mecca. Ibn Kathir said in his interpretation: A
group of the people of knowledge have said that the
one to be sacrificed was Isaac, and it was narrated
from a group of the Salaf to the point that it was from
some of the Companions, but there is no mention of
that in the Qur'an or Sunnah, and | do not think that it
was received except from the narrations of the People
of the Book, and it was taken by Muslims without proof,
and the Book of God is a clear witness that it was
Ishmael, for it mentioned the good report of the
forbearing boy, and mentioned that he was the one to
be sacrificed, and after that it said: And We gave him
good tidings of Isaac, a prophet among the righteous.

Those who say it was Isaac argue that God, the
Almighty, had informed them about Abraham when he
left his people and migrated to Syria with his wife
Sarah and his nephew Lot, saying: Indeed, | am going
to my Lord, He will guide me. He prayed and said: My
Lord, grant me from among the righteous. God, the
Almighty, said: But when he had left them and what
they worshipped besides God, We granted him Isaac
and Jacob. And because God said: And We ransomed
him with a great sacrifice, He mentioned that it was
about the forbearing boy that Abraham was given glad
tidings of. He only gave glad tidings of Isaac because
He said: And We gave him good tidings of Isaac, and
here He said of a forbearing boy, and that was before
he knew Hagar and before he had Ishmael. And it is
not in the Qur'an that he was given glad tidings of a
son besides Isaac. Al-Zajjaj said: God knows best
which of them was the sacrificed one. And what both
groups have used as evidence can be answered and



discussed.

Among the things that were used as evidence by those
who said that it was Ishmael is that God described him
as being patient, but not Isaac, as in His saying: And
Ishmael, Idris, and Dhul-Kifl, all were among the
patient, which is his patience in the face of the
slaughter. And He described him as being true to his
promise in His saying: Indeed, he was true to his
promise, because he promised his father patience in
the face of the slaughter, and he fulfilled it. And
because God Almighty said: And We gave him good
tidings of Isaac, a prophet, so how could He command
him to slaughter him, when He had promised him that
he would be a prophet? And also, God said: So We
gave her good tidings of Isaac, and after Isaac, Jacob,
so how could He command him to slaughter Isaac
before fulfilling the promise in Jacob? And also, it was
mentioned in the reports that the ram’s horn was hung
in the Kaaba, which indicates that the one being
slaughtered was Ishmael. If it was Isaac, the slaughter
would have taken place in Jerusalem. All of this is also
open to discussion. So see what you see. Hamza and
Al-Kisa'i read fariwith a damma on the first letter and a
kasra on the ra’, and the two objects are omitted: that
is, see what you show me of your patience. And your
possibility. The remaining seven read it with a fat-ha
on the ta’ and the ra’ from the word ra’i, which is the
present tense of ra’ita. Ad-Dahhak and Al-A’'mash read
it with a damma on the ta’ and a fat-ha on the ra’ in the
passive voice: meaning what appears to you and
comes to your mind. Al-Farra’ said in explaining the
meaning of the first reading: Look at what you see of
your patience and impatience. Al-Zajjaj said: No one
else said this. Rather, the scholars said: What do you
indicate? That is, what your soul tells you of opinion.
Abu Ubaid said: This only happens from seeing the
eye, and so did Abu Hatim. An-Nahhas made a
mistake with them and said: This happens from seeing
the eye and other things. The meaning of the second
reading is clear and obvious. Rather, he consulted him
to know his patience for the command of God.
Otherwise, the vision of the prophets is revelation, and
compliance with it is binding and obligatory for them.
“He said: O my father, do what you are commanded,”
that is, what you are commanded to do from what was
revealed to you of my slaughter. Whatis a relative
pronoun, and it was said that it is a verbal noun
meaning do your command. The verbal noun is added
to the object, and calling what is commanded a
command, and the first is more appropriate. You will
find me, if God wills, among the patient, in what He
tested me with of slaughter, and the condition is on the
will of God, the Most High, as a blessing from Him.

Tafsir al-Baghawi

102. And when he reached the age of striving with him,
Ibn Abbas and Qatada said: It means walking with him
to the mountain. Mujahid said on the authority of Ibn
Abbas: When he grew up and reached the age of
striving like Abraham, meaning: He reached the age of
being able to work with him and assist him in his work.
Al-Kalbi said: It means working for the sake of God
Almighty, and this is the opinion of Al-Hasan, Mugatil

Tafsir al-Qur'an

ibn Hayyan, and Ibn Zayd, who said: It is the worship
of God Almighty.

They differed about his age. Some said he was
thirteen years old. Others said he was seven years old.

He said, O my son, indeed | have seen in a dream that
| am slaughtering you. Muslim scholars differed
regarding this boy whom Abraham was ordered to
slaughter after the People of the Book agreed that it
was Isaac. Some people said: It was Isaac, and this
was the opinion of the Companions: Umar, Ali, Ibn
Masoud, and Ibn Abbas. Among the Successors and
their followers were: Ka’b al-Ahbar, Sa’id ibn Jubayr,
Qatadah, Masrugq, lkrimah, Ata’, Mugqatil, al-Zuhri, and
al-Suddi, and this is the narration of lkrimah and Sa’id
ibn Jubayr [on the authority of Ibn Abbas, and they
said: This story took place in the Levant].

It was narrated on the authority of Saeed bin Jubair
that he said: Abraham was shown in a dream the
slaughter of Isaac, so he traveled with him for a month
in a single morning until he reached the place of
sacrifice in Mina. When God Almighty commanded
him to slaughter the ram, he slaughtered it and
traveled with him for a month in a single breath, and
the valleys and mountains were folded for him.

Others said: It is Ishmael, and Abdullah bin Omar
agreed with him, and it is the opinion of Saeed bin
Al-Musayyab, Al-Sha’bi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi’ bin Anas, Muhammad bin Ka’b Al-Qurazi, and
Al-Kalbi, and it is the narration of Ata’ bin Abi Rabah
and Yusuf bin Mahak on the authority of Ibn Abbas,
who said: The one who is redeemed is Ishmael.

Both statements are narrated from the Messenger of
God, may God bless him and grant him peace.
Whoever says that the one to be sacrificed was Isaac,
uses the Qur’an as evidence, saying: “So We gave him
good tidings of a forbearing boy. And when he reached
the age of striving with him” (al-Saffat 37:101), He
ordered him to slaughter the one he had been given
good tidings of. And there is no mention in the Qur'an
of a son other than Isaac, as He says in Surat Hud
11:80 We gave her good tidings of Isaac (Hud 11:71).

And whoever went to Ishmael argued that God
Almighty mentioned the good report of Isaac after
finishing the story of the slaughtered one, saying: And
We gave him good tidings of Isaac, a prophet among
the righteous (al-Saffat 37:112), which indicates that
the slaughtered one was not him. And also God
Almighty said in Surat Hud 11:S0 We gave her good
tidings of Isaac, and after Isaac, Jacob (Hud 11:71), so
just as He gave him good tidings of Isaac, He gave him
good tidings of his son Jacob, so how could He
command him to slaughter Isaac when He had
promised him a voluntary act from Him?

Al-Qurazi said: Omar bin Abdul Aziz asked a Jewish
scholar who had converted to Islam and embraced
Islam well: Which of Abraham's sons was commanded
to be slaughtered? He said: Ishmael. Then he said: O
Commander of the Faithful, the Jews know that, but
they envy you Arabs for the fact that your father was
the one whom God Almighty commanded to be
slaughtered, and they claim that it was Isaac.

Evidence for this is that the two horns of the ram were

105



Surat al-Saffat 37:102

So when he reached the age of striving with him, he said, "O my son, indeed | have seen in a dream
that | am sacrificing you, so see what you think." He said, "O my father, do as you are commanded.

You will find me, if God wills, among the steadfast."

attached to the Kaaba in the hands of the Banu Ismail
until the House burned down and the two horns burned
down during the days of Al-Zubayr and Al-Hajjaj.

Al-Shaabi said: | saw the two horns of a ram hanging
from the Kaaba.

On the authority of Ibn Abbas, he said: By the One in
Whose Hand is my soul, the beginning of Islam was
when the head of a ram was hanging by its horns in
the gutter of the Kaaba, and it had become wild,
meaning it had dried up.

Al-Asma'i said: | asked Abu Amr ibn al-Ala' about the
one who was sacrificed, was it Isaac or Ishmael? He
said: O Sami', where did your mind go when Isaac was
in Mecca? Rather, Ishmael was in Mecca, and he was
the one who built the Kaaba with his father.

As for the story of the sacrifice, Al-Suddi said: When
Abraham prayed, saying: My Lord, grant me from
among the righteous, and gave him good tidings, he
said: Then he is a sacrifice to God. So when he was
born and reached the age of maturity, he was told:
Fulfill your vow. This is the reason why God Almighty
commanded him to sacrifice his son. At that point, he
said to Isaac: Go and offer a sacrifice to God Almighty.
So he took a knife and a rope and went with him until
he went with him between the mountains. The boy said
to him: O my father, where is your sacrifice? He said:
O my son, | have seen in a dream that | am
slaughtering you, so see what you think. He said: O
my father, do as you are commanded.

Muhammad bin Ishaq said: When Abraham visited
Hagar and Ishmael, he would ride Al-Buraq. He would
go from Ash-Sham to Mecca, and would return from
Mecca and spend the night with his family in
Ash-Sham. When Ishmael reached the end of the Sa’i
striving with him, and he took his time and hoped for
what he hoped for in worshipping his Lord and
honoring His sanctities, he was commanded in a
dream to slaughter him. That is because he saw on the
Night of Tarwiyah as if someone was saying to him:
God commands you to slaughter this son of yours.
When morning came, he thought to himself from
morning until evening, was this dream from God or
from Satan? From then on, it was called the Day of
Tarwiyah. When evening came, he saw a second
dream, and when morning came, he knew that it was
from God, the Almighty, and from then on, it was called
the Day of Arafah.

Mugatil said: Ibrahim saw that three nights in a row,
and when he was certain of it, he told his son about it,
and he said: O my son, | saw in a dream that | am
slaughtering you, so see what you think.

Hamza and Al-Kisa’i read: Tariwith a damma on the ta’
and a kasra on the ra’ - what are you pointing out?
Rather, his command was to know his patience in the
command of God Almighty, and his determination to
obey Him.

The general public reads it with the opening of the taa
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and the raa, except for Abu Amr, who pronounces the
raa with a sukoon.

His son said to him: O my father, do as you are
commanded. Ibn Ishaq and others said: When
Abraham was commanded to do that, he said to his
son: O my son, take the rope and the knife and let us
go to this valley to collect firewood. When Abraham
was alone with his son in the valley of Thabeer, he told
him what he had been commanded to do. “He said: O
my father, do as you are commanded. You will find me,
if God wills, among the steadfast.”

Tafsir al-Baidawi

102- So when he reached the age of striving with him
meaning he worked hard and reached the age of
striving with him in his deeds, and with him is related to
an omitted word indicated by strive not by it because
the relative clause of the source does not precede it
and he does not reach it because their reaching it was
not at the same time as when he said So when he
reached the age of striving with him it was said with
whom so it was said with him, and it was specified
because the father was more complete in being kind
and improving him so he did not make him strive
before his time, or because he asked him for that and
he was thirteen years old at that time. He said, O my
son and Hafs read it with the opening of the yaa. | saw
in a dream that | am slaughtering you. It is possible
that he saw that and that he saw what its interpretation
was. It was said that he saw on the night of Tarwiyah
that someone was saying to him: God commands you
to slaughter your son. When morning came, it was
narrated that it was from God or from Satan. When
evening came, he saw something similar and knew
that it was from God. Then he saw something similar
on the third night and wanted to slaughter him and said
that to him. For this reason, the first three days were
called Tarwiyah, Arafah, and Nahr. It is more apparent
that the one being addressed was Ishmael, peace be
upon him, because he was the one to whom the effect
of the migration was given, and because the good
report of Isaac was later connected to the good report
of this boy, and because of his saying, peace and
blessings be upon him, | am the son of the two
slaughtered ones. One of them is his grandfather
Ismail and the other is his father Abdullah. His
grandfather Abdul Muttalib vowed to sacrifice a son if
God made it easy for him to dig Zamzam or if he had
ten sons. When it was easy, he cast lots and the lot fell
on Abdullah, so he ransomed him with one hundred
camels. That is why the blood money was set at one
hundred. This was also because that took place in
Mecca and the ram’s horns were hung from the Kaaba
until they were burned along with it during the days of
Ibn al-Zubayr, and Isaac was not there. Also, the good
report was linked to the birth of Jacob from him, so it
was not appropriate for him to be slaughtered as a
teenager. It was narrated that he, peace and blessings
be upon him, was asked which lineage was most noble,



and he said: Joseph, the friend of God, the son of
Jacob, Israel of God, the son of Isaac, the sacrifice of
God, the son of the friend of God. The correct thing is
that he said: He said: Joseph, the son of Jacob, the
son of Isaac, the son of Abraham. The additions are
from the narrator. The narration that Jacob wrote to
Joseph in the same way has not been proven. Ibn
Kathir, Nafi" and Abu "Amr read it with a fatha on the
ya' in both of them, So look at what you see of the
opinion. He consulted him about it and it is a must so
that he would know what he had to say about what had
befallen him of God’s calamity, so that he would be
steadfast if he was impatient, and feel safe about it if
he was safe, and so that he would prepare himself for
it and be easy and gain the reward by submitting to it
before it befalls him. Hamzah and Al-Kisa’i read it with
a damma on the ta’ and a kasra on the ra’, purely, and
the rest read it with a fatha, and Abu "Amr inclines the
fatha on the ra’, and Warsh was in between, and the
rest read it with a fatha on it. He said, O my father, and
Ibn “Amir read it with a fatha on the ta". Do what you
are commanded means whatever you are commanded
to do, so they were deleted at once, or in order as you
know, or he commanded you to intend the one
commanded and the addition to the one commanded,
or perhaps he understood from his words that he saw
that he was commanded to slaughter him, or he knew
that the vision of the prophets is true and that they do
not undertake such a thing except by command, and
perhaps the command was in a dream and not while
awake so that her hastening to comply would be more
indicative of complete obedience and sincerity, and it
was mentioned in the present tense because of the
repetition of the vision. You will find me, if God wills,
among the steadfast in slaughtering or in God’s decree,
and Nafi’ read it with a fatha on the ya’.

Tafsir al-Qur'an
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Surat al-Saffat 37:103

So when they had both submitted and he had laid him down upon his forehead,

Surat al-Saffat 37:103

So when they had both submitted and he had laid him
down upon his forehead,

Tafsir al-Jalalayn

103 - So when they had both submitted they submitted
and obeyed the command of God Almighty and he
threw him down on his forehead he threw him down on
it, and every human being has two foreheads, between
them the forehead, and that was in the sense of and
he ordered the knife to be placed on his throat, so
nothing could prevent the divine power.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: So when they submitted their affair
to God and entrusted it to Him and agreed to submit to
His command and be satisfied with His judgment.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Sulayman ibn Abd al-Jabbar told me, he said: Thabit
ibn Muhammad told us, and Ibn Bashar told us, he
said: Muslim ibn Salih told us, they both said: Abdullah
ibn al-Mubarak told us, on the authority of Ismail ibn
Abi Khalid, on the authority of Abu Salih, regarding the
statement: So when they both became Muslims, he
said: They agreed on one matter.

Ibn Hamid told us: Yahya bin Wadh told us: Al-Husayn
told us, on the authority of Yazid, on the authority of
Ikrimah, regarding his statement, So when they had
both submitted, he laid him on his forehead, he said:
They both submitted to the command of God, and the
boy was satisfied with the slaughter, and the father
was satisfied that he slaughter him. So he said: O my
father, throw me on your face so that you will not look
at me and have mercy on me, and | will look at the
blade and be alarmed, but insert the blade from under
me, and carry out the command of God. So that is his
statement, So when they had both submitted, he laid
him on his forehead.

Tafsir al-Qurtubi

Fifth - The Almighty’s saying: So when they both
submitted meaning they obeyed God’s command. Ibn
Masoud, Ibn Abbas, and Ali may God be pleased with
them read So when they submitted meaning they
entrusted their affair to God. Ibn Abbas said: They
surrendered. Qatada said: One of them submitted
himself to God the Almighty and the other submitted
his son. And he laid him on his forehead Qatada said:
He threw him down and turned his face towards the
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Qiblah. The answer to when is omitted according to
the Basrans, and it is understood as So when they
both submitted and he laid him on his forehead, so We
restored him to a ram. The Kufians said: The answer is
We called him and the wawis an additional and
inserted letter, like His saying: So when they took him
away and decided to put him in the bottom of the well,
We inspired (Yusuf 12:15) meaning We inspired. His
saying: And they streamed down from every hill, and
he drew near (Al-Anbiya’: 96) meaning he drew near.
And His saying: Until, when they came to it and its
gates were opened, he said (al-Zumar 39:73) meaning
he said to them. And Imru’ al-Qais said:

When we passed the neighborhood square and he
turned away

That is, he stepped aside, and the waw is redundant.
He also said:

Even if your bellies are pregnant and you see your
children grow up

You turned the purity of the madman to us, the vile, the
wicked, the malicious

You wanted to turn you over. An-Nahhas: The waw is
one of the letters of meaning and cannot be added. In
the hadith: The one who was to be slaughtered said to
Abraham, peace be upon him, when he wanted to
slaughter him: O my father, tie me tightly so that | do
not tremble, and hold back your clothes so that none of
my blood splashes on them and my mother sees them
and becomes sad, and quickly pass the knife over my
throat so that death will be easy for me and throw me
on my face, so that you do not look at my face and
have mercy on me, and so that | do not look at the
blade and become alarmed, and when you come to my
mother, greet her from me. So when Abraham, peace
be upon him, pulled the knife, God struck him with a
copper plate, but the knife did nothing. Then he struck
him with it on his forehead and made a cut in the back
of his neck, but the knife did nothing. This is what God
Almighty said: And he threw him on his forehead. Ibn
Abbas said the same: Its meaning is that he was
thrown on his face, and it was called, O Abraham, you
have fulfilled the vision. So he turned and saw a ram.
Al-Mahdawi mentioned it. It was previously indicated
that it is not authentic, and that the meaning is that
when he believed in the obligation and prepared for
the action, this one in the form of slaughter, and this
one in the form of the slaughtered animal, they were
given a place for slaughter as a ransom and there was
no knife in it. Based on this, abrogation before the
action is conceivable, as mentioned above. And God
knows best. Al-Jawhari said: And he threw him down
on the forehead means he threw him down, as you say:
he threw him on his face. Al-Hari: and tal means
pushing and throwing, “From this is the hadith of Abu
al-Darda’ may God be pleased with him: And they left
you to your death” meaning to your death. “And in
another hadith: So he came with a she-camel that he
tied it up” meaning he made it kneel. “And in the hadith:
While | was sleeping, the keys to the treasures of the
earth were brought to me and they were tied up in my
hand.” Ibn al-Anbari said: That is, | threw them into my
hand. It is said: | threw a man down if you threw him



down. Ibn al-A’rabi said: | poured it into my hand. And
tal means pouring. It is said: tal yatul if you pour, and
tal yatul with a kasra if you fall. | said: In Sahih Muslim,
it is narrated on the authority of Sahl ibn Sa’'d al-Sa’idi
that the Messenger of God (peace and blessings of
God be upon him) was brought a drink and he drank
from it, and there was a boy on his right and old men
on his left. He said to the boy, Do you permit me to
give it to these people? The boy said, No, by God, |
will not give my share of you to anyone. The
Messenger of God (peace and blessings of God be
upon him) twisted it in his hand, meaning he would put
it in his hand. Some of the scholars of allusion said:
Abraham claimed to love God, then looked at the son
with love, but his beloved was not satisfied with a
mutual love. So it was said to him, O Abraham,
slaughter your son to please Me. So he rolled up his
sleeves, took the knife, and laid his son down, then
said, O God, accept him from me to please You. So
God revealed to him, “O Abraham, the intention was
not to slaughter your son, but rather to return your
heart to Us. When You return your heart and all of his
being to Us, We will return your son to you.” Ka’b and
others said: When Abraham was shown slaughtering
his son in his sleep, Satan said, By God, if | do not test
the family of Abraham at this time, | will never test
anyone among them. Then Satan appeared to them in
the form of a man, then he came to the boy's mother
and said: Do you know where Abraham took your son?
She said: No. He said: He is going to slaughter him.
Abraham said: No, he is more compassionate than
that. He said: He claims that his Lord commanded him
to do so. She said: If his Lord has commanded him to
do so, then he has done well to obey his Lord. Then he
came to the boy and said: Do you know where your
father is taking you? He said: No. He said: He is going
to slaughter you. He said: Why? He said: He claims
that his Lord commanded him to do so. He said: Then
let him do what God has commanded him to do.
Hearing and obeying the command of God. Then
Abraham came and said: Where are you going? By
God, | think that Satan came to you in your dream and
commanded you to slaughter your son. Abraham
recognized him and said: Go away from me, O enemy
of God, for by God | will carry out the command of my
Lord. But the accursed one among them did nothing.
Ibn Abbas said: When Ibrahim was ordered to
slaughter his son, Satan appeared to him at Jamrat
al-Agabah, so he threw seven pebbles at him until he
went away. Then he appeared to him at Jamrat
al-Wusta ...Usra, so he threw seven pebbles at him
until he went away. Then Ibrahim carried on with the
command of God Almighty. There is disagreement as
to the place where he intended to slaughter him. Some
say: In Makkah, at the Magam. Others say: At the
place of sacrifice in Mina, near the pebbles at which
Satan may God curse him had stoned him. This was
stated by Ibn Abbas, Ibn Umar, Muhammad ibn Ka’b,
and Sa’id ibn al-Musayyab. It was narrated from Sa’id
ibn Jubayr that he slaughtered him on the rock at the
base of Thabir in Mina. Ibn Jurayj said: He slaughtered
him in Ash-Sham, which is two miles from Jerusalem.
The former is more likely, as it is reported in the
hadiths that a ram’s horn was hung from the Kaaba,
which indicates that he slaughtered it in Makkah. Ibn
Abbas said: By the One in Whose Hand is my soul, it
was the beginning of Islam, and the ram’s head was
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hanging by its horns from the spout of the Kaaba, and
it had dried up. The one who said that the slaughter
took place in Syria replied: Perhaps the head was
carried from Syria to Mecca. And God knows best.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
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age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ' That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast.’ That s, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
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upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A~Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She



said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘I have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
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And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
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statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishag said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaq, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, "Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
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‘lkrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, "Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaqg narrated on the
authority of “Abdullah ibn Abi Bakr, on the authority of
az-Zubhri, on the authority of Abu Sufyan ibn al-"Ala
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaqg. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
"Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’'in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was



Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’'b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, ‘I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |brahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
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Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’'qub told
me, |bn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
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Surat al-Saffat 37:103

So when they had both submitted and he had laid him down upon his forehead,

upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa’id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

103- When they both submitted meaning they
surrendered to God's command, obeyed Him, and
submitted to Him. The majority of scholars read We
submitted, while Ali, Ibn Masoud, and Ibn Abbas read
When they submitted meaning they entrusted their
affair to God. It was narrated on the authority of Ibn
Abbas that he read They submitted. Qatada said: One
of them submitted himself to God, and the other
submitted his son. It is said: he submitted to God's
command, he submitted, and he surrendered have the
same meaning.

There was a difference of opinion about the answer to
what is it? Some said it was omitted, and its
interpretation was that their patience was evident, or
We gave them a generous reward, or We ransomed
him with a ram. This is what the Basrans said. The
Kufians said the answer is We called him, and the waw
is an intrusive redundancy. An-Nahhas objected to
them by saying that the waw is one of the semantic
letters and cannot be added. Al-Akhfash said the
answer is and he laid him on the forehead, and the
waw is redundant. This was also narrated from the
Kufians, and An-Nahhas’ objection is rebutted as was
the case with the first one. and he laid him on the
forehead. Tall means wrestling and pushing. It is said
that you threw a man down, meaning that you laid him
on his forehead on the ground. The forehead is one
side of the forehead, so the face has two foreheads
and the forehead is between them. It was also said
that he threw him on his face so that what would affect
the tenderness of his heart would not be seen.
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There is disagreement about the place where he
wanted to slaughter him. Some say it was Mecca at
the station, some say it was at the slaughterhouse,
meaning at the Jamarat, some say it was on the rock
at the base of Mount Thabir, and some say it was in
Syria.

Tafsir al-Baghawi

103. So when they had both submitted, that is, they
had obeyed and submitted to the command of God
Almighty. Qatada said: Ibrahim submitted his son and
the son submitted himself. And he threw him down on
his forehead, that is, he threw him down on the ground.
Ibn Abbas said: He laid him on his forehead on the
ground, with his forehead between his foreheads.
They said: His son, who wanted to slaughter him, said
to him: O my father, tie me tightly so that | do not move,
and hold back your clothes from me so that none of my
blood drips on them, reducing my reward and my
mother seeing it and being sad. Sharpen your blade
and quickly pass the knife over my throat so that it will
be easier for me, for death is severe. When you come
to my mother, convey my greetings to her. If you see fit
to return my shirt to my mother, then do so, for

perhaps it will be easier for her than me. Ibrahim,
peace be upon him, said to him: You are a good helper,
my son, in the matter of God. So Ibrahim did what his
son had ordered him to do, then he turned to him and
kissed him while he had tied him up and he was crying
[and the son was also crying], then he placed the knife
on his throat, but the knife did not scratch it.

It is narrated that he would drag the blade across his
throat, but it would not cut, so he sharpened it two or
three times with a stone, but it would not cut.

Al-Suddi said: God Almighty struck a plate of copper
on his throat. They said: Then the son said: O my
father, place my son on my forehead, for if you look at
my face, you will have mercy on me, and tenderness
will overtake you, which will stand between you and
the command of God Almighty. | do not look at the
blade and become alarmed. So Ibrahim did that, then
he placed the blade on the back of his head, and the
knife was turned upside down, and it was called: O
Ibrahim, the vision has come true.

Abu Hurairah narrated on the authority of Ka'b
al-Ahbar and Ibn Ishag on the authority of his men who
said: When Abraham saw the sacrifice of his son,
Satan said: If | do not test the family of Abraham at this
time, | will never test any of them again. Satan
appeared to him in the form of a man and went to the
boy's mother and said to them: Do you know where
Abraham took your son? She said: He went with him to
gather firewood from this valley. He said: No, by God,
he only went with him to slaughter him. She said: No,
He is more merciful to him and loves him more than
that. He said: He claims that God has commanded him
to do so. She said: If his Lord has commanded him to
do so, then he has done well to obey his Lord. Satan
left her and caught up with the son as he was walking
behind his father and said to him: Boy, do you know



where your father is taking you? He said: We are going
to gather firewood for her people from this valley. He
said: By God, he only wants to slaughter you. He said:
Why? He said: He claimed that his Lord had
commanded him to do so. He said: Then let him do

what his Lord has commanded him, so | hear and obey.

When the boy refused, he turned to Abraham, peace
be upon him, and said to him: Where are you going,
old man? He said: | want to go to this valley because |
need it. He said: By God, | see Satan coming to you in

your sleep and commanding you to slaughter your son.

Abraham, peace be upon him, recognized him and
said: Go away from me, enemy of God, for by God |
will carry out the command of my Lord. Satan returned
in his rage, having not achieved anything from
Abraham and his family that he wanted, for they had
been prevented by the help of God Almighty.

Abu al-Tayyib narrated on the authority of Ibn Abbas:
When Ibrahim was commanded to slaughter his son,
Satan appeared to him at this sacred place, so he
raced him and Ibrahim won. Then he went to Jamrat
al-Aqaba and Satan appeared to him, so he threw
seven pebbles at him until he went away. Then he
appeared to him at the middle Jamrat, so he threw
seven pebbles at him until he went away. Then he
caught up with him at the great Jamrat, so he threw
seven pebbles at him until he went away. Then
Ibrahim went on with the command of God, the
Almighty and Majestic.

God Almighty said: So when they had both submitted,
he laid him on his forehead.

Tafsir al-Baidawi

103- When they both submitted they surrendered to
the command of God or they surrendered the
slaughtered animal himself and his son Ibrahim. It has
been read with both of them and its root is that this
was surrendered to someone if it was done for him,
then he was safe from being disputed over it. And he
threw him down on his forehead he threw him down on
his forehead on the ground, which is one side of the
forehead. It was said that he threw him on his face with
a sign so that he would not see any change in him that
would make him pity him and not slaughter him. This
was at the rock in Mina or in the place overlooking his
mosque, or the place of sacrifice where slaughter is
done today.

Tafsir al-Qur'an
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Surat al-Saffat 37:104
And We called to him, "O Abraham!

Surat al-Saffat 37:104

And We called to him, O Abraham!
Tafsir al-Jalalayn

104 - And We called to him, O Abraham"

Tafsir al-Suyuti

Tafsir al-Tabari

When he did that, We called to him, ‘O Abraham, you
have fulfilled the vision.’ Indeed, We thus reward the
doers of good.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, When they both
submitted, he said: This one submitted himself to God,
and this one submitted his son to God.

Muhammad bin Amr told us, he said: Abu Asim told us,
he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warga’ told us both, on the
authority of Ibn Abi Nujayh, on the authority of Mujahid,
regarding his statement: So when they had both
submitted, he said: He submitted to her what they
were commanded to do.

Musa told us, he said: Amr told us, he said: Asbat told
us, on the authority of Al-Suddi: When they both
submitted, meaning: they submitted to the command
of God.

Ibn Humayd narrated: Salamah narrated to us, on the
authority of Ibn Ishaq, When they had both submitted,
meaning that Abraham submitted to being slaughtered
when he was commanded to do so, and his son
submitted to being patient with him when he realized
that God had commanded him to do so. And His
statement, And he threw him down upon his forehead,
means: And he threw him down upon his forehead.
The two foreheads are what are to the right and left of
the forehead, and the face has two foreheads, and the
forehead is between them.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Muhammad ibn Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warga’ told us both, on the
authority of Ibn Abi Nujayh, on the authority of Mujahid,
regarding the statement of God Almighty: And lay him
face down on the forehead, he said: He laid his face
down on the ground. He said: Do not slaughter me
while you are looking at my face, perhaps you will
have mercy on me, and do not finish me off. Tie my
hands around my neck, then lay my face down on the
ground.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, And he laid him on
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his forehead: that is, he threw him down on it and took
the blade. And We called to him, ‘O Abraham, you
have fulfilled the vision.’ until he reached, And We
ransomed him with a great sacrifice.

Muhammad bin Saad told me, he said: My father told
me, he said: My uncle told me, he said: My father told
me, on the authority of his father, on the authority of
Ibn Abbas, And he laid him on his forehead, he said:
He threw him on his forehead.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, regarding His statement: And he laid him
on his forehead, he said: His forehead. He said: He
took his forehead to slaughter him.

Ibn Sinan told us: Hajjaj told us, on the authority of
Hammad, on the authority of Abu Asim al-Ghanawi, on
the authority of Abu al-Tufayl, who said: Ibn Abbas
said: When Abraham was ordered to perform the
rituals, Satan appeared to him at the Mas’a, so he
raced him, and Abraham won. Then Gabriel took him
to the Jamrat al-Aqaba, and Satan appeared to him, so
he threw seven pebbles at him until he went away.
Then he appeared to him at the middle Jamrat, so he
threw seven pebbles at him until he went away. Then
he placed him on his forehead, and Ishmael was
wearing a white shirt. He said to him: O my father, | do
not have a garment for you to shroud me in other than
this, so take it off so you can shroud me in it. Abraham
turned around and saw a white ram with one eye, so
he slaughtered it. Ibn Abbas said: You have seen us
following this kind of ram.

And His statement: And We called to him, ‘O Abraham,
you have fulfilled the vision.’ This is the answer to His
statement: So when they had both submitted, and the
meaning of the statement is: So when they had
submitted and he had prostrated himself upon his
forehead, and We called to him, ‘O Abraham.’ The
waw was inserted in that as it was inserted in His
statement: Until, when they came to it and its gates
were opened (al-Zumar 39:73). The Arabs sometimes
do that, so they insert the waw in the answer to so
when and wntiland when and they receive it.

Tafsir al-Qurtubi

God Almighty says: And they say, ‘Shall we abandon
our gods for the sake of a mad poet?’ That is, for the
sake of the words of a mad poet.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be



upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin

Tafsir al-Qur'an

Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast.’ That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A~Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
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Surat al-Saffat 37:104
And We called to him, "O Abraham!

there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
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He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashag;i told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his



son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham'’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘I saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
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should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "|krimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
‘lkrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaqg narrated on the
authority of “Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
"Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
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Surat al-Saffat 37:104
And We called to him, "O Abraham!

best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masrug, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
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promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja’far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him



with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa’id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
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righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

104- And We called to him, ‘O Abraham, you have
fulfilled the vision.” That is, you have resolved to do
what you saw. The commentators said: When he laid
him down to be slaughtered, a call was made from the
mountain, O Abraham, you have fulfilled the vision.
This made him believe in the vision simply by his
resolve, even if he did not slaughter him, because he
had done what he could, and what was required was
their submission to God’s command, and they did.
Al-Qurtubi said: The Sunnis said that the slaughter
itself did not take place, and if it had taken place, it
would not be conceivable that it would be lifted. This
was a case of abrogation before the act, because if the
command to slaughter had been completed, the
ransom would not have been achieved.

Tafsir al-Baghawi

104. And We called to him, the waw in (and We called
to him) is an inserted conjunction, its metaphor is, We
called to him like his saying: And they agreed to put
him in the bottom of the well, and We inspired him
(Yusuf 12:15), meaning: We inspired him, so he was
called from the mountain: O Abraham!

Tafsir al-Baidawi
104- "And We called to him, 'O Abraham!™
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Surat al-Saffat 37:105

You have certainly fulfilled the vision. Indeed, thus do We reward the doers of good.

Surat al-Saffat 37:105

You have certainly fulfilled the vision. Indeed, thus do
We reward the doers of good.

Tafsir al-Jalalayn

105 - You have fulfilled the vision with what you have
brought of what you were able to do regarding the
matter of slaughter, meaning that is sufficient for you.
So the phrase We called him is an answer to what with
the addition of the and. Indeed, thus as We have
rewarded you We reward the doers of good to
themselves by obeying the command to relieve the
hardship from them.

Tafsir al-Suyuti

Tafsir al-Tabari

And what he means by his saying: You have fulfilled
the vision that We showed you in your sleep by
ordering you to slaughter your son.

And His saying: Thus do We reward the doers of good.
It is said: Just as We rewarded you for our obedience,
O Abraham, thus do We reward those who did good,
obeyed Our command, and worked for Our pleasure.

Tafsir al-Qurtubi

Sixth - God Almighty says: Thus do We reward the
doers of good. That is, We reward them with
deliverance from hardships in this world and the
hereafter.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So

122

they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books



from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. “You will find me, God willing, among the
steadfast.’ That s, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishaq. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja'far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
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Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
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Al-Dimashgqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
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pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be



upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishag, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn *Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
‘Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
‘Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’'b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this

Tafsir al-Qur'an

matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: Itis Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
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to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, ‘I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |brahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing

126

Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of lkrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon



nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

He said: The meaning of 105- You have fulfilled the
vision is you did what you could and then refused
when We prevented you. This is the most correct of
what has been said in this regard. A group said: This is
not something that can be abrogated in any way,
because the meaning of slaughtering something is you
cut it. Abraham would take a knife and pass it over his
throat until it would fall apart, as Mujahid said. Some of
them said: Every time he cut a part, it would heal. A
group, including Al-Suddi, said: God placed a copper
plate on his neck, so Abraham would cut it but not cut
anything. Some of them said that Abraham was not
commanded to do the real slaughter, which is to rip out
the jugular vein and make the blood flow. Rather, he
saw that he was laid down for slaughter, so he thought
that he was commanded to do the real slaughter. So
when he did what he was supposed to do of laying
down, it was said to him: "You have fulfilled the vision.
Thus do We reward the doers of good." That is, We
reward them with deliverance from hardships and
safety from trials. So the sentence is like the
explanation for what came before it. Muqatil said: May
God Almighty reward him for his good obedience by
forgiving the slaughter of his son.

Tafsir al-Baghawi

105. The vision has come true. The speech ended
here, then he began by saying: Thus do We reward
the doers of good. The meaning is: Just as We
pardoned Abraham for slaughtering his son, We will
reward those who do good in obeying Us. Mugatil said:
God rewarded him for his good obedience by
pardoning him for slaughtering his father.

Tafsir al-Baidawi

105- The vision has come true with determination and
fulfilling the preliminaries. It has been narrated that he
ordered the knife to be put to his throat repeatedly, but
it did not cut. This is an answer to what was omitted,
meaning it was what the situation allows for and
cannot be encompassed by the speech, from their
rejoicing and thanking God the Most High for the
blessings He bestowed upon them of warding off the
calamity after it had befallen them and granting them
success in a way that no one else was granted, and
showing their favor to the worlds with the attainment of
a great reward and other things. Thus do We reward
the doers of good is an explanation for releasing that
hardship from them due to their good deeds. This is
used as evidence by those who allow abrogation
before it occurs, as he (peace and blessings be upon
him) was commanded to slaughter based on his
saying, O my father, do what you are commanded, but
it did not happen.

Tafsir al-Qur'an
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Surat al-Saffat 37:106
Indeed, this is the clear trial.

Surat al-Saffat 37:106

Indeed, this is the clear trial.

Tafsir al-Jalalayn

106 - Indeed, this the slaughter that is commanded is
the clear trial the apparent test.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement: Indeed, this is a clear trial: God
Almighty says: Our command to you, O Abraham, to
slaughter your son Isaac is a trial. He says: It is a test
that shows whoever thinks about it that it is a severe
trial and a great ordeal. Ibn Zayd used to say: Trial in
this context is evil and not a test.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said, regarding His statement, Indeed, this is a
clear trial, he said: This is regarding the trial that befell
him in that he had to slaughter his son. The vision has
come true: you have been afflicted with a great trial
and you have been ordered to slaughter your son. He
said: This is from the hated trials, which is evil, and it is
not from the trials of testing.

Tafsir al-Qurtubi

Indeed, this is a clear trial meaning an apparent
blessing. It is said: God afflicted him with a clear trial
and a clear blessing if He bestowed a blessing upon
him. It can also be said that He afflicted him. Zuhair
said:

So he gave them the best test that can be given.

Some people claimed that it came in both languages.
Others said: Rather, the second is from balahu
yablahu if he tested him, and testing is not said except
balahu yablahu and it is not said from fria/ “yablahu”.
The origin of all of this from testing is that it is with
good and evil. God the Almighty said: And We test you
with evil and with good as trial (Al-Anbiya’: 35). Abu
Zaid said: This is from the trial that befell him in that he
slaughtered his son. He said: This is from the hated
trial.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
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children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am



slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of lkrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ' That is, go ahead with what
God has commanded you to do, which is to slaughter
me. “You will find me, God willing, among the
steadfast.’ That s, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,

Tafsir al-Qur'an

from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
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Surat al-Saffat 37:106
Indeed, this is the clear trial.

narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘I have
given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
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then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the



Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, "Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
‘Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
‘Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
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pleased with him, from his books in the past, and
"Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
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good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’'b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “|
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |brahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.” They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
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one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, |bn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He



said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa’id
ibn Abi “Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

106- Indeed, this is a clear trial. Trial and trial: the test,
and the meaning is: This is the clear test where God
tested him in his obedience to Him by slaughtering his
son. It was also said that the meaning is: This is the
clear blessing where God saved his son from being
slaughtered and ransomed him with the ram. It is said
that God tested him with a clear trial and trial: if He
bestowed a blessing upon him. The first is more
appropriate, even though trial is used to indicate
testing with good and evil, and from it And We test you
with evil and with good as trial but the first meaning is
more appropriate for the situation. Abu Zayd said: This
is about the trial that befell him in that he had to
slaughter his son. He said: This is one of the hated
trials.

Tafsir al-Baghawi

106. Indeed, this is a clear trial, the apparent test, as
He tested him by slaughtering his son. Mugatil said:
The trial here is the blessing, which is that his son was
ransomed with a ram.

If it is said: How did he say: The dream has come true,
when he had seen the slaughter but had not
slaughtered it?

It was said: [He had] seen in his sleep the process of
slaughtering, but he did not see the shedding of blood.
And he did in his waking life what he had seen in his
sleep, so he said to him: (The vision has come true).

Tafsir al-Baidawi

106- Indeed, this is the clear trial. The clear trial in
which the sincere one is distinguished from others, or
the trial of clear difficulty, for there is nothing more
difficult than it.

Tafsir al-Qur'an
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Surat al-Saffat 37:107

And We ransomed him with a great sacrifice.

Tafsir al-Jalalayn

107 - And We ransomed him meaning the one who
was commanded to be slaughtered, and he is Ishmael
or Isaac, two sayings by slaughtering a great ram from
Paradise, which is the one that Abel brought, and
Gabriel, peace be upon him, brought it, and the master
Abraham slaughtered it, glorifying God.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement: And We ransomed him with a
great sacrifice means: And We ransomed Isaac with a
great sacrifice. And ransom means recompense. He
says: We rewarded him by replacing his sacrifice with
the sacrifice of a great ram, and We saved him from
being slaughtered.

The interpreters differed about the one who was
ransomed from the slaughter of Abraham’s two sons.
Some of them said: It was Isaac.

Who said that?

Abu Kurayb told us: Ibn Yaman told us, on the
authority of Mubarak, on the authority of Al-Hasan, on
the authority of Al-Ahnaf bin Qais, on the authority of
Al-Abbas bin Abdul Muttalib: And We ransomed him
with a great sacrifice. He said: It is Isaac.

Al-Husayn ibn Yazid ibn Ishaq told me: Ibn Idris told us,
on the authority of Dawud ibn Abi Hind, on the
authority of lkrimah, on the authority of Ibn Abbas, who
said: The one whom Abraham was ordered to
slaughter was Isaac.

Ibn Al-Muthanna told us: Ibn Abi Uday told us, on the
authority of Dawud, on the authority of Ikrimah, on the
authority of Ibn Abbas: And We ransomed him with a
great sacrifice. He said: It is Isaac.

Yaqub told us, he said: Ibn Ulayyah told us, on the
authority of Dawud, on the authority of lkrimah, he said:
Ibn Abbas said: The one who was sacrificed was
Isaac.

Abu Kurayb told us: Zayd ibn Hubab told us, on the
authority of al-Hasan ibn Dinar, on the authority of Ali
ibn Zayd ibn Jud’an, on the authority of al-Hasan, on
the authority of al-Ahnaf ibn Qays, on the authority of
al-Abbas ibn Abd al-Muttalib, on the authority of the
Prophet, may God bless him and grant him peace, in a
hadith he mentioned, he said: He is Isaac.

Ibn Al-Muthanna told us: Muhammad Ibn Ja'far told us:
Shu’bah told us, on the authority of Abu Ishag, on the
authority of Abu Al-Ahwas, who said: A man boasted
before Ibn Mas’ud, saying: | am so-and-so, son of
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so-and-so, son of the noble sheikhs. Abdullah said:
That is Yusuf, son of Ya'qub, son of Ishaq, the
sacrifice of God, son of Abraham, the friend of God.

Ibn Hamid told us: Ibrahim bin Al-Mukhtar told us:
Muhammad bin Ishaq told us, on the authority of Abd
Al-Rahman bin Abi Bakr, on the authority of Al-Zuhri,
on the authority of Al-Ala bin Haritha Al-Thagafi, on the
authority of Abu Hurairah, on the authority of Ka’b,
regarding his statement: And We ransomed him with a
great sacrifice, he said: From his son Ishaq.

Yaqub told me, he said: Hisham told us, he said:
Zakariya and Shu’bah told us, on the authority of Ibn
Ishaq, on the authority of Masruq, regarding his
statement: And We ransomed him with a great
sacrifice, he said: He is Isaac.

Abu Kuraib told us: Ibn Yaman told us, on the authority
of Sufyan, on the authority of Zaid bin Aslam, on the
authority of Ubaid bin Umair, who said: He is Isaac.

Amr ibn Ali narrated: Abu Asim narrated: Sufyan
narrated: Zaid ibn Aslam narrated: Abdullah ibn Umair
said: Moses said: O Lord, they say: O God of Abraham,
Isaac, and Jacob. So why did they say that? He said:
Abraham never treated me equally in anything, but
that he chose me over him. Isaac was generous
enough to sacrifice to me, but he is even more
generous with other things, because whenever |
increased Jacob’s trials, he increased his good opinion
of me.

Ibn Bashar told us: Muammiil told us: Sufyan told us,
on the authority of Zaid ibn Aslam, on the authority of
Abdullah ibn Ubayd ibn Umair, on the authority of his
father, who said: Moses said: O Lord, why did You
give Abraham, Isaac, and Jacob what You gave them?
Then he mentioned the meaning of the hadith of Amr
ibn Ali.

Abu Kuraib told us: Ibn Yaman told us, on the authority
of Sufyan, on the authority of Abu Sinan al-Shaibani,
on the authority of Ibn Abi al-Hudhayl, who said: The
one who was sacrificed was Isaac.

Yunus told me, he said: Ibn Wahb told us, he said:
Yunus told me, on the authority of Ibn Shihab, that Amr
ibn Abi Sufyan ibn Asid ibn Haritha Ath-Thagafi told
him that Kaab said to Abu Hurairah, Shall | not tell you
about Isaac, the son of the Prophet Abraham? Abu
Hurairah said, Yes. Kaab said, “When Abraham saw
him slaughtering Isaac, Satan said, ‘By God, if | do not
test the family of Abraham at this time, | will never test
anyone else.” Satan appeared to them as a man they
recognized, and he came forward. When Abraham
went out with Isaac to slaughter him, he entered upon
Sarah, Abraham'’s wife, and said to her, ‘Where did
Abraham go this morning with Isaac?’ Sarah said, ‘He
went out for some need.” Satan said, ‘No, by God, he
could not be sacrificed for that.” Sarah said, ‘Then why
did he go out with him?’ He said, ‘He went out with him
to slaughter him.” Sarah said, ‘It had nothing to do with
that. He would not have slaughtered his son.” Satan
said, ‘Yes, by God.” Sarah said, ‘Then why did he
slaughter him?”” He said: He claimed that his Lord
commanded him to do so. Sarah said: This is better for



him to obey his Lord if He has commanded him to do
so. Then Satan left Sarah and caught up with Isaac as
he was walking behind his father. He said: Where did
your father go this morning with you? He said: He went
out to take me on some need. Satan said: No, by God,
he did not go out to take you on some need, but to
slaughter you. Isaac said: My father would not
slaughter me. He said: Yes. He said: Why? He said:
He claimed that his Lord commanded him to do so.
Isaac said: By God, if He commanded him to do so, he
would obey him. Satan left him and hurried to
Abraham and said: Where did you go this morning with
your son? He said: | went out to take him on some
need of mine. He said: By God, | only went out to
slaughter him. He said: Why slaughter him? He said:
You claimed that your Lord commanded you to do so.
He said: By God, if my Lord has commanded me to do
so, | will do it. He said: When Abraham took Isaac to
sacrifice him and handed him over, God pardoned him
and ransomed him with a great sacrifice. Abraham
said to Isaac: Get up, my son, for God has pardoned
you. And God revealed to Isaac: | have given you a
prayer that | will answer. Isaac said: O God, | ask You
to answer me. Any servant who meets You from the
first and the last who does not associate anything with
You, admit him into Paradise.

Ibn Humayd narrated: Salamah narrated: Ibn Ishaq
narrated: Abdullah ibn Abi Bakr narrated: Muhammad
ibn Muslim az-Zuhri narrated: Abu Sufyan ibn al-Ala’
ibn Haritha ath-Thaqafi, an ally of Banu Zuhrah,
narrated: Abu Hurayrah narrated: Ka'b al-Ahbar
narrated that the one whom Abraham was
commanded to sacrifice of his two sons was Isaac,
and that when God relieved him and his son of the
great trial that they were experiencing, God said to
Isaac, Indeed, | have granted you, because of your
patience in My affair, a supplication in which | will grant
you what you have asked for, so ask of Me. He said,
My Lord, | ask You not to punish any of Your servants
who meets You while believing in You. And that was
the request that he made.

Abu Kurayb told us, he said: Ibn Yaman told us, he
said: Israel told us, on the authority of Jabir, on the
authority of Ibn Sabit, he said: He is Isaac.

Abu Kurayb told us: Sufyan bin Ugbah told us, on the
authority of Hamza al-Zayyat, on the authority of Abu
Maysarah, who said: Joseph said to the king in his
face: Do you wish to eat with me? | swear to God that |
am Joseph, son of Jacob, the Prophet of God, son of
Isaac, the sacrifice of God, son of Abraham, the friend
of God.

He said: Abu Kurayb narrated to us, he said: Waki’
narrated to us, on the authority of Sufyan, on the
authority of Abu Sinan, on the authority of Ibn Abi
Al-Hudhayl, he said: Yusuf said to the king, and he
mentioned something similar.

Others said: The one who was redeemed by the great
sacrifice from the children of Abraham was Ishmael.

Who said that?

Abu Kurayb narrated to us on the authority of Ishaq bin
Ibrahim bin Habib bin Al-Shahid, they said: Yahya bin
Yaman narrated to us, on the authority of Israel, on the
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authority of Thawr, on the authority of Mujahid, on the
authority of Ibn Umar, he said: The one to be sacrificed
was Ishmael.

Ibn Bashar told us, he said: Sufyan told us, he said:
Bayan told us, on the authority of Al-Sha’bi, on the
authority of Ibn Abbas, And We ransomed him with a
great sacrifice. He said: Ishmael.

Ibn Hamid told us: Yahya bin Wadh told us: Abu
Hamza told us, on the authority of Muhammad bin
Maymun al-Sakri, on the authority of Ata bin al-Sa’ib,
on the authority of Sa’id bin Jubayr, on the authority of
Ibn Abbas, who said: The one whom Abraham was
commanded to slaughter was Ishmael.

Yaqub told me, he said: Hisham told us, on the
authority of Ali bin Zaid, on the authority of Ammar, the
client of Banu Hashim, or on the authority of Yusuf bin
Mihran, on the authority of Ibn Abbas, he said: He is
Ishmael, meaning And We ransomed him with a great
sacrifice.

Yaqub told me, he said: Ibn Ulayyah told us, he said:
Dawud told us, on the authority of Al-Sha’bi, he said:
Ibn Abbas said: He is Ishmael.

Yaqub told me about it again. He said: Ibn Ulayyah
told us. He said: Dawud ibn Abi Hind was asked:
Which of Abraham’s two sons was he commanded to
slaughter? He claimed that Al-Sha’bi said: Ibn Abbas
said: It was Ishmael.

Ibn Al-Muthanna told us: Hamad bin Jaafar told us:
Shu’bah told us, on the authority of Bayan, on the
authority of Al-Sha’bi, on the authority of Ibn Abbas,
that he said about the one whom God ransomed with a
great sacrifice: He is Ishmael.

Yaqub told us, he said: Ibn Ulayyah told us, he said:
Layth told us, on the authority of Mujahid, on the
authority of Ibn Abbas, regarding his statement: And
We ransomed him with a great sacrifice. He said: He is
Ishmael.

Yunus told me, he said: Ibn Wahb told us, he said: Asr
bin Qais told me, on the authority of Ata bin Abi Rabah,
on the authority of Abdullah bin Abbas, that he said:
The one who was redeemed was Ishmael, and the
Jews claimed that it was Isaac, and the Jews lied.

Muhammad bin Sinan Al-Qazzaz told us: Abu Asim
told us, on the authority of Mubarak, on the authority of
Ali bin Zaid, on the authority of Yusuf bin Mahran, on
the authority of Ibn Abbas: The one whom God
ransomed was Ishmael.

Ibn Sinan Al-Qazzaz told us: Hajjaj bin Hammad told
us, on the authority of Abu Asim Al-Ghanawi, on the
authority of Abu Al-Tayfil, on the authority of Ibn Abbas,
the same.

Ishaqg bin Shaheen told me: Khalid bin Abdullah told us,
on the authority of Dawud, on the authority of Amer,
who said: The one whom Abraham wanted to
slaughter was Ishmael.

Al-Muthanna told me, he said: Abd al-A’la told us, he
said: Dawud told us on the authority of Amer that he
said regarding this verse, And We ransomed him with
a great sacrifice. He said: He is Ishmael. He said: The
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ram’s horns were attached to the Kaaba.

Abu Kuraib told us: Ibn Yaman told us, on the authority
of Israel, on the authority of Jabir, on the authority of
Al-Sha’bi, who said: The one who was sacrificed was
Ishmael.

He said: Ibn Yaman told us, on the authority of Israel,
on the authority of Jabir, on the authority of Al-Sha’bi,
who said: | saw the two horns of a ram in the Kaaba.

He said: Ibn Yaman told us, on the authority of
Mubarak bin Fadala, on the authority of Ali bin Zaid bin
Jadaan, on the authority of Yusuf bin Mahran, who
said: He is Ismail.

He said: Ibn Yaman told us, he said: Sufyan told us, on
the authority of Ibn Abi Nujayh, on the authority of
Mujahid, he said: He is Ismail.

Yaqub bin Ibrahim told me, he said: Hisham told us, he
said: Aouf told us, on the authority of Al-Hasan: And
We ransomed him with a great sacrifice. He said: He is
Ishmael.

Ibn Humayd told us: Salamah told us, on the authority
of Ibn Ishaq, who said: | heard Muhammad ibn Ka’b
al-Qurazi saying: The one whom God commanded
Abraham to slaughter from the sons of Ishmael - and
we find that in the Book of God in the story of Abraham
and He commands the one who slaughtered his son
Ishmael - that is because God says, when He finished
the story of the one who was slaughtered in Abraham,
He said: And We gave him good tidings of Isaac, a
prophet among the righteous. That is: We gave him
good tidings of Isaac and after Isaac, Jacob. That is: a
son and a son’s son. So He would not have
commanded him to slaughter Isaac while he had in
him from God what God had promised him, and the
one whom He commanded to slaughter was none
other than Ishmael.

Ibn Hamid told us: Salamah told us, on the authority of
Ibn Ishag, on the authority of Al-Hasan bin Dinar and
Amr bin Ubaid, on the authority of Al-Hasan Al-Basri,
that he had no doubt that the one who was ordered to
be slaughtered was the two sons of Abraham:
Ishmael.

Ibn Hamid told us: Salamah told us: Muhammad ibn
Ishaq said: | heard Muhammad ibn Ka’'b al-Qurazi say
that often.

Ibn Humayd narrated: Salamah narrated: Muhammad
ibn Ishaq narrated: Buraydah ibn Sufyan ibn Farwah
al-Aslami narrated: Muhammad ibn Ka’b al-Qurazi
narrated that he mentioned this to Umar ibn Abd
al-Aziz while he was Caliph, while he was with him in
Syria. Umar said to him: This is something | had not
considered, but | see it as it is. Then he sent for a man
who was with him in Syria who was a Jew, and he
converted to Islam and his conversion was good. He
thought he was one of the Jewish scholars. Umar ibn
Abd al-Aziz asked him about it. Muhammad ibn Ka’b
said: | was with Umar ibn Abd al-Aziz. Umar said to
him: Which of the two sons of Abraham was
commanded to be slaughtered? He said: Ishmael, by
God, O Commander of the Faithful. The Jews know
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that, but they envy you Arabs for the fact that your
father was the one whom God commanded and the
virtue that God mentioned of him for his patience in
what He commanded. They deny that and claim that it
was Isaac, because Isaac was their father. God knows
best which of them he was. Each was pure, good and
obedient to his Lord.

Muhammad ibn Ammar al-Razi narrated: Ismail ibn
Ubayd ibn Abi Karima narrated: Umar ibn Abd
al-Rahim al-Khattabi narrated: Ubayd ibn Muhammad
al-Utbi, from the descendants of Utbah ibn Abi Sufyan,
from his father, who narrated: Abdullah ibn Saeed
narrated: al-Sunabhi narrated: We were with
Muawiyah ibn Abi Sufyan and they mentioned the
sacrifice of Ishmael or Isaac. He said: You have
omitted the expert. We were with the Messenger of
God (peace and blessings of God be upon him) when
a man came to him and said: O Messenger of God,
count to me some of what God has bestowed upon
you, O son of the two sacrifices. He (peace and
blessings of God be upon him) laughed. We said to
him: O Commander of the Faithful, what are the two
sacrifices? He said: When Abdul Muttalib ordered the
digging of Zamzam, he vowed to God that if it were
made easy for him, he would sacrifice one of his sons.
The share fell on Abdullah, but his maternal uncles
prevented him and said: Redeem your son with one
hundred camels. So he redeemed him with one
hundred camels, and Ishmael was the second.

Muhammad ibn Bashar told us: Uthman ibn Umar told
us: Ibn Jurayj told us, on the authority of Ibn Abi
Nujayh, on the authority of Mujahid: And We ransomed
him with a great sacrifice. He said: The one with which
Ishmael was ransomed. God Almighty means the ram
with which Isaac was ransomed. The Arabs say that
everything prepared for slaughter is dhabah. As for
slaughtering, with the letter dhal open, it is the action.

Abu Ja'far said: The more correct of the two opinions
regarding the one who was redeemed from the two
sons of Abraham, the friend of the Most Merciful,
according to the apparent meaning of the revelation, is
the opinion of those who say: It is Isaac, because God
said: And We ransomed him with a great sacrifice, and
He mentioned that He ransomed the forbearing boy
who was given glad tidings by Abraham when he
asked Him to grant him a righteous son from among
the righteous, and he said: My Lord, grant me from
among the righteous, so since the one who was
redeemed by the sacrifice from among his two sons
was the one given glad tidings, and God, Blessed be
His name, had made clear in His Book that the one
given glad tidings was Isaac, and after Isaac, Jacob,
so He, Most High, said: So We gave her good tidings
of Isaac, and after Isaac, Jacob (Hud 11:71). And in
every place in the Qur'an He mentioned giving him
glad tidings of a son, and what is meant by it is Isaac. It
was clear that His giving him glad tidings in His saying:
So We gave him good tidings of a forbearing boy in
this place is similar to the rest of his reports in other
verses of the Qur'an.

And after: God, the Most High, informed in this verse
about His friend that He gave him the good report of a



forbearing boy after he asked Him to grant him from
the righteous. And it is known that he did not ask Him
for that except in a state in which he did not have a
righteous son, because he did not have from his two
sons except the leader of the righteous, and it is not
conceivable from him that he asked his Lord for a gift
of what He had already given him. So since that is the
case, then it is known that what God, the Most High,
mentioned in this place is the same one mentioned in
the rest of the Quran that He gave him the good report
of, and that is undoubtedly Isaac, since the one who
was ransomed was the one who received the good
report. As for the reason that it was Ishmael, that God
had promised Abraham that he would have from Isaac
a son of a son, so it was not permissible for Him to
command him to slaughter him with the promise that
had preceded, because God only commanded him to
slaughter him after he had reached the age of striving
with him, and that is a state in which it is not possible
for Isaac to have had sons, so how about one? As for
the argument of those who claim that God followed the
story of the one who was redeemed from the
descendants of Abraham by saying: And We gave him
good tidings of Isaac, a prophet, if the one who was
redeemed was Isaac, he would not have been given
good tidings of him yet, and he had already been born
and reached the age of striving with him, then the good
tidings of the prophethood of Isaac from God,
according to what is reported in the reports, came to
Abraham and Isaac after he was redeemed as an
honor from God for his patience in obeying the
command of his Lord in what He tested him with by
slaughtering, and the narration was presented before
from those who said that. As for the argument of all
those who claim that the ram’s horn was hanging from
the Kaaba, it is not impossible that it was carried from
Syria to Mecca. It has been narrated from a group of
people of knowledge that Abraham was ordered to
slaughter his son Isaac in Syria, and that is where he
intended to slaughter him.

Scholars differed about the sacrifice by which Isaac
was redeemed. Some of them said: It was a ram.

Who said that?

Abu Kurayb told us: Ibn Yaman told us, on the
authority of Sufyan, on the authority of Jabir, on the
authority of Abu al-Tayyib, on the authority of Ali: And
We ransomed him with a great sacrifice. He said: A
white ram with horns and eyes tied to a tamarisk tree
in Thabir.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Jurayj told me, on the authority of Ata’ ibn Abi Rabah,
on the authority of Ibn Abbas: And We ransomed him
with a great sacrifice. He said: A ram. Ubayd ibn Umair
said: It was slaughtered at the station. Mujahid said: It
was slaughtered at Mina at the place of sacrifice.

Ibn Bashar told us: Abd al-Rahman told us: Sufyan told
us, on the authority of Ibn Khathim, on the authority of
Saeed, on the authority of Ibn Abbas, who said: The
ram that Abraham slaughtered is the ram that the son
of Adam offered, and it was accepted from him.

Yaqub ibn Ibrahim told me: Hisham told us: Sayyar
told us, on the authority of Ikrimah, that Ibn Abbas had
given a fatwa to the one who had been ordered to
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slaughter himself, so he gave him a hundred camels.
Ibn Abbas said after that: If | had given him a fatwa
regarding a ram, it would have been sufficient for him
to slaughter a ram, because God said in His Book: And
We ransomed him with a great sacrifice.

Muhammad ibn Sa'd told me, he said: My father told
me, he said: My uncle told me, he said: My father told
me, on the authority of his father, on the authority of
Ibn Abbas, regarding his statement: And We
ransomed him with a great sacrifice. He said: The
sacrifice of a ram.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: And We ransomed
him with a great sacrifice. He said: Ibn Abbas said: He
turned around and saw a ram, so he took it and
slaughtered it.

Ibn Hamid told us: Yaqub told us, on the authority of
Ja'far, on the authority of Sa'id ibn Jubayr, And We
ransomed him with a great sacrifice. He said: The ram
that Abraham slaughtered grazed in Paradise for forty
years, and it was a white ram, its wool like red wool.

Abu Kurayb told us: Waki' told us, on the authority of
Sufyan, on the authority of Ibn Abi Nujayh, on the
authority of Mujahid: And We ransomed him with a
great sacrifice. He said: With a ram.

Yaqub told me, he said: Ibn Ulayyah told us, he said:
Layth told us, he said: Mujahid said: The great
slaughter: a sheep.

Muhammad bin Amr told me, he said: Abu Asim told
us, he said: Isa told us, and Al-Harith told me, he said:
Al-Hasan told us, he said: Warqa’ told us, both of them,
on the authority of Ibn Abi Nujayh, on the authority of
Mujahid, regarding his statement, with a great sacrifice,
he said: with a ram.

Al-Harith told us, he said: Al-Hasan told us, he said:
Sharik told us, on the authority of Layth, on the
authority of Mujahid, And We ransomed him with a
great sacrifice. He said: The sacrifice was a ram.

Musa told us, he said: Amr told us, he said: Asbat told
us, on the authority of Al-Suddi, he said: He looked
around, meaning Ibrahim, and there was a ram, so he
took it and left his son.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said: The great sacrifice: the ram with which God
ransomed Isaac.

Ibn Humayd narrated: Salamah narrated to us, on the
authority of Ibn Ishaq, on the authority of Al-Hasan Ibn
Dinar, on the authority of Qatada Ibn Di’amah, on the
authority of Ja’far Ibn lyas, on the authority of Abdullah
Ibn Abbas, regarding the statement, And We
ransomed him with a great sacrifice, he said: A ram
came out to him from Paradise, which he had grazed
forty years before that. Ibrahim sent his son to follow
the ram, and brought it out to the first Jamarat and
threw seven pebbles at it. It let it go, then it came to the
middle Jamarat, and brought it out there, and threw
seven pebbles at it. Then it let it go and caught up with
it at the great Jamarat, and threw seven pebbles at it. It
let it go and caught up with it at the place of sacrifice in
Mina, and slaughtered it. By the One in whose hand is
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the soul of Ibn Abbas, it was the beginning of Islam,
and the head of the ram was hanging by its horns at
the spout of the Kaaba, and it had dried up.

Ibn Hamid told us: Salamah told us: Ibn Ishaq said:
The people of the first book and many scholars claim
that the sacrifice of Abraham, with which he ransomed
his son, was a white ram with horns and eyes.

Amr bin Abdul Hamid told us: Marwan bin Muawiyah
told us, on the authority of Juwaybir, on the authority of
Ad-Dahhak, regarding his statement: And We
ransomed him with a great sacrifice, he said: with a
ram.

Others said: The slaughter was a mountain goat.
Who said that?

Abu Kuraib told us: Muawiyah bin Hisham told us, on
the authority of Sufyan, on the authority of a man, on
the authority of Abu Salih, on the authority of Ibn
Abbas: And We ransomed him with a great sacrifice.
He said: It was a mountain goat.

Ibn Hamid told us: Salamah told us, on the authority of
Ibn Ishaqg, on the authority of Amr ibn Ubayd, on the
authority of Al-Hasan, that he used to say: Ishmael
was not ransomed except by a male goat from the
Arawi tribe that was brought down to him from Thabir.

The commentators differed about the reason why the
sacrifice by which Isaac was redeemed was called
great. Some of them said: It was called that because
he was a shepherd in Paradise.

Who said that?

Abu Kuraib told us: Ibn Yaman told us, on the authority
of Sufyan, on the authority of Abdullah bin Isa, on the
authority of Saeed bin Jubair, on the authority of Ibn
Abbas: And We ransomed him with a great sacrifice.
He said: He grazed his flocks in Paradise for forty
autumns.

Others said: It was called great because it was an
acceptable sacrifice.

Who said that?

Abu Kurayb told us: Waki" told us, on the authority of
Sufyan, on the authority of Ibn Jurayj, on the authority
of Mujahid, Greathe said: Acceptable.

Al-Harith told us, he said: Al-Hasan told us, he said:
Sharik told us, on the authority of Layth, on the
authority of Mujahid, regarding And We ransomed him
with a great sacrifice. He said: Great: acceptable.

Others said: It was called great because he
slaughtered a slaughter in truth, and that was his
slaughter in accordance with the religion of Abraham.

Who said that?

Ibn Hamid told us: Salamah told us, on the authority of
Ibn Ishag, on the authority of Amr ibn Ubayd, on the
authority of al-Hasan, that he used to say: God does
not say, And We ransomed him with a great sacrifice,
only in reference to the sacrifice that he made, but
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rather the sacrifice was made according to his religion.
This is the Sunnah until the Day of Resurrection. So
know that the sacrifice wards off an evil death, so they
disgraced the servants of God.

Abu Ja'far said: There is no statement on this matter
that is more correct than what God Almighty said,
which is to say: God ransomed him with a great
sacrifice. This is because God described him as great
in general terms without specifying him, so it is as He
made it general.
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Seventh - The Almighty's saying: And We ransomed
him with a great sacrifice. Dhabbabh is the name of the
slaughtered, and its plural is dhubuh, like tahhin is the
name of the ground. Dhabbah with the fat-ha is the
verbal noun. <great>means of great stature. It does
not mean of a great body, but rather of great stature
because the slaughtered person was ransomed with it,
or because it was acceptable. An-Nahhas said: Great
in the language refers to the great and the noble. The
commentators have said that here it refers to the noble,
the first of the acceptable. Ibn Abbas said: It is the ram
that Abel offered as an offering to God, and it was
grazing in Paradise until God ransomed Ishmael with it.
It was also narrated from him: It was a ram that God
sent from Paradise and had grazed in Paradise for
forty years. Al-Hasan said: Ishmael was not ransomed
except with a male goat from the arwa that descended
upon him from Thabir, so Ibrahim slaughtered it as a
ransom for his son. This is the saying of Ali may God
be pleased with him. When Ibrahim saw it, he took it,
slaughtered it, and freed his son. He said: O my son,
today you have been given to me as a gift. Abu Ishaq
Al-Zajjaj said: It has been said that he was ransomed
with a ibex, and the ibex is the mountain goat. The
commentators said that he was ransomed with a ram.

Eighth - This verse provides evidence that sacrificing
sheep is better than camels and cows. This is the view
of Malik and his companions. They said: The best
sacrifices are male sheep, and female sheep are
better than male goats, and male goats are better than
females, and female goats are better than camels and
cows. Their evidence is the statement of God, the
Most High: {And We ransomed him with a great
sacrifice}, meaning a large, fat animal. That was a ram,
not a camel or a cow. Mujahid and others narrated on
the authority of Ibn Abbas that a man asked him: |
vowed to sacrifice my son. He said: A fat ram will
suffice. Then he recited: {And We ransomed him with a
great sacrifice}. Some of them said: If God had known
an animal better than the ram, He would have
redeemed Isaac with it. The Messenger of God, peace
and blessings be upon him, sacrificed two white rams,
and most of the rams he sacrificed were rams. Ibn Abi
Shaybah narrated on the authority of Ibn Ulayyah
al-Layth on the authority of Mujahid, who said: The
great sacrifice is the sheep.

Ninth: They differed as to which is better: the sacrifice
or giving its price in charity. Malik and his companions



said: The sacrifice is better except in Mina, because it
is not the place for the sacrifice. Abu Omar narrated it.
Ibn al-Mundhir said: We narrated from Bilal that he
said: | do not mind sacrificing anything but a rooster,
and to give it to an orphan who has raised it - this is
what the hadith scholar said - is dearer to me than
sacrificing it. This is the opinion of al-Sha’bi that charity
is better. Malik and Abu Thawr said the same. There is
a second opinion: that the sacrifice is better. This is the
opinion of Rabi’ah and Abu al-Zinad. This is the
opinion of the people of opinion. Abu Omar and
Ahmad ibn Hanbal added: They said: The sacrifice is
better than charity, because the sacrifice is a
confirmed Sunnah like the Eid prayer. It is known that
the Eid prayer is better than all other voluntary prayers.
Similarly, the Sunnah prayers are better than all
voluntary prayers. Abu Omar said: Good narrations
have been narrated about the virtue of sacrificial
animals. Among them is what was narrated by Saeed
bin Dawud bin Abi Zanbar from Malik from Thawr bin
Zaid from lkrimah from Ibn Abbas who said: The
Messenger of God (peace and blessings of God be
upon him) said: There is no expenditure after
maintaining kinship ties that is better in the sight of
God than shedding blood. Abu Omar said: It is a
strange hadith from the hadith of Malik. Aisha said: O
people, sacrifice and be content, for | heard the
Messenger of God (peace and blessings of God be
upon him) say: There is no servant who turns his
sacrifice toward the Qiblah except that its blood, horns,
and wool will be good deeds prepared for him on the
Day of Resurrection. For if blood falls into the dust, it
only falls into the protection of God until He
compensates its owner on the Day of Resurrection.
Abu Omar mentioned it in the book Al-Tamhid.
Al-Tirmidhi also narrated it on her authority that the
Messenger of God, may God bless him and grant him
peace, said: “No human being has done any deed on
the Day of Sacrifice more beloved to God than
shedding blood. It will come on the Day of
Resurrection with its horns, hair, and hooves, and
blood falls in a place with God before it falls to the
ground, so be content with it.” There is another hadith
on this topic on the authority of Imran ibn Husayn and
Zayd ibn Argam. This is a good hadith.

Tenth - The sacrifice is not obligatory, but it is a
Sunnah and a good deed. lIkrimah said: Ibn Abbas
used to send me on the day of Eid al-Adha with two
dirhams to buy him meat, and he would say: Whoever
you meet, say: This is the sacrifice of Ibn Abbas. Abu
Omar said: The interpretation of this and what was
narrated from Abu Bakr and Omar is that they did not
perform the sacrifice according to the people of
knowledge, lest it be thought that their regular
performance was an obligation. They were leaders
whose followers were followed by those whose religion
was looked to, because they were the intermediaries
between the Prophet (peace and blessings of God be
upon him) and his Ummabh. Therefore, it was
permissible for them to exert their own independent
judgment in that which is not permissible for others
today. At-Tahawi narrated in his Mukhtasar: Abu
Hanifa said: The sacrifice is obligatory for residents of
the cities who are able to afford it, but it is not
obligatory for the traveler. He said: A man is obligated
to sacrifice his young child as he is obligated to
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sacrifice for himself. Abu Yusuf and Muhammad
disagreed with him and said: It is not obligatory for him,
but it is @ Sunnah, and it is not permissible for those
who can afford it to omit it. He said: And we take this
as our opinion. Abu Umar said: This is the opinion of
Malik. He said: No one should omit it, whether he is a
traveler or a resident. If he omitted it, then that is a bad
deed, unless he has an excuse, except for the pilgrim
at Mina. Imam al-Shafi’i said: It is a Sunnah for all
people and for the pilgrim at Mina, but it is not
obligatory. Those who make it obligatory have cited as
evidence the fact that the Prophet (peace and
blessings of God be upon him) ordered Abu Burdah
ibn Niyar to offer another sacrifice, because if it is not
obligatory, one is not commanded to offer it again.
Others have cited as evidence the hadeeth of Umm
Salamah from the Prophet (peace and blessings of
God be upon him) that he said: When the ten days
begin and one of you wants to offer a sacrifice, they
said: If it were obligatory, it would not have been up to
the person making the sacrifice. This is the opinion of
Abu Bakr, ‘Umar, Abu Mas’ud al-Badri, and Bilal.

Eleventh - According to the consensus of Muslims, the
eight pairs of animals that may be sacrificed are:
sheep, goats, camels, and cows. Ibn al-Mundhir said:
It was narrated on the authority of al-Hasan ibn Salih
that he said: A wild cow may be sacrificed on behalf of
seven people, and a gazelle on behalf of one man.
Imam al-Shafi’i said: If a wild bull mates with a
domesticated cow, or a domesticated bull mates with a
wild cow, neither of these are permissible as a
sacrifice. The scholars of Islamic jurisprudence said: It
is permissible, because its offspring is like its mother.
Abu Thawr said: It is permissible if it is related to
livestock.

Twelfth - The time of slaughtering and eating the
sacrificial animal has been fully discussed in Surat
Al-Hajj. In Sahih Muslim, it is narrated on the authority
of Anas, who said: “The Prophet, may God bless him
and grant him peace, sacrificed two horned, white
rams. He slaughtered them with his own hand, and he
mentioned Bismillah and said Allahu Akbar, and
placed his foot on their sides.” In another narration, he
said: “And he said: ‘In the name of God, and God is
Great.” The hadith of Imran ibn Husayn has been
mentioned at the end of Surat Al-An’am. The
discussion of ritual slaughter, its explanation, and what
is used to slaughter it has been fully discussed in Surat
Al-Ma’idah, and that the slaughter of a fetus is the
slaughter of a female slave. In Sahih Muslim, it is
narrated on the authority of Aisha that the Messenger
of God, may God bless him and grant him peace,
ordered that a horned ram be brought to him so that he
could sacrifice it. He said to her: ‘O Aisha, bring me the
knife. ' Then he said: ‘Sharpen it with a stone. ’ So she
did. Then he took her and the ram, laid it on the ground,
and slaughtered it. Then he said: ‘In the name of God,
O God, accept it from Muhammad and the family of
Muhammad and the nation of Muhammad. ’ Then he
sacrificed it.” Scholars differed on this. Al-Hasan
al-Basri used to say during the sacrifice: “In the name
of God, and God is Greatest. This is from you and for
you. May it be accepted from so-and-so.” Malik said: If
he does that, it is good, but if he does not do that and
says the name of God, it is sufficient. Al-Shafi’i said:
“Bismillah is to be said over the slaughtered animal. If
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he adds something after that, such as mentioning God,
or sending blessings upon Muhammad, | do not dislike
it. Or he says, “O God, accept it from me,” or he says,
May it be accepted from so-and-so, there is no
problem. Al-Nu’man said: “It is disliked to mention
anything else along with the name of God. It is disliked
to say, “O God, accept it from so-and-so” when
slaughtering. He said: There is no problem if it is done
before saying the name of God and before lying down
for slaughter. The hadith of Aisha refuted this opinion.
It was previously mentioned that Ibrahim, peace be
upon him, said when he wanted to slaughter his son:
Allahu Akbar and praise be to God. So it remained a
Sunnah.

Thirteenth - Al-Bara' ibn 'Azib narrated that the
Messenger of God, may God bless him and grant him
peace, was asked: What should be avoided in
sacrificial animals? He pointed with his hand and said:

Four - and Al-Bara' used to point with his hand and say:

My hand is shorter than the hand of the Messenger of
God, may God bless him and grant him peace - the
lame whose limp is obvious, the one-eyed whose
blindness is obvious, the sick whose sickness is
obvious, and the thin one that has no molars. This is
the wording of Malik and there is no disagreement
about it. There is disagreement about what is easy in
this regard. In Al-Tirmidhi: It is narrated on the
authority of 'Ali, may God be pleased with him, who
said: The Messenger of God, may God bless him and
grant him peace, commanded us to examine the eye
and ear and not to sacrifice an animal with a cut ear, a
severed ear, a sharqa', or a kharakha'. He said: The
severed ear is one whose ear has been cut off, the
sharga' is one whose side of the ear has been cut off,
the sharga' is one whose cleft is cut, and the kharakha'
is one whose hole has been pierced. He said: This is a
good and authentic hadith. In Al-Muwatta', it is
narrated on the authority of Nafi' that 'Abdullah ibn
'Umar used to avoid sacrificial animals and animals
that were not toothed or imperfect in their creation.
Malik said: This is the most beloved of what | have
heard. Al-Qutbi said: It has not grown teeth, meaning
its teeth have not grown, as if it has never had any
teeth. This is like saying: So-and-so has not been
given milk, nor has he been fattened, meaning he has
not been given butter, nor has he been given honey.
This is similar to the prohibition of the humpbacked
sheep as a sacrifice. Abu Omar said: According to
Malik, there is nothing wrong with sacrificing a
humpbacked sheep if its teeth have fallen out due to
old age and decrepitude and it is fat. But if its teeth
were lost and it was young, it is not permissible to
sacrifice it, because it is a serious defect. All
shortcomings are disliked, and its explanation and
details are in the books of figh. “And in the hadith from

the Prophet (peace and blessings of God be upon him):

‘Look forward to your sacrifices, for they are your
mounts on the Sirat.” Al-Zamakhshari mentioned it.

Fourteenth - The verse indicates that whoever vows to
slaughter his son or sacrifice him, he must redeem him
with a ram, as Ibrahim did with his son, as stated by
Ibn Abbas. Another narration states that he must
slaughter one hundred camels, as Abdul Muttalib did
with them, as Al-Sha’bi narrated both narrations from
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him. Al-Qasim ibn Muhammad narrated from him: It is
sufficient as expiation for an oath. Masruq said: There
is nothing upon him. Al-Shafi’i said: It is a sin for which
he must seek forgiveness from God. Abu Hanifa said:
Itis a word that obligates him to slaughter a sheep
regarding his son, but he is not obligated to do
anything regarding anyone other than his son.
Muhammad said: He is obligated to swear to slaughter
his slave in the same way as he is obligated to
slaughter his son if he breaks his oath. Ibn Abd
Al-Hakam reported from Malik that someone who said:
| will slaughter my son at the Station of Ibrahim in an
oath, then broke his oath, must offer a sacrificial
animal. He said: And whoever vows to slaughter his
son, but does not say at the Station of Ibrahim or
intend to, then there is nothing upon him. He said: And
whoever makes his son a sacrifice, he should sacrifice
a sheep on his behalf. Judge Ibn al-Arabi said: He is
required to offer a sheep, as Abu Hanifa said, because
God the Almighty made the slaughter of a son
equivalent to the slaughter of a sheep according to
Islamic law. So God obligated Abraham to slaughter
his son, and exempted him from it by slaughtering a
sheep. Likewise, if a person vows to slaughter his son,
he is required to slaughter a sheep, because God the
Almighty said: The religion of your father Abraham
(al-Hajj 22:78). Faith is a primary obligation, while a
vow is a secondary obligation, so it must be interpreted
accordingly. If it is said: How could Abraham be
ordered to slaughter a son when it is a sin, and
ordering sin is not permissible? We said that this is an
objection to the Book of God, and that would not be
from someone who believes in Islam, so how about
someone who issues fatwas regarding what is
permissible and what is forbidden? God the Most High
said: Do what you are commanded. What clears the
confusion in people’s hearts about this is that sins and
obedience are not intrinsic descriptions of entities, but
rather obedience refers to actions to which a
command is attached, and disobedience refers to
actions to which a prohibition is attached. So when the
command was attached to slaughtering the son of
Ishmael by Abraham, it became an act of obedience
and a test. And regarding this, God the Most High said:
Indeed, this is the clear trial (37:106) regarding
patience in slaughtering a child and a soul. And when
the prohibition was attached to us regarding
slaughtering our children, it became a sin. If it is said:
How can it become a vow when it is a sin? We say: It
would only be a sin if the intention of the vow was to
slaughter the child and he did not intend to ransom. If it
is said: What if that happened and he intended to
commit a sin but did not intend to ransom? We said: If
he intended that, it would not harm his intention nor
would it affect his vow, because the vow to have a
child became an expression for slaughtering a sheep
according to Islamic law.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired



of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
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reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast. ' That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
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ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishaq. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
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slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashag;i told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the



validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
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Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“lkrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaqg narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"'Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
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for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
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story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja’far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was



said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
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the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

107- And We ransomed him with a great sacrifice.
Dhabh is the noun for the slaughtered. The plural of
dhabh is thaan, like thaan is the noun for the ground.
With the fat-ha, the verbal noun is mazoon great value.
The body is not meant to be large, but rather it is great
in value because the slaughtered person was
ransomed with it, or because it was acceptable.
An-Nahhas said: Azim in the language refers to the
great and the noble. The commentators agree that
here it refers to the noble: meaning the acceptable.
Al-Wahidi said: Most of the commentators said: A ram
was sent down to him that had grazed in Paradise for
forty autumns. Al-Hasan said: He was not ransomed
except with a male goat from the Awra tribe that was
sent down to him from Thabir, so Ibrahim slaughtered
it as a ransom for his son. Al-Zajjaj said: It has been
said that he was ransomed with a ibex, and the ibex is
the mountain goat. The meaning of the verse is: We
made the sacrifice a ransom for him and saved him
from slaughter with it.

Tafsir al-Baghawi

107. And We ransomed him with a great sacrifice. So
Abraham looked and saw Gabriel with a white, horned
ram. He said: This is a ransom for your son, so
slaughter it for him. Gabriel shouted Allahu Akbar, and
the ram shouted Allahu Akbar, and his son shouted
Allahu Akbar. So Abraham took the ram and brought it
to the place of sacrifice in Mina and slaughtered it.

Most commentators said: That ram grazed in Paradise
for forty autumns.

It was narrated on the authority of Saeed bin Jubair: It
is right for him to be great. Mujahid said: He called him
great because he was accepted. Al-Hussein bin
Al-Fadl said: Because it was from God. It was also
said: Great in person. It was also said: In reward.

Al-Hasan said: Ishmael was not ransomed except by a
male goat from the Arwa tribe that was brought down
to him from Thabir.
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Tafsir al-Baidawi

107- And We ransomed him with a sacrifice with what
is slaughtered in its place, thus completing the action.
Great of large body and fat, or of great status because
God ransomes him with a prophet, the son of a
prophet, and any prophet from his descendants is the
master of messengers. It was said that it was a ram
from Paradise. And it was said that it was a ibex that
was sent down to it from Thabir. And it was narrated
that it ran away from it at the Jamrah, so he threw
seven pebbles at it until he caught it, and so it became
a tradition. The ransomer in reality is Abraham, peace
be upon him. He only said And We ransomed him
because God is the one who gave it to him and
ordered it, as a metaphor for the ransom or the
attribution. The Hanafis used it as evidence that
whoever vows to slaughter his son must slaughter a
sheep, but there is nothing in it that indicates that.
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And We left for him among later generations

Tafsir al-Jalalayn

108 - And We left We kept for him among later
generations good praise.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, And We left for him among later
generations, God Almighty says: And We left for him
among those who came after him until the Day of
Resurrection a good reputation.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, And We left for him
among later generations, he said: God left for him
good praise among later generations.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
Zayd said about His statement, And We left for him
among later generations, he said: Abraham asked,
saying, And grant me a reputation of truthfulness
among later generations. So God left good praise for
him among later generations, just as He left bad
reputation for Pharaoh and his likes, so He left a
reputation of truthfulness and good praise for these
people. And it was said that the meaning of this is: And
We left for him among later generations peace, which
is to say, “Peace be upon Abraham.” And this is a
statement that is reported on the authority of Ibn
Abbas, but we left it out because there is a narrator in
its chain of transmission whom we found it difficult to
mention. We have already mentioned the narrations
that were reported about His statement, And We left
for him among later generations, previously. And it
was said that the meaning of this is: And We left for
him among later generations that it be said, “Peace be
upon Abraham.”

Tafsir al-Qurtubi

Fifteenth - The Almighty's saying: And We left for him
among later generations meaning, for Abraham,
beautiful praise among the nations after him, so there
is no nation but that it sends prayers upon him and
loves him. It was said: It is the supplication of Abraham,
peace be upon him: And grant me a reputation of truth
among later generations (Ash-Shu'ara': 84). lkrimah
said: It is peace upon Abraham, meaning peace from
Us. It was said: Safety for him from calamities like
<Peace be upon Noah among the worlds>as
mentioned above. "Thus do We reward the doers of
good. Indeed, he was of Our believing servants"
meaning, he was one of those who gave servitude its
due until they deserved to be attributed to God
Almighty.

Sixteenth - The Almighty said: And We gave him good
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tidings of Isaac, a prophet among the righteous. Ibn
Abbas said: He gave him good tidings of his
prophethood. He went on to say that the good tidings
were given twice, so this sacrifice, Isaac, was given
good tidings of his prophethood as a reward for his
patience, contentment with the command of his Lord,
and submission to Him. And We blessed him and
Isaac. That is, We blessed them both with blessings. It
was also said that they had many children, that is, We
blessed Abraham and his children, and Isaac when he
brought forth the prophets of the Children of Israel
from his loins. It was also said that the metaphor in
upon him refers to Ishmael and that he is the one who
was sacrificed. Al-Mufaddal said: The correct view that
the Qur'an indicates is that it was Ishmael, because it
narrated the story of the sacrifice. When he said at the
end of the story: And We ransomed him with a great
sacrifice, then he said: “Peace be upon Abraham.
Thus do We reward the doers of good,” he said: “And
We gave him good tidings of Isaac, a prophet among
the righteous. And We blessed him,” meaning Ishmael,
and Isaac was referred to by a pronoun because he
had been mentioned previously. Then he said: And of
their descendants, which indicated that they were the
descendants of Ishmael and Isaac, and the narrators
do not differ that Ishmael was thirteen years older than
Isaac.

| said: We first mentioned what indicates that Isaac
was older than Ishmael and that the one given glad
tidings was Isaac according to the text of the revelation.
So if the glad tidings were of Isaac according to the
text, then the one to be sacrificed was undoubtedly
Isaac, and Abraham was given glad tidings of him
twice, the first time with his birth and the second time
with his prophethood, as Ibn Abbas said. Prophethood
does not occur except in old age. Prophetis in the
accusative case, and the Aain upon him refers back to
Abraham, and Ishmael is not mentioned in the verse
so that the metaphor can be attributed to him. As for
what was narrated by Mu’awiyah, he said: | heard a
man say to the Prophet, may God bless him and grant
him peace: O son of the two sacrifices. The Prophet,
may God bless him and grant him peace, laughed.
Then Mu’awiyah said: When Abdul Muttalib dug the
well of Zamzam, he vowed to God that if he made it
easy for him, he would sacrifice one of his sons to God.
God made it easy for him, and the arrow fell on
Abdullah, but his maternal uncles, Banu Makhzum,
prevented him and said: Redeeme your son. So he
redeemed him with one hundred camels, and he was
the sacrifice. Ishmael is the second sacrifice, so there
is no proof in it, because its chain of transmission is
not proven, as we mentioned in the book Al-A’lam fi
Ma'rifat Mawlid Al-Mustafa (The Signs in Knowing the
Birth of the Chosen One, may God bless him and grant
him peace). And because the Arabs consider the uncle
to be a father, God Almighty said: “They said: We
worship your God and the God of your fathers,
Abraham, Ishmael, and Isaac.” (al-Baqarah 2:133)
And God Almighty said: And He raised his parents to
the throne. (Yusuf 12:12) 100] They are his father and
his maternal aunt. “Likewise, what was narrated on the
authority of the poet Al-Farazdaq on the authority of
Abu Hurairah, may God be pleased with him, on the
authority of the Prophet, may God bless him and grant
him peace: If its chain of transmission were authentic,

147



Surat al-Saffat 37:108
And We left for him among later generations

then Al-Farazdaqg himself would be questioned.”

Seventeenth - The Almighty said: And among their
descendants are those who do good and those who do
wrong. And when He mentioned the blessing in
offspring and their multitude, He said: Among them are
those who do good and those who do wrong, and that
the wrongdoer will not benefit from being a son of
prophethood. So the Jews and Christians, even
though they are from the descendants of Isaac, and
the Arabs, even though they are from the descendants
of Ishmael, there must be a difference between the
one who does good and the one who does wrong, the
believer and the disbeliever. And in the revelation: And
the Jews and the Christians say, ‘We are the children
of God and His beloved.’ (al-Ma’idah 5:18), meaning
the children of the Messengers of God, so they saw for
themselves a virtue. This has been mentioned
previously.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
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because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.” Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast.’ That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed



God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishaqg. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
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supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqgafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, “The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
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knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
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al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he



chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘| am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, "Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
‘Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of |bn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masrug, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
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definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.” They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
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one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. Itis a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
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tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

108- And We left for him a punishment among later
generations.

Tafsir al-Baghawi

108. And We left for him among later generations,
meaning: We left for him good praise among later
generations.
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Tafsir al-Baidawi

108- And We left for him [a good] example among later
generations.
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Surat al-Saffat 37:109

Peace be upon Abraham.

Tafsir al-Jalalayn

109 - (Peace) from us to Abraham

Tafsir al-Suyuti

Tafsir al-Tabari

And His saying, “Peace be upon Abraham,” God
Almighty says: A security from God on earth for
Abraham that he will not be mentioned after him
except with good remembrance.

Tafsir al-Qurtubi
God Almighty says, "Peace be upon Abraham."

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
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be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast. ' That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down



upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
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began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
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You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.” That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
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son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on



the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaqg, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn *Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
‘Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
"Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
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Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.” They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
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Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
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to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’'qub told
me, |bn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

109- “And We left for him among later generations,
‘Peace be upon Abraham™ meaning among the later
nations that come after him. Peace is beautiful praise.
Ikrimah said: Peace from Us. It was also said: Safety
from calamities. The discussion of this is similar to the
discussion of His statement: “Peace be upon Noah
among the worlds.” The meaning and the parsing of
this have already been explained in this surah.



Tafsir al-Baghawi

109. "Peace be upon Abraham"

Tafsir al-Baidawi

109- “Peace be upon Abraham” was previously

explained in the story of Noah, peace be upon him.
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Surat al-Saffat 37:110

Thus do We reward the doers of good.

Tafsir al-Jalalayn

110 - Likewise as We rewarded him We reward the
doers of good for themselves.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Thus do We reward the doers of
good, means just as We rewarded Abraham for his
obedience to Us and his good conduct in following Our
command.

Tafsir al-Qurtubi

God Almighty says: Thus do We reward the doers of
good.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
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reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast.’ That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was



pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishaq. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
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of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, “The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
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hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. |bn Abi Hatim said: My father told us: Yusuf
bin Ya’'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
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with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be



upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaq, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, "Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
“Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
*Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
‘Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, "Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of “Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
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marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
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best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
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went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of lkrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

110- Thus do We reward the doers of good. That is,
with such a great reward We reward those who submit
to God’s command.



Tafsir al-Baghawi
110. Thus do We reward the doers of good.

Tafsir al-Baidawi

110- Thus do We reward the doers of good. Perhaps it
was mentioned about him, as it was sufficient to
mention it once in this story.

Tafsir al-Qur'an

165



Surat al-Saffat 37:111
Indeed, he is one of Our believing servants.

Surat al-Saffat 37:111

Indeed, he is one of Our believing servants.

Tafsir al-Jalalayn

111 - He is one of Our believing servants

Tafsir al-Suyuti

Tafsir al-Tabari

Thus do We reward the doers of good. He was one of
Our believing servants. He says: Abraham was one of
Our servants who were sincere in their faith towards
Us.

Tafsir al-Qurtubi

God Almighty says: He is one of Our believing
servants.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
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transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of Ikrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ’ That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast. ' That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And



when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishaq. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja'far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
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and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thaqafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘| have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashgi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
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Surat al-Saffat 37:111
Indeed, he is one of Our believing servants.

God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
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Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘| saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapteron mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan



Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishag, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn "Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
‘Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
*Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishaq. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
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narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, “I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
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obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This

170

is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa'id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

111- He is one of Our believing servants, meaning
those who gave servitude its due and were steadfast in
their belief in God and His Oneness.

Tafsir al-Baghawi

111. He is one of Our believing servants.
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Tafsir al-Baidawi

111- He is one of Our believing servants.
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And We gave him good tidings of Isaac, a prophet among the righteous.

Surat al-Saffat 37:112

And We gave him good tidings of Isaac, a prophet
among the righteous.

Tafsir al-Jalalayn

112 - And We gave him good tidings of Isaac This is
evidence that the one being sacrificed was not him a
prophet a presumed state, meaning that his
prophethood is presumed of the righteous

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: And We gave Abraham good
tidings of Isaac, a prophet, as thanks to him for his
goodness and obedience.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was given good tidings of him as a
prophet after that, after this had happened to him when
he sacrificed himself to God.

Ya'qub told me, he said: Ibn Ulayyah told us, on the

authority of Dawud, on the authority of lkrimah, he said:

Ibn Abbas said: The one to be sacrificed was Isaac.
He said: And His statement, And We gave him good
tidings of Isaac, a prophet among the righteous, he

said: He gave good tidings of his prophethood. He said:

And His statement, And We bestowed upon him, out of
Our mercy, his brother Aaron, a prophet (Maryam
19:53) he said: Aaron was older than Moses, but what
He meant was that God bestowed upon him his
prophethood.

Ibn Abd al-A’la told us: Mu’tamir ibn Sulayman told us:
| heard Dawud narrating, on the authority of Ikrimah,
on the authority of Ibn Abbas, regarding this verse:
And We gave him good tidings of Isaac, a prophet
among the righteous. He said: He only gave him good
tidings of him as a prophet when he ransomed him
from being slaughtered, and the good tidings of
prophethood were not given at his birth.

Al-Husayn bin Yazid Al-Tahan told me, he said: Ibn
Idris told us, on the authority of Dawud, on the
authority of Ikrimah, on the authority of Ibn Abbas,
regarding God’s statement, And We gave him good
tidings of Isaac, a prophet, he said: He was only given
good tidings of prophethood.

Muhammad bin Saad told me, he said: My father told
me, he said: My uncle told me, he said: My father told
me, on the authority of his father, on the authority of
Ibn Abbas, regarding his statement, And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: Abraham was given good tidings of Isaac.

Muhammad told us, he said: Ahmad told us, he said:
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Asbat told us, on the authority of Al-Suddi, And We
gave him good tidings of Isaac, a prophet among the
righteous. He said: of his prophethood.

Abu Al-Sa’ib told me: Ibn Fadil told us, on the authority
of Dawwar, on the authority of an old man from the
people of the mosque, who said: Abraham was given
good report at the age of one hundred and seventeen.

Tafsir al-Qurtubi

God Almighty says: And We gave him good tidings of
Isaac, a prophet among the righteous.

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a



knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am
slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of lkrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ' That is, go ahead with what
God has commanded you to do, which is to slaughter
me. ‘You will find me, God willing, among the
steadfast.’ That is, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
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Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A~Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
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Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thagafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘I have
given you a supplication in which | have answered
you.’ Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
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Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.’ That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *
And will provide for him from where he does not expect.
And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu’tazilites. The evidence from this is
clear because God the Almighty prescribed for
Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’'qub al-Saffar told us: Dawud al-Attar told us: Ibn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be



pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa'l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for
Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘I saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishaq, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’

Tafsir al-Qur'an

Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaq. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
‘Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
“Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaqg narrated on the
authority of *Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,
for when he embraced Islam during the caliphate of
“Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
"Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’'in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: It is Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
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And We gave him good tidings of Isaac, a prophet among the righteous.

us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, ‘I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was |brahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.” They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
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pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous



prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told
us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa’id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

112- And We gave him good tidings of Isaac, a
prophet among the righteous. That is, We gave
Abraham good tidings of a son who would be born to
him and would become a prophet after he reached the
age required for that. The accusative case of prophet
is in the hal circumstance, and it is an implied
circumstance. Al-Zajjaj said: If the one being sacrificed
was Isaac, then it appears that it was implied, and it is
more appropriate to say that whoever interpreted the
one being sacrificed as Isaac made the good tidings
here specific to his prophethood. Mentioning
righteousness after prophethood glorifies his status,
and there is no need for the one being given the good
tidings at the time of the good tidings, because the
presence of the one in the hal is not a condition; rather,
the condition is the conjunction of the action. Just as it
may be an attribute of prophet, it may be a hal of the
pronoun hidden within it, and thus the circumstances
are overlapping.

Tafsir al-Qur'an

Tafsir al-Baghawi

112. And We gave him good tidings of Isaac, a prophet
among the righteous. Whoever considers the one
sacrificed to be Ishmael says: He gave him good
tidings after this story of Isaac as a prophet as a
reward for his obedience. Whoever considers the one
sacrificed to be Isaac says: Abraham was given good
tidings of the prophethood of Isaac. Narrated by
Ikrimah on the authority of Ibn Abbas.

He said: He was given good report twice: when he was
born and when he was given the prophethood.

Tafsir al-Baidawi

112- And We gave him good tidings of Isaac, a
prophet among the righteous. His prophethood was
decided and it was assumed that he was among the
righteous. In this regard, they occurred in two states,
and there is no need for the one being given the good
tidings to be present at the time of the good tidings,
since the presence of the one in the state is not a
condition, rather the condition is relative to the verb’s
attachment to it, due to the meaning being in the state.
Thus, there is no need to estimate an added element
that acts as an agent in both of them, for example. And
We gave him good tidings of the presence of Isaac,
meaning that Isaac would be found to be a prophet
among the righteous. However, this does not become
similar to His statement, So enter it, abiding therein,
since those who enter are predestined to abide therein
at the time of entry, and Isaac was not a prophet, and
his prophethood and righteousness were predestined
when he was found. Whoever interprets the one being
sacrificed as Isaac makes the intended meaning of the
good tidings his prophethood, and in mentioning
righteousness after the prophethood there is a
glorification of his status and an indication that it is the
goal for it, since it includes the meaning of perfection
and completion in action in general.
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Surat al-Saffat 37:113

And We blessed him and Isaac, and among their
descendants were those who did good and those who
were clearly unjust to themselves.

Tafsir al-Jalalayn

113 - And We blessed him by multiplying his offspring
and Isaac his son by making most of the prophets from
his offspring and among their offspring are those who
do good believers and those who wrong themselves
clear disbelievers between disbelief

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, And We blessed him and Isaac,
God Almighty says: And We blessed Abraham and
Isaac. And among their descendants are those who do
good, meaning by those who do good, the faithful who
obey God, who do good in their obedience to Him. And
those who are clearly unjust to themselves, meaning
by those who are clearly unjust to themselves: the
disbeliever in God, who brings upon himself through
his disbelief the punishment of God and His painful
chastisement. Clear, meaning the one who has clearly
shown his injustice to himself through his disbelief in
God.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Muhammad bin Al-Hussein told us: Ahmad bin
Al-Mufaddal told us: Asbat told us, on the authority of
Al-Suddi, regarding his statement: A doer of good and
a clear wrongdoer to himself. He said: The doer of
good is the one who obeys God, and the wrongdoer to
himself is the one who disobeys God.

Tafsir al-Qurtubi

God Almighty says: “And We blessed him and Isaac.
And among their descendants are those who do good
and those who are clearly unjust to themselves.”

Tafsir Ibn Kathir

God Almighty says, informing about His friend
Abraham, peace be upon him, that after God Almighty
granted him victory over his people and he despaired
of their faith after they had witnessed the great signs,
he emigrated from among them and said, “Indeed, |
am going to my Lord, He will guide me. My Lord, grant
me from among the righteous.” Meaning obedient
children in place of his people and clan whom he had
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left. God Almighty said, So We gave him good tidings
of a forbearing boy. This boy is Ishmael, peace be
upon him, for he was the first son that Abraham, peace
be upon him, was given good tidings of, and he is
older than Isaac, according to the agreement of the
Muslims and People of the Book. Rather, in the text of
their Book, Ishmael, peace be upon him, was born
when Abraham, peace be upon him, was eighty-six
years old, and Isaac was born when Abraham, peace
be upon him, was ninety-nine years old. They believe
that God Almighty commanded Abraham to slaughter
his only son, and in another version, his firstborn. So
they falsely and slanderously inserted Isaac here, and
this is not permissible because it contradicts the text of
His Book. Rather, they inserted... Isaac because he
was their father and Ishmael was the father of the
Arabs, so they envied them and increased that and
distorted the word your only son to mean the one you
have no one else with you, because Ishmael had gone
with him and his mother to Mecca, which is a false
interpretation and distortion, because your only son is
only said to someone who has no one else. Also, the
first born to him has a status that no other son after
him has, so the command to slaughter him is more
eloquent in trial and test. A group of scholars have said
that the one to be slaughtered was Isaac, and this was
reported from a group of the Salaf, and it was even
transmitted from some of the Companions, may God
be pleased with them, as well. This is not in the Book
or the Sunnah, and | do not think that it was received
except from the rabbis of the People of the Book, and
a Muslim took it without proof. The Book of God is a
witness and guide to the fact that it was Ishmael,
because it mentioned the good report of a forbearing
boy and mentioned that he was the one to be
slaughtered, then it said after that, And We gave him
good tidings of Isaac, a prophet among the righteous.
And when the angels gave Abraham good tidings of
Isaac, they said, Indeed, We give you good tidings of a
knowledgeable boy. And God Almighty said, So We
gave her good tidings of Isaac, and after Isaac, Jacob.
That is, a son was born to him during their lifetime
called Jacob, and he would be from his descendants.
After that, he was ordered to slaughter him while he
was young, because God Almighty promised them that
he would have children and offspring. So how can he
be ordered to slaughter him while he was young, and
Ishmael was described here as the forbearing one
because it is appropriate for this situation? And the
Almighty’s saying: And when he reached with him the
age of striving means he grew up and became mature
and began to go with his father and walk with him.
Abraham, peace be upon him, used to go all the time
to check on his son and his son’s mother in the land of
Paran and look into their situation. It was mentioned
that he used to ride quickly on Buraq to there, and God
knows best. And on the authority of Ibn Abbas, may
God be pleased with them both, and Mujahid, Ikrimah,
Saeed bin Jubayr, Ata’ al-Khurasani, Zaid bin Aslam,
and others: And when he reached with him the age of
striving means he grew up and was able to do what his
father did of striving and working. And when he
reached with him the age of striving, he said, ‘O my
son, indeed | have seen in a dream that | am



slaughtering you, so see what you think.” Ubayd bin
Umair said: The vision of the prophets is revelation.
Then he recited this verse: He said, ‘O my son, indeed
| have seen in a dream that | am slaughtering you, so
see what you think.’ Ibn Abi Hatim said: Ali bin
Al-Hussein bin Al-Junayd told us, Abu Abdul Malik
Al-Karandi told us, Sufyan bin Uyaynah told us, on the
authority of Isra’il bin Yunus, on the authority of Samak,
on the authority of lkrimah, on the authority of Ibn
Abbas, may God be pleased with them both, who said:
The Messenger of God, may God bless him and grant
him peace, said: The visions of the prophets in a
dream are revelation. It is not in any of the six books
from this source, but he informed his son of that to
make it easier for him and to test his patience,
endurance and determination in his youth to obey God
Almighty and his father. “He said, ‘O my father, do as
you are commanded. ' That is, go ahead with what
God has commanded you to do, which is to slaughter
me. “You will find me, God willing, among the
steadfast.’ That s, | will be patient and seek reward for
that from God Almighty. He, may God bless him and
grant him peace, was true to what he promised. For
this reason, God Almighty said: “And mention in the
Book, Ishmael. Indeed, he was true to his promise,
and he was a messenger and a prophet. And he used
to enjoin prayer and zakat upon his family, and he was
pleasing to his Lord.” And God Almighty said: And
when they had both submitted and he laid him down
upon his forehead, that is, when they bore witness and
God Almighty mentioned Abraham for the slaughter
and the son was a witness to death. It was said: Aslam
means they submitted and obeyed. Ibrahim obeyed
the command of God Almighty, and Ishmael obeyed
God and his father. This was said by Mujahid, Ikrimah,
Qatadah, As-Suddi, Ibn Ishaq, and others. The
meaning of He threw him down on his forehead is that
he threw him down on his face to slaughter him from
behind his back, so that his face would not be seen
when he was slaughtered, so that it would be easier
for him. Ibn Abbas, may God be pleased with them
both, Mujahid, Saeed bin Jubayr, Ad-Dahhak, and
Qatadah said, He threw him down on his forehead
means he threw him down on his face. Imam Ahmad
said, Surayj and Yunus told us, Hammad bin Salamah
told us, on the authority of Abu Asim Al-Ghanawi, on
the authority of Abu At-Tufayl, on the authority of Ibn
Abbas, may God be pleased with them both, that he
said, “When Ibrahim, peace be upon him, was ordered
to perform the rituals, Satan appeared to him when he
was walking, so he raced him, and Ibrahim, peace be
upon him, outpaced him. Then Gabriel, peace be upon
him, took him to Jamrat Al-Agabah, and Satan
appeared to him, so he threw seven pebbles at him
until he went away. Then he appeared to him at
Jamrat Al-Wusta, so he threw seven pebbles at him,
then he threw him down on his forehead, and Ishmael,
peace be upon him, was wearing a white shirt, so he
said, “O my father, | do not have any garment for you
to shroud me in other than this.” Then he took it off so
that you could shroud me in it, so he treated him so
that he could take it off. Then a voice was called from
behind him, O Ibrahim, the vision has come true.
Ibrahim turned and behold, a white ram with horns on
its eyes. Ibn Abbas said, | saw us pursuing that kind of
ram. Hisham mentioned the hadith in full in A-Manasik
ritual rituals. Then Ahmad narrated it in full from Yunus,
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from Hammad ibn Salamah, from Ata’ ibn al-Sa’ib,
from Sa’id ibn Jubayr, from Ibn Abbas, may God be
pleased with them both. He mentioned it except that
he said Ishag. From Ibn Abbas, may God be pleased
with them both, regarding the naming of the sacrifice,
there are two narrations, and the more correct from
him is Ismail, as will be explained later, God willing.
Muhammad ibn Ishaq said, from al-Hasan ibn Dinar,
from Qatadah, from Ja’far ibn lyas, from Ibn Abbas,
may God be pleased with them both, regarding the
words of God Almighty: And We ransomed him with a
great sacrifice, he said, A ram came out on it from
Paradise that had grazed forty years before that.
Ibrahim, peace be upon him, sent his son, who
followed the ram and brought it out to the first Jamrah.
He threw seven pebbles at it, then let it go and it came
to the middle Jamrah. Then he took him out and threw
seven pebbles at him, then let him go and caught up
with him at the Great Jamrah, then threw seven
pebbles at him and took him out there, then took him
and brought him to the place of sacrifice in Mina and
slaughtered him. By the One in Whose Hand is the
soul of Ibn Abbas, it was the beginning of Islam when
the head of the ram was hanging by its horns in the
gutter of the Kaaba until it dried up. And Abd
al-Razzaq said: Muammar informed us on the
authority of al-Zuhri, who informed us on the authority
of al-Qasim, who said: Abu Hurayrah and Ka'b met,
and Abu Hurayrah may God be pleased with him
began to narrate from the Prophet (blessings and
peace of God be upon him), and Ka'b began to narrate
from the Books. Then Abu Hurayrah may God be
pleased with him said: The Prophet (blessings and
peace of God be upon him) said: Every prophet has a
supplication that is answered, and | have saved my
supplication as intercession for my nation on the Day
of Resurrection. Ka'b said to him: “Did you hear this
from the Messenger of God (blessings and peace of
God be upon him)?” He said: Yes. He said: May my
father and mother be sacrificed for you. Shall | not tell
you about Abraham (blessings and peace of God be
upon him)? When he saw the slaughter of his son
Isaac, Satan said: If | do not tempt these people at this
place, | will never tempt them again. So he left.
Abraham, peace be upon him, went with his son to
slaughter him. Then Satan went to Sarah and said,
Where did Abraham take your son? She said, He went
with him for some need. He said, He did not go with
him for some need, but rather to slaughter him. She
said, And did he not slaughter him? He said, He claims
that his Lord commanded him to do so. She said, He
did well to obey his Lord. Then Satan followed them
and said to the boy, Where is your father taking you?
He said, For some need. He said, He does not go with
you for some need, but rather to slaughter you. He
said, And why did he slaughter me? He said, He
claims that his Lord commanded him to do so. He said,
By God, if God Almighty commanded him to do so, he
would do it. He despaired of him and left him and
caught up with Abraham, peace be upon him, and he
said, Where did you take your son? He said, For some
need? He said, You did not go with him for a need, but
rather to slaughter him. He said, And why did |
slaughter him? He said, You claim that your Lord
commanded you to do so. He said, By God, if God
Almighty commanded me to do so, | will do it. So
Satan left him and despaired of being obeyed. Ibn Jarir
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narrated it on the authority of Yunus, on the authority
of Ibn Wahb, on the authority of Yunus, on the
authority of Ibn Yazid, on the authority of Ibn Shihab.
He said that Amr bin Abi Sufyan bin Asid bin Jariyah
Al-Thagafi told him that Kaab said to Abu Hurairah,
and he mentioned it in full and said at the end of it,
“And God, the Most High, revealed to Isaac, ‘I have
given you a supplication in which | have answered
you.” Isaac said, ‘O God, | supplicate to You to answer
me. Whoever meets You, from the first and the last,
who does not associate anything with You, admit him
into Paradise.” Ibn Abi Hatim said, “My father told us,
my father told us, Muhammad bin Al-Wazir
Al-Dimashqi told us, Al-Walid bin Muslim told us, Abd
Al-Rahman bin Zaid bin Aslam told us, on the authority
of his father, on the authority of Ata bin Yasar, on the
authority of Abu Hurairah, who said, ‘The Messenger
of God, may God bless him and grant him peace, said,
“God, the Blessed and Exalted, gave me the choice
between forgiving half of my nation and answering my
intercession. | chose my intercession and hoped that it
would be more general for my nation. Were it not for
the fact that the righteous servant preceded me in it, |
would have hastened my supplication. When God, the
Most High, relieved Isaac of the distress of slaughter, it
was said to him, ‘O Isaac, ask and you will be given.’
He said, ‘By the One in Whose Hand is my soul, | will
hasten it before it is due.” The temptations of Satan, O
God, whoever dies without associating anything with
You, forgive him and admit him into Paradise. This is a
strange and rejected hadith, and Abd al-Rahman ibn
Zayd ibn Aslam is weak in hadith. | fear that there is an
addition inserted in the hadith, which is his saying that
when God Almighty relieved Isaac and so on, and God
knows best, then if this is preserved, then it is more
likely that the context is about Ishmael, and they only
changed it to Isaac out of envy on their part, as
mentioned above. Otherwise, the place for the rituals
and sacrifices is in Mina in the land of Mecca, where
Ishmael was, not Isaac, for he was in the land of
Canaan in the land of Ash-Sham. And the Almighty’s
saying: And We called to him, ‘O Abraham, you have
fulfilled the vision.” That is, the purpose of your vision
and your laying down your son for slaughter has been
achieved. Al-Suddi and others mentioned that he
ordered the knife to be placed on his neck, but it did
not cut anything, rather a sheet of copper stood
between it and him, and Abraham, peace be upon him,
was called at that time, You have fulfilled the vision.
And the Almighty’s saying: Thus do We reward the
doers of good, That is, thus do We turn away
hardships and difficulties from those who obey Us, and
We make for them from And He ordered them to
provide for them a way out, as the Almighty said: “And
whoever fears God - He will make for him a way out *

And will provide for him from where he does not expect.

And whoever relies upon God - then He is sufficient for
him. Indeed, God will accomplish His purpose. God
has already set for everything a [decreed] extent.” This
verse and story have been used by a group of scholars
of the principles of jurisprudence as evidence for the
validity of abrogation before the ability to act, contrary
to a group of the Mu'tazilites. The evidence from this is
clear because God the Almighty prescribed for
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Abraham, peace be upon him, the slaughter of his son,
then abrogated it from him and directed him to the
ransom. Rather, the purpose of His legislation was first
to reward Abraham for his patience in slaughtering his
son and his resolve to do so. For this reason the
Almighty said: Indeed, this is the clear trial, meaning
the clear and evident test, as he was ordered to
slaughter his son, so he hastened to do so, submitting
to the command of God the Almighty and obedient to
His obedience. For this reason the Almighty said: And
Abraham, who fulfilled. And the Almighty said: And We
ransomed him with a great sacrifice. Sufyan al-Thawri
said, on the authority of Jabir al-Ju’fi, on the authority
of Abu al-Tufayl, on the authority of Ali, may God be
pleased with him, And We ransomed him with a great
sacrifice, he said, with a ram with white eyes. A pair of
rams tied to a thorn tree. Abu al-Tayyib said: They
found him tied to a thorn tree in Thabir. Al-Thawri also
said on the authority of Abdullah bin Uthman bin
Khathim on the authority of Saeed bin Jubair on the
authority of Ibn Abbas, may God be pleased with them
both, who said: A ram that grazed in Paradise for forty
autumns. Ibn Abi Hatim said: My father told us: Yusuf
bin Ya’qub al-Saffar told us: Dawud al-Attar told us: |bn
Khathim told us: Sa’id bin Jubayr told us: Ibn Abbas,
may God be pleased with them both, said: The rock in
Mina at the base of Thabir is the rock on which
Abraham sacrificed his son Isaac in ransom. A ram
with two horns and a bleat descended upon him from
Thabir, so he slaughtered it. It is the ram that Adam’s
son offered, and it was accepted from him, so it was
stored until Isaac was sacrificed with it. It was also
narrated on the authority of Sa’id bin Jubayr that he
said: The ram was grazing in Paradise until Thabir split
open for it, and it had a red coat on it. Al-Hasan
al-Basri said: The name of Abraham’s ram, peace be
upon him, was Jarir. Ibn Jurayj said: Ubayd bin Umair
said: He slaughtered it at the station. Mujahid said: He
slaughtered it in Mina at the place of sacrifice. Hisham
said: On the authority of Sayyar, on the authority of
Ikrimah, on the authority of Ibn Abbas, may God be
pleased with them both, that the one who had made a
vow to sacrifice himself had given a fatwa, so he
ordered him With one hundred camels. Then he said
after that, if | were to issue a fatwa for him regarding a
ram, it would have been sufficient for him to slaughter
a ram, because God Almighty said in His Book: And
We ransomed him with a great sacrifice. The correct
opinion, which is held by the majority, is that he was
ransomed with a ram. Al-Thawri said, on the authority
of a man, on the authority of Abu Salih, on the
authority of Ibn Abbas, regarding the Almighty’s
statement: And We ransomed him with a great
sacrifice. Wa’l said, and Muhammad ibn Ishaq said, on
the authority of Amr ibn Ubayd, on the authority of
al-Hasan, that he used to say, “Ishmael, peace be
upon him, was not ransomed except with a male goat
from the arwa tribe that was brought down to him from
Thabir.” Imam Ahmad said, Sufyan told us, Mansur
told me, on the authority of his maternal uncle Musafi’,
on the authority of Safiyyah bint Shaybah, who said: A
woman from Banu Sulaym, who gave birth to most of
the people of our house, told me that the Messenger of
God, may God bless him and grant him peace, sent for



Uthman ibn Talhah, may God be pleased with him.
She said once that she asked Uthman, “Why did the
Prophet, may God bless him and grant him peace, call
you?” He said, “The Messenger of God, may God
bless him and grant him peace, said to me, ‘I saw the
horns of a ram when | entered the house, but | forgot to
order you to cover them, so cover them, because there
should not be anything in the house that would distract
the worshipper.” Sufyan said: The two horns of the ram
remained hanging in the Kaaba until the Kaaba burned
down and they were burned down. This is independent
evidence that it was Ishmael, peace be upon him. The
Quraysh inherited the two horns of the ram with which
Abraham was sacrificed, generation after generation,
until God sent His Messenger, peace and blessings be
upon him. And God knows best.

Chapter on mentioning the reports transmitted from
the predecessors that the one who is to be slaughtered
is...

(Mention of those who said it was Isaac, peace be
upon him) Hamzah Al-Zayyat said on the authority of
Abu Maysarah, may God have mercy on him, who said:
Joseph, peace be upon him, said to the king to his face,
Do you wish to eat with me? And |, by God, am Joseph,
son of Jacob, the Prophet of God, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.
Al-Thawri said on the authority of Abu Sinan, on the
authority of Ibn Abi Al-Hudhayl, that Joseph, peace be
upon him, also said the same to the king. Sufyan
Al-Thawri said on the authority of Zaid bin Aslam, on
the authority of Abdullah bin Ubaid bin Umair, on the
authority of his father, who said: Moses, peace be
upon him, said, O Lord, they say that it is the God of
Abraham, Isaac, and Jacob, so why did they say that?
He said, “Abraham never treated me equally, but he
chose me over him. Isaac was generous to me by
sacrificing something, but he was even more generous
with other things. And whenever | increased Jacob’s
trials, he increased my good opinion of him.” Shu’bah
said on the authority of Abu Ishag, on the authority of
Abu Al-Ahwas, who said, “A man boasted before Ibn
Mas’ud, may God be pleased with him, and said, ‘l am
so-and-so, son of so-and-so, son of the noble sheikhs.’
Abdullah bin Mas’ud, may God be pleased with him,
said, ‘That is Joseph, son of Jacob, son of Isaac, the
sacrificed one, son of Abraham, the friend of God.”
This is authentic on the authority of Ibn Mas'ud, may
God be pleased with him. Likewise, "Ikrimah narrated
on the authority of Ibn “Abbas, may God be pleased
with them both, that he was Ishaqg. Likewise, on the
authority of his father, *Abbas, and on the authority of
“Ali ibn Abi Talib, the same was said. Likewise,
‘Ikrimah, Sa’id ibn Jubayr, Mujahid, ash-Sha’bi,
*Ubayd ibn "Umair, Abu Maysarah, Zayd ibn Aslam,
*Abdullah ibn Shaqiq, az-Zuhri, al-Qasim ibn Abi
Barzah, Makhul, “Uthman ibn Hadir, as-Suddi,
al-Hasan, Qatadah, Abu al-Hudhayl, and Ibn Sabit
said this. This is the choice of Ibn Jarir. His narration
on the authority of Ka'b al-Ahbar was presented earlier,
that he was Ishaq. Likewise, Ibn Ishaq narrated on the
authority of "Abdullah ibn Abi Bakr, on the authority of
az-Zuhri, on the authority of Abu Sufyan ibn al-"Ala’
ibn Haritha, on the authority of Abu Hurayrah, may
God be pleased with him, on the authority of Ka'b
al-Ahbar, that he said he was Ishaq. These sayings,
and God knows best, are all taken from Ka'b al-Ahbar,

Tafsir al-Qur'an

for when he embraced Islam during the caliphate of
"Umar, he would narrate to "Umar, may God be
pleased with him, from his books in the past, and
“Umar, may God be pleased with him, would listen to
him, so people would be lenient in listening to what he
had to say, and they would transmit what he had to say,
both good and bad. And this nation, and God knows
best, has no need for a single letter of what
Al-Baghawi narrated the statement that it was Ishaq
from Umar, Ali, Ibn Masoud, and Al-Abbas may God
be pleased with them, and from the Tabi’in from Ka’b
Al-Ahbar, Sa’id ibn Jubayr, Qatadah, Masruq, lkrimah,
Ata’, Mugatil, Al-Zuhri, and Al-Suddi. He said: It is one
of the two narrations from Ibn Abbas may God be
pleased with them. A hadith was reported on this
matter, if it was proven, we would accept it as a
general principle, but its chain of transmission was not
authentic. Ibn Jarir said: Abu Kurayb told us, Zaid ibn
Hubab told us, from Al-Hasan ibn Dinar, from Ali ibn
Zaid ibn Jud’an, from Al-Hasan, from Al-Ahnaf ibn
Qays, from Al-Abbas ibn Abdul Muttalib may God be
pleased with him, from the Prophet (blessings and
peace of God be upon him), in a hadith he mentioned,
he said: Itis Ishag. In its chain of transmission there
are two weak people, they are Al-Hasan ibn Dinar
Al-Basri, who is rejected, and Ali ibn Zaid ibn Jud’an,
whose hadith is rejected. Ibn Abi Hatim narrated it from
his father, from Muslim ibn Ibrahim, from Hammad ibn
Salamah, from Ali ibn Zaid ibn Jud’an, with it as a
marfu’ hadith. Then he said: Mubarak ibn Fadalah
narrated it from Al-Hasan, from Al-Ahnaf, from
Al-Abbas may God be pleased with him. This is more
likely and more authentic, and God knows best.

(The narrations that were reported that it was Ishmael,
peace be upon him, and this is the correct and
definitive one) The narration on the authority of Ibn
Abbas, may God be pleased with them both, was
presented that it was Isaac, peace be upon him, and
God Almighty knows best. Saeed bin Jubair, Aamer
Al-Shaabi, Yusuf bin Mihran, Mujahid, Ata’ and others
said on the authority of Ibn Abbas, may God be
pleased with them both, that it was Ishmael, peace be
upon him. Ibn Jarir said: Yunus told me, Ibn Wahb told
us, Amr bin Qais told me, on the authority of Ata’ bin
Abi Rabah, on the authority of Ibn Abbas, that he said:
The ransomed one is Ishmael, peace be upon him,
and the Jews claimed that it was Isaac, and the Jews
lied. Israel said on the authority of Thawr on the
authority of Mujahid on the authority of Ibn Umar, may
God be pleased with them both, that the sacrifice was
Ishmael. Ibn Abi Nujayh said on the authority of
Mujahid that it was Ishmael, peace be upon him. Yusuf
bin Mihran said the same, and Al-Shaabi said it was
Ishmael, peace be upon him. | saw the two horns of
the ram in the Kaaba. Muhammad ibn Ishaq said on
the authority of al-Hasan ibn Dinar and Amr ibn Ubayd
on the authority of al-Hasan al-Basri that he had no
doubt that the one who was ordered to be slaughtered
from the two sons of Abraham was Ishmael, peace be
upon him. Ibn Ishaq said: | heard Muhammad ibn Ka’b
al-Qurazi saying that the one whom God Almighty
ordered Abraham to slaughter from his two sons was
Ishmael, and we find that in the Book of God Almighty,
and that is because when God Almighty finished the
story of the one who was slaughtered from the two
sons of Abraham, God Almighty said: And We gave
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him good tidings of Isaac, a prophet among the
righteous. And God Almighty says: So We gave her
good tidings of Isaac, and after Isaac, Jacob. He
means a son and a son’s son, so he would not have
ordered him to slaughter Isaac, and he had the
promise of what he had promised him, and the one
who was ordered to be slaughtered was none other
than Ishmael. Ibn Ishaq said: | heard him say that a lot.
Ibn Ishaq said on the authority of Buraidah ibn Sufyan
ibn Farwah al-Aslami on the authority of Muhammad
ibn Ka’'b al-Qurazi that he told them that he mentioned
that to Umar ibn Abd al-Aziz, may God be pleased with
him, while he was the Caliph, when he was with him in
Syria, and Umar said to him: This is something | had
not considered, and | see it as you said. Then he sent
to a man who was with him. In the Levant, there was a
Jew who converted to Islam and his conversion was
good. He thought he was one of their scholars, so
Umar ibn Abd al-Aziz, may God be pleased with him,
asked him about that. Muhammad ibn Kaab said, ‘I
was with Umar ibn Abd al-Aziz, so Umar said to him,
‘Which of my two sons was Ibrahim ordered to be
slaughtered?’ Ishmael said, ‘By God, O Commander of
the Faithful, the Jews know that, but they envy you, the
Arabs, for your father being the one whom God
commanded and the virtue that God Almighty
mentioned of him for his patience in what He
commanded.’ They deny that and claim that it was
Isaac, because Isaac was their father, and God knows
best which of them he was. Both were pure, good, and
obedient to God Almighty. Abdullah ibn al-Imam
Ahmad ibn Hanbal, may God have mercy on him, said,
‘| asked my father about the one who was slaughtered,
was it Ishmael or Isaac?’ He said, ‘Ismail was
mentioned in the Book of Asceticism.” Ibn Abi Hatim
said: | heard my father say: The correct view is that the
one to be sacrificed was Ishmael, peace be upon him.
He said: It was narrated on the authority of Ali, Ibn
Umar, Abu Hurairah, Abu al-Tufayl, Saeed bin
al-Musayyab, Saeed bin Jubayr, al-Hasan, Mujahid,
al-Sha’bi, Muhammad bin Ka’b al-Qurazi, Abu Ja'far
Muhammad bin Ali, and Abu Salih, may God be
pleased with them, that they said the one to be
sacrificed was Ishmael. Al-Baghawi said in his
interpretation: Abdullah bin Omar, Saeed bin
Al-Musayyab, Al-Suddi, Al-Hasan Al-Basri, Mujahid,
Al-Rabi bin Anas, Muhammad bin Kaab Al-Qurazi and
Al-Kalbi agreed with this. It is a narration from Ibn
Abbas. He also narrated it from Abu Amr bin Al-Ala.
Ibn Jarir narrated a strange hadith in this regard. He
said: Muhammad bin Ammar Al-Razi told us. Ismail bin
Ubaid bin Abi Karima told us. Omar bin Abdul-Raheem
Al-Khattabi told us. Ubaid God bin Muhammad Al-Utbi
from the descendants of Utbah bin Abi Sufyan from his
father. Abdullah bin Saeed told me. Al-Sunabhi said:
We were with Muawiyah bin Abi Sufyan and they
mentioned the sacrifice, Ishmael or Isaac. He said:
You have fallen short. We were with the Messenger of
God, may God bless him and grant him peace, when a
man came to him and said: O Messenger of God,
count for me what God has bestowed upon you, O son
of the two sacrifices. The Messenger of God, may God
bless him and grant him peace, laughed. Then it was
said to him: O Commander of the Faithful, and what
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are the two sacrifices? He said that when Abdul
Muttalib was ordered to dig Zamzam, he vowed to God
that if God made it easy for him, he would slaughter
one of his sons. The arrow fell on Abdullah, but his
maternal uncles prevented him and said, Risk your
son with one hundred camels. So he ransomed him
with one hundred camels, and the second was Ismail.
This is a very strange hadith and it was narrated by
Al-Umawi in his book Al-Maghazi. Some of our
companions told us, Ismail bin Ubaid bin Abi Karima
told us, Amr bin Abdul Rahman Al-Qurashi told us,
Ubaid God bin Muhammad Al-Utbi from the
descendants of Utbah bin Abi Sufyan told us, Abdullah
bin Saeed told us, Al-Sanabhi told us, he said: We
attended the assembly of Muawiyah, may God be
pleased with him, and the people were discussing
Ishmael and Isaac and he mentioned him. This is how
| wrote it from a mistaken copy. Ibn Jarir based his
choice that the one who was sacrificed was Isaac on
the words of God Almighty: So We gave him good
tidings of a forbearing boy. So he made this good
tidings the good tidings of Isaac in the words of God
Almighty: And We gave him good tidings of a
knowledgeable boy. He responded to the good tidings
of Jacob by saying that he had reached the age of
striving with him, meaning work. It is possible that he
had children born to him with Jacob as well. He said:
As for the two horns that were hanging from the Kaaba,
it is possible that they were brought from the Levant.
He said: It was mentioned previously that some people
went to the point that Isaac was sacrificed there. This
is what he relied on in his interpretation. What he went
to is not a doctrine or a necessary consequence,
rather it is very far-fetched and what Muhammad bin
Kaab Al-Qurazi used it as evidence that it is Ishmael,
more authentic, and stronger, and God knows best.
And the Almighty’s statement: And We gave him good
tidings of Isaac, a prophet among the righteous, since
the good tidings of the sacrifice, Ishmael, preceded,
He followed it with mentioning the good tidings of his
brother Isaac, which were mentioned in Surat Hud and
Surat Al-Hijr. And the Almighty’s statement: a prophet
is an implied adverbial meaning that a righteous
prophet will come from him. Ibn Jarir said: Ya’qub told
me, Ibn Ulayyah told us, on the authority of Dawud, on
the authority of Ikrimah, who said: Ibn Abbas, may God
be pleased with them both, said: The sacrifice was
Isaac. He said: And the Almighty’s statement: And We
gave him good tidings of Isaac, a prophet among the
righteous, he said: He gave good tidings of his
prophethood. He said: And the Almighty’s statement:
And We bestowed upon him, out of Our mercy, his
brother Aaron, a prophet, he said: Aaron was older
than Moses, but what He meant was that He bestowed
upon him his prophethood. Ibn Abd al-A’la told us, on
the authority of al-Mu’tamir ibn Sulayman, he said: |
heard Dawud narrating on the authority of Ikrimah on
the authority of Ibn Abbas, may God be pleased with
them both, regarding this verse: And We gave him
good tidings of Isaac, a prophet among the righteous.
He said: He was only given good tidings of him as a
prophet when God Almighty redeemed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth. Ibn Abi Hatim said: My father told



us, Abu Nu'aym told us, Sufyan al-Thawri told us, on
the authority of Dawud, on the authority of Ikrimah, on
the authority of Ibn Abbas: And We gave him good
tidings of Isaac, a prophet among the righteous. He
said: He was given good tidings of him when he was
born and when he was given the prophethood. Sa’id
ibn Abi "Aruba said on the authority of Qatadah,
regarding the words of God Almighty: And We gave
him good tidings of Isaac, a prophet among the
righteous. He said: “After what happened to him, when
he offered himself to God Almighty, God Almighty said:
‘And We blessed him and Isaac.” And the words of
God Almighty: “And We blessed him and Isaac. And
among their descendants are those who do good and
those who wrong themselves clearly.” Like the words
of God Almighty: “It was said, ‘O Noah, disembark with
peace from Us and blessings upon you and upon
nations from those with you. And nations We will grant
enjoyment, then a painful punishment will touch them
from Us.”

Fath al-Qadir

113- And We blessed him and Isaac meaning
Abraham and Isaac, synonymous with God’s blessings
upon them. It was also said that We multiplied their
offspring. It was also said that the pronoun in upon him
refers to Ishmael, which is far-fetched. It was also said
that what is meant by blessing here is the good praise
of them until the Day of Resurrection. And among their
descendants are those who do good and those who
wrong themselves clearly meaning those who do good
in their actions through faith and monotheism, and
those who wrong themselves through disbelief and
sins. When God Almighty mentioned the blessing in
offspring, He made clear that the offspring being from
this noble lineage and blessed lineage is not beneficial
to them. Rather, they only benefit from their actions,
not from their fathers. Even though the Jews and
Christians are from the descendants of Isaac, they
have reached the point of clear misguidance they have
reached. Even though the Arabs are from the
descendants of Ishmael, they died in polytheism,
except for those whom God saved through Islam.

Ibn Jarir and Ibn al-Mundhir narrated on the authority
of Ibn Abbas, regarding his statement, And We made
his descendants the survivors, that is, none remained
except the descendants of Noah. And We left for him
among later generations, that is, he will be
remembered with goodness. At-Tirmidhi, who
authenticated it, and Ibn Jarir, Ibn Abi Hatim and Ibn
Mardawayh narrated on the authority of Samurah ibn
Jundub, from the Prophet, may God bless him and
grant him peace, regarding his statement, And We
made his descendants the survivors, that he said:
Ham, Shem and Japheth. Ibn Sa’d, Ahmad,
At-Tirmidhi, who authenticated it, Abu Ya'la, Ibn
Al-Mundhir, Ibn Abi Hatim, At-Tabarani and Al-Hakim,
who authenticated it, also narrated on the authority of
Samurah that the Prophet, may God bless him and
grant him peace, said, Sam is the father of the Arabs,
Ham is the father of the Abyssinians, and Japheth is
the father of the Romans. The two hadiths are from
Al-Hasan’s hearing from Samurah, and there is a
well-known discussion about his hearing from him. It
has been said that he only heard the hadith of the

Tafsir al-Qur'an

‘ageeqah from him, and everything else was through
an intermediary. Ibn ‘Abd Al-Barr said, “A similar
hadith has been narrated on the authority of ‘lmran ibn
Husayn on the authority of the Prophet, may God bless
him and grant him peace.” Al-Bazzar, Ibn Abi Hatim,
and Al-Khatib narrated in Tali Al-Talkhis on the
authority of Abu Hurayrah who said: The Messenger of
God (peace and blessings of God be upon him) said:
“Noah had three sons: Shem, Ham, and Japheth.
Shem gave birth to the Arabs, Persians, and Romans,
and among them was good. Japheth gave birth to Gog
and Magog, the Turks, and the Slavs, and among
them was no good. Ham gave birth to the Copts,
Berbers, and Sudanese.” This is from the hadith of
Ismail ibn Ayyash on the authority of Yahya ibn Sa’id
on the authority of Sa’id ibn Al-Musayyab on his
authority. Ibn Jarir, Ibn Al-Mundhir, and Ibn Abi Hatim
also narrated on his authority regarding his statement,
So they came to him in droves, he said: They went out.
Ibn Al-Mundhir also narrated on his authority regarding
his statement, He said, ‘Indeed, | am going to my Lord,’
he said: When he migrated. Ibn Jarir, Ibn Al-Mundhir,
and Ibn Abi Hatim also narrated on his authority, And
when he reached the age of striving with him, he said:
Work. Al-Tabarani also narrated on his authority that
he said: When Abraham wanted to slaughter Isaac, he
said to his father: When you slaughter me, stand aside
so that | do not stumble and my blood splashes on you.
So he tied him up. When he took the knife and wanted
to slaughter him, a call was made from behind him: O
Abraham, you have fulfilled the vision. Ahmad also
narrated on his authority a similar hadith with an
addition, and he narrated it on his authority as a
continuation of the hadith. Ibn al-Mundhir and
al-Hakim narrated, and authenticated it, on the
authority of Mujahid, on his authority, regarding his
statement, And indeed, among his followers was
Abraham, he said: Among the followers of Noah,
following his path and ways. And when he reached the
age of striving with him, he said: He grew up until his
striving reached the same level as his father in deeds.
And when they had submitted, they submitted to what
he was commanded. “And he laid his face to the
ground and said: Do not slaughter me while you watch;
perhaps you will have mercy on me. So do not prepare
the ground.” So when he put his hand in to slaughter
him, the knife did not come loose until it was called: O
Abraham, you have fulfilled the vision, so he held back
his hand. His statement, And We ransomed him with a
great sacrifice, with a great ram that was accepted. Ibn
Abbas claimed that the sacrifice was Ishmael. Ibn Abi
Hatim also narrated on his authority that the
Messenger of God (blessings and peace of God be
upon him) said: The vision of the prophets is revelation.
Al-Bukhari and others narrated it on the authority of
Ubayd ibn Umair, and they used this verse as
evidence. Ibn Jarir and al-Hakim narrated on the
authority of Ata’ ibn Abi Rabah on the authority of Ibn
Abbas, who said: The ransomed one is Ishmael, and
the Jews claimed that it was Isaac, and the Jews lied.
Al-Faryabi, Ibn Abi Shaybah, Ibn Jarir, Ibn Al-Mundhir
and Ibn Abi Hatim narrated on the authority of
Al-Sha’bi on the authority of Ibn Abbas who said: The
one who was sacrificed was Ishmael. Sa’id Ibn Mansur,
Ibn Al-Mundhir and Ibn Abi Hatim narrated on the
authority of Mujahid and Yusuf Ibn Mahak on the
authority of Ibn Abbas who said: The one who was
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Surat al-Saffat 37:113

And We blessed him and Isaac, and among their descendants were those who did good and those

who were clearly unjust to themselves.

sacrificed was Ishmael. Abd Ibn Humaid and Ibn Jarir
narrated on the authority of Yusuf Ibn Mahak and Abi
At-Tufayl on the authority of Ibn Abbas who said: The
one who was sacrificed was Ishmael. Abd Ibn Humaid,
Ibn Jarir, Ibn Al-Mundhir and Al-Hakim narrated who
authenticated it on the authority of Ibn Umar regarding
the statement: And We ransomed him with a great
sacrifice, he said: Ishmael was the one for whom
Ibrahim slaughtered the ram. Abd Ibn Humaid narrated
on the authority of Al-Farazdaq the poet who said: |
saw Abu Hurairah delivering a sermon on the pulpit of
the Messenger of God (peace and blessings of God be
upon him) and saying: The one who was commanded
to slaughter him was Ishmael. Al-Bazzar, Ibn Jarir, Ibn
Abi Hatim, Al-Hakim and Ibn Mardawayh narrated on
the authority of Al-Abbas ibn Abdul Muttalib who said:
The Messenger of God (peace and blessings be upon
him) said: “The Prophet of God, David, said: ‘O Lord, |
hear the people saying: Lord of Abraham, Isaac and
Jacob, so make me the fourth.” He said: ‘Abraham was
thrown into the fire and he was patient for my sake.
Isaac sacrificed himself for me. Joseph was absent
from Jacob, and that is a calamity you have not
experienced.” In its chain of transmission is Al-Hasan
ibn Dinar Al-Basri, who is rejected, on the authority of
Ali ibn Zayd ibn Jud’an, who is weak. Al-Daylami
narrated on the authority of Abu Sa’id Al-Khudri, with a
similar chain of transmission traceable to the Prophet
(peace and blessings be upon him). Al-Daraqutni
narrated in Al-Afrad and Al-Daylami narrated on the
authority of Ibn Mas’ud who said: The Messenger of
God (peace and blessings be upon him) said: The one
to be sacrificed is Isaac. Ibn Jarir and Ibn Mardawayh
narrated on the authority of Al-Abbas ibn Abdul
Muttalib, on the authority of the Prophet (peace and
blessings be upon him), who said: The one to be
sacrificed is Isaac. Ibn Mardawayh narrated on the
authority of Abu Hurayrah, with a similar chain of
transmission traceable to the Prophet (peace and
blessings be upon him). Ibn Mardawayh narrated on
the authority of Bahar, who was a companion of the
Prophet (peace and blessings be upon him), who said:
Isaac is the one to be sacrificed by God. At-Tabarani
and Ibn Mardawayh narrated on the authority of Ibn
Mas'ud that he said: The Prophet (peace and
blessings of God be upon him) was asked: Who is the
most honorable of people? He said: Joseph bin Ya'qub
bin Ishaq, the one sacrificed by God. Abd al-Razzaq
and al-Hakim narrated and authenticated it on the
authority of Ibn Mas'ud that he said: The one sacrificed
was Isaac. Abd ibn Humayd, al-Bukhari in his Tarikh,
Ibn Jarir, Ibn al-Mundhir, Ibn Abi Hatim and Ibn
Mardawayh narrated on the authority of al-Abbas bin
Abd al-Muttalib that he said: The one sacrificed was
Isaac. Abd ibn Humayd, Ibn al-Mundhir and al-Hakim
narrated on the authority of Sa'id bin Jubayr that he
said: The one sacrificed was Isaac. Ibn al-Mundhir and
Ibn Abi Hatim narrated on his authority that he said: He
wrestled him down for slaughter. Ibn Jarir, Ibn Abi
Hatim and Ibn Mardawayh narrated on the authority of
Ali bin Abi Talib regarding the verse: {And We
ransomed him with a great sacrifice} that he said: A
white, horned, single-eyed ram tied to a brown tree at
the base of Thabeer. Ibn Abi Shaybah, Ibn Jarir, Ibn
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Al-Mundhir and Ibn Abi Hatim narrated on the authority
of Ibn Abbas, regarding the verse, {And We ransomed
him with a great sacrifice.} He said, A ram that had
grazed in Paradise for forty years. Abd Ibn Hamid
narrated on his authority, he said, Ishmael was
ransomed with two white, horned, and white rams. Abd
Al-Razzaq, Ibn Jarir, Ibn Al-Mundhir, Al-Tabarani and
Ibn Mardawayh narrated on the authority of Ibn Abbas
that a man said, | vowed to sacrifice myself. Ibn Abbas
said, Indeed, in the Messengers of God you have a
good example to follow. Then he recited, {And We
ransomed him with a great sacrifice.} He ordered him
to sacrifice a ram, so he slaughtered it. Al-Tabarani
narrated something similar from him through another
chain of narration. Ibn Jarir also narrated on his
authority, regarding the verse, {And We gave him good
tidings of Isaac, a prophet among the righteous.} He
said, He was only given good tidings of being a
prophet when God ransomed him from being
slaughtered, and the good tidings of prophethood were
not given at his birth.

And from what we have presented of the difference of
opinion about the sacrifice, whether it was Isaac or
Ishmael, and the evidence used by those who differed
in that, you know that there was nothing in the situation
that necessitated certainty or clearly determined its
preference. A group of fair-minded investigators
preferred each opinion, such as Ibn Jarir, who
preferred that it was Isaac, but he did not provide
evidence for that except with some of what we have
presented here, and like Ibn Kathir, who preferred that
it was Ishmael, and made the evidence for that
stronger and more correct. The matter is not as he
mentioned, for even if it is not less than the evidence
of those who say that the sacrifice was Isaac, it is not
above it or more preferable than it. Nothing has been
authenticated from the Messenger of God, may God
bless him and grant him peace, in that regard, and
what has been narrated from him is either fabricated or
very weak. All that remains are mere inferences from
the Qur’an, as we have indicated previously. They are
possible, and an argument cannot be established
based on what is possible. So the pause is what
should not be exceeded, and in being safe from
preference, without a preponderance, and from citing
what is possible.

Tafsir al-Baghawi

113. And We blessed him, meaning: Abraham among
his children, and Isaac, with most of the prophets
being from his lineage, and among their descendants
are those who do good, meaning: believers, and those
who wrong themselves, meaning: disbelievers, clearly,
evident.

Tafsir al-Baidawi

113- And We blessed him upon Abraham through his



children. And Isaac by bringing forth from his loins
prophets of the Children of Israel and others such as
Job and Shuaib, or We bestowed upon them blessings
of religion and this world. It was also read and We
blessed. "And among their descendants are those who
do good" in their deeds or to themselves through faith
and obedience. "And those who wrong themselves"
through disbelief and sins. "Clearly" their injustice is
apparent. In that there is a warning that lineage has no
effect on guidance or misguidance and that injustice in
its wake does not return to them with its deficiency or
defect.

Tafsir al-Qur'an
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Surat al-Saffat 37:114

And We had certainly bestowed favor upon Moses and Aaron.

Surat al-Saffat 37:114

And We had certainly bestowed favor upon Moses and
Aaron.

Tafsir al-Jalalayn

114 - And We certainly bestowed a favor upon Moses
and Aaron with prophethood.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: And We had certainly favored
Moses and Aaron, the two sons of Imran, and We
made them prophets, and We saved them and their
people from the great distress and hardship in which
they were due to their enslavement to Pharaoh’s
family, and from the drowning by which We destroyed
Pharaoh and his people.

And the people of interpretation said something similar
to what we said about that.

Tafsir al-Qurtubi

God Almighty said: And We certainly bestowed a great
favor upon Moses and Aaron. When He mentioned the
salvation of Isaac from being slaughtered, and what
He bestowed upon him after his prophethood, He
mentioned what He also bestowed upon Moses and
Aaron in that regard.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”
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Fath al-Qadir

When His Majesty finished mentioning the salvation of
the sacrificed animal from slaughter, and the
prophethood that He bestowed upon him after that, He
mentioned the favor that He bestowed upon Moses
and Aaron, and He said: 114- And We certainly
bestowed a favor upon Moses and Aaron, meaning
with prophethood and other great favors that God
bestowed upon them.

Tafsir al-Baghawi

114. The Almighty said: And We certainly bestowed a
great favor upon Moses and Aaron, meaning We
bestowed upon them prophethood.

Tafsir al-Baidawi

114- And We certainly bestowed favor upon Moses
and Aaron We bestowed upon them prophethood and
other religious and worldly benefits.



Surat al-Saffat 37:115

And We saved them and their people from the great
distress.

Tafsir al-Jalalayn

115 - And We saved them and their people the
Children of Israel from the great distress meaning
Pharaoh’s enslavement of them.

Tafsir al-Suyuti

Tafsir al-Tabari
Who said that?

Muhammad bin Al-Hussein told us: Ahmad bin
Al-Mufaddal told us: Asbat told us, on the authority of
Al-Suddi, regarding his statement: And We saved
them and their people from the great distress, he said:
from drowning.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: And We saved
them and their people from the great distress: meaning
from the people of Pharaoh.

Tafsir al-Qurtubi

And his saying: From the great distress It was said:
From the slavery that befell the Children of Israel. And
it was said: From the drowning that befell Pharaoh.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as Killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Tafsir al-Qur'an

Fath al-Qadir

115- And We saved them and their people from the
great distress. What is meant by their people are the
believers from the Children of Israel, and what is
meant by the great distress is what they were in from
Pharaoh’s enslavement of them, and what their share
of affliction was from him. It was said that it was the
drowning that destroyed Pharaoh and his people, but
the first is more appropriate.

Tafsir al-Baghawi

115. And We saved them and their people, the
Children of Israel, from the great distress, meaning:
the great sorrow they were in because of Pharaoh’s
enslavement of them. It was also said: from drowning.

Tafsir al-Baidawi

115- And We saved them and their people from the
great distress of Pharaoh’s dominance or drowning.
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Surat al-Saffat 37:116

And We gave them victory, and they were the victors.

Surat al-Saffat 37:116

And We gave them victory, and they were the victors.

Tafsir al-Jalalayn

116 - And We gave them victory over the Copts and
they were the victors

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, And We gave them victory, means:
And We gave victory to Moses and Aaron and their
people over Pharaoh and his family by drowning them,
and they were the victors over them.

Some Arabists said: What is meant by the ha and the
mim in His statement, And We gave them victory is
Moses and Aaron, but it was made in a plural form,
because the Arabs use the word ra’s like prophet and
emirand the like to refer to the plural with his soldiers
and followers, and to the singular because it is
originally one. Similar to it is in fear of Pharaoh and his
chiefs and in another place: and his chiefs. He said:
The Arabs sometimes use the two to refer to the plural
just as they use the one to refer to the plural, so when
addressing a man, they say, You did not do well nor
did you do well, but they only mean him specifically.
This statement that was made by the one whose
statement we have mentioned in his statement, And
We gave them victory, even if it is an unsupported
statement, we do not need to resort to it in order to say,
And We gave them victory, because God followed that
with His statement, And We saved them and their
people from the great distress, then He said, And We
gave them victory, meaning: them and their people,
because Pharaoh and his people were enemies of all
the Children of Israel, and they had weakened them,
slaughtering their sons and taking their women captive,
so God gave them victory over them by drowning them
and saving the others.

Tafsir al-Qurtubi

God Almighty says: And We gave them victory, and
they were the victors.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
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over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided
them to the straight path, meaning in words and deeds.
And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Fath al-Qadir

116- And We gave them victory is mentioned with a
collective pronoun. Al-Farra' said: The pronoun refers
to Moses, Aaron, and their people, because before it
was And We saved them and their people. What is
meant by victory is support for them against their
enemy. So they were because of that they were the
victors over their enemy after they had been under
their captivity and subjugation. It was said that the
pronoun in We gave them victory refers to the two,
Moses and Aaron, to glorify them, but the former is
more appropriate.

Tafsir al-Baghawi

116. And We gave them victory, meaning Moses,
Aaron, and their people, and they were the victors,
over the Copts.

Tafsir al-Baidawi

116- And We gave them victory then the pronoun
refers to them both with the people. So they were the
victors over Pharaoh and his people.



Surat al-Saffat 37:117

And We gave them the clear Book.

Tafsir al-Jalalayn

117 - And We gave them the clear Book eloquent in
what it brought of limits and rulings and other things,
which is the Torah.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: And We gave Moses and Aaron
the Scripture: meaning the Torah.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, And We gave them
the clear Book: the Torah. What is meant by clearis:

the guidance contained in it, its details, and its rulings.

Tafsir al-Qurtubi

His evidence is his statement: And We gave them “and
guided them.” It was said that the pronoun refers to
Moses, Aaron, and their people, and this is correct,
because before it was And We saved them and their
people, and the clear Book is the Torah. It is said:
Something became clear, meaning it proceeded
clearly. So-and-so made it clear is like something
becomes clear by itself, and so-and-so made it clear.
“The straight path” is the straight religion in which
there is no crookedness, and it is the religion of Islam.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.

Tafsir al-Qur'an

Indeed, they were among Our believing servants.”

Fath al-Qadir

117- And We gave them the clear Scripture. What is
meant by the Scripture is the Torah. And clear means
evident and apparent. It is said that something became
clear, meaning it became evident.

Tafsir al-Baghawi

117. And We gave them the clear Book, meaning: the
enlightened one, which is the Torah.

Tafsir al-Baidawi

117- And We gave them the clear Book which is
eloguent in its explanation, and it is the Torah.
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Surat al-Saffat 37:118
And We guided them to the straight path.

Surat al-Saffat 37:118
And We guided them to the straight path.

Tafsir al-Jalalayn
118 - And We guided them to the straight path

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, And We guided them to the
straight path, God Almighty says: And We guided
Moses and Aaron to the straight path, in which there is
no crookedness, which is Islam, the religion of God,
with which He sent His prophets.

And the people of interpretation said something similar
to what we said about that.

Who said that?

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: And We guided
them to the straight path Islam.

Tafsir al-Qurtubi

God Almighty said: And We guided them to the
straight path.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as Killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Fath al-Qadir
118- And We guided them to the straight path,
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meaning the straight path, with no crookedness in it,
and it is the religion of Islam, for it is the path that leads
to what is sought.

Tafsir al-Baghawi
118. And We guided them to the straight path.

Tafsir al-Baidawi

118- And We guided them to the straight path the path
that leads to truth and righteousness.



Surat al-Saffat 37:119

And We left for them among later generations a great
punishment.

Tafsir al-Jalalayn

119 - And We left We kept for them among later
generations good praise.

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, And We left for them among later
generations, means: And We left for them among later
generations after them good praise for them.

Tafsir al-Qurtubi

And We left for them among later generations meaning
beautiful praise.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Fath al-Qadir

119- And We left for them among later generations.

Tafsir al-Baghawi

119. And We left for them among later generations

Tafsir al-Baidawi

Tafsir al-Qur'an

119- And We left for them [their] punishment among

later generations.
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Surat al-Saffat 37:120
Peace be upon Moses and Aaron.

Surat al-Saffat 37:120

Peace be upon Moses and Aaron.

Tafsir al-Jalalayn

120 - (Peace) from us upon Moses and Aaron

Tafsir al-Suyuti

Tafsir al-Tabari

And his saying, “Peace be upon Moses and Aaron,”
means: That is to say, “Peace be upon Moses and
Aaron.”

Tafsir al-Qurtubi

"Peace be upon Moses and Aaron. Indeed, We thus
reward the doers of good. Indeed, they were among
Our believing servants."

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Fath al-Qadir

120- “And We left for them among later generations,
‘Peace be upon Moses and Aaron’ meaning, We left
for them among later nations beautiful praise. We have
already discussed peace and the way it is parsed in
the nominative case, and the explanation has also
been presented.
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Tafsir al-Baghawi

120. "Peace be upon Moses and Aaron."

Tafsir al-Baidawi

120- "Peace be upon Moses and Aaron."



Surat al-Saffat 37:121

Indeed, thus do We reward the doers of good.

Tafsir al-Jalalayn

121 - Indeed, thus as We rewarded them We reward
the doers of good

Tafsir al-Suyuti

Tafsir al-Tabari

And His saying, Thus do We reward the doers of good,
means: This is how We reward those who obey Us.

Tafsir al-Qurtubi

God Almighty says: Thus do We reward the doers of
good.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Fath al-Qadir
121- Thus do We reward the doers of good.

Tafsir al-Baghawi
121. Thus do We reward the doers of good.

Tafsir al-Baidawi

121- Indeed, We thus reward the doers of good.

Tafsir al-Qur'an
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Surat al-Saffat 37:122
Indeed, they are among Our believing servants.

Surat al-Saffat 37:122

Indeed, they are among Our believing servants.

Tafsir al-Jalalayn

122 - They are among Our believing servants

Tafsir al-Suyuti

Tafsir al-Tabari

And those who work for our satisfaction, They are
among Our believing servants. He says: Moses and
Aaron are among Our servants who are sincere in their
faith in us.

Tafsir al-Qurtubi

God Almighty says: Indeed, they are among Our
believing servants.

Tafsir Ibn Kathir

God Almighty mentions the blessings He bestowed
upon Moses and Aaron of prophethood and salvation
for those who believed with them from the people of
Pharaoh and his people, and the great harm they were
subjected to, such as killing their children, enslaving
their women, and using them for the most despicable
things. Then after all of this, He granted them victory
over them and comforted their eyes from them, so they
defeated them and took their land, wealth, and what
they had accumulated throughout their lives. Then
God Almighty sent down to Moses the great, clear, and
evident Book, which is the Torah, as God Almighty
said: And We had certainly given Moses and Aaron
the Criterion and a light. And God Almighty said here:
And We gave them the clear Scripture, and guided

them to the straight path, meaning in words and deeds.

And We left for them among later generations,
meaning We left for them after them a beautiful
memory and good praise. Then He explained it by
saying, God Almighty: “Peace be upon Moses and
Aaron. Indeed, We thus reward the doers of good.
Indeed, they were among Our believing servants.”

Fath al-Qadir
122- “Thus do We reward the doers of good. Indeed,

they were among Our believing servants.” In this
Surah.

Tafsir al-Baghawi

122. They are among Our believing servants.
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Tafsir al-Baidawi

122- They are among Our believing servants.
Something similar has been mentioned before.



Surat al-Saffat 37:123

And indeed, Elias was among the messengers.

Tafsir al-Jalalayn

123 - And indeed, Elias with the hamza at the
beginning and without it was among the messengers It
was said that he was the nephew of Aaron, the brother
of Moses, and it was said that someone else was. He
was sent to a people in Baalbek and its environs.

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: And Elias, who is Elias bin Yasin
bin Phinehas bin Eleazar bin Aaron bin Imran.

Ibn Hamid told us: Salamah told us, on the authority of
Ibn Ishaq. It was also said that he was Idris.

Bishr told us that, he said: Yazid told us, he said:
Saeed told us, on the authority of Qatada, he said: It
was said: Elias is Idris, and we mentioned that before.

And His saying, To one of the messengers, God
Almighty says: To one of the messengers.

Tafsir al-Qurtubi

God the Almighty said: And indeed, Elias is among the
messengers. The commentators said: Elias was a
prophet from the Children of Israel. It was narrated on
the authority of Ibn Mas'ud who said: Israel is Jacob
and Elias is Idris. He recited And indeed, Idris and
Ikrimah said the same. He said: It is in the copy of
Abdullah: And indeed, Idris is among the messengers
and he is the only one who said this. Ibn Abbas said:
He is the uncle of Elisha. Ibn Ishaq and others said:
The one in charge of the affairs of the Children of
Israel after Joshua was Caleb bin Yognah, then
Ezekiel. Then when God took the Prophet Ezekiel, the
events among the Children of Israel became serious
and they forgot the covenant of God and worshipped
idols instead of Him. So God sent to them Elias as a
prophet and Elisha followed him and believed in him.
When the Children of Israel rebelled against him, he
called upon his Lord to relieve him of them. He was
told: Go out on such and such a day to such and such
a place. Whatever you encounter, ride it and do not
fear it. So he went out with Elisha and said: O Elisha,
what do you command me to do? Then God threw his
cloak to him from the upper atmosphere. This was a
sign of his appointment as his successor over the
Children of Israel, and that was the last time he would
be with God. God cut off the pleasure of food and drink
for lyas. He clothed him with feathers and dressed him
in light, so he flew with the angels and became a
heavenly, earthly, angelic human. Ibn Qutaybah said:
God the Almighty said to lyas: Ask Me and | will give
you. He said: You will raise me to You and delay my
taste of death. So he began to fly with the angels.

Tafsir al-Qur'an

Some of them said: He had become ill and felt death,
so he cried, so God revealed to him: Why are you
crying? Out of eagerness for this world, or out of fear
of death, or out of fear of the Fire? He said: “No, none
of that, by Your glory. My only worry is how can those
who praise You after me praise You, but | do not
praise You! And those who remember You remember
You after me, but | do not remember You! And those
who fast after me fast, but | do not fast! And those who
pray pray, but | do not pray!” So it was said to him: O
lyas, by My glory, | will delay you until a time when no
one will remember Me. It means the Day of
Resurrection. Abdul Aziz bin Abi Rawad said: lyas and
Al-Khidr, peace be upon them, fasted the month of
Ramadan every year in Jerusalem, arriving at the
season every year. |Ibn Abi Al-Dunya mentioned that
when they departed from the season, they would say:
“Whatever God wills, whatever God wills. None brings
good but God. Whatever God wills, whatever God wills,
none averts evil but God. Whatever God wills,
whatever God wills. Whatever is a blessing is from
God. Whatever God wills, whatever God wills. | put my
trust in God. God is sufficient for us, and He is the best
Disposer of affairs.” This has already been mentioned
in A/-Kahf. It was mentioned through Makhul on the
authority of Anas who said: “We went on an expedition
with the Messenger of God (peace and blessings of
God be upon him) until we reached the pass of the
she-camel near the Black Stone, when we heard a
voice saying: ‘O God, make me from the nation of
Muhammad who is shown mercy, forgiven, accepted,
and whose prayers are answered.” The Messenger of
God (peace and blessings of God be upon him) said:
‘O Anas, see what this voice is.” So | entered the
mountain and saw a man with a white beard and head,
wearing white clothes, his height more than three
hundred cubits. When he looked at me, he said: ‘Are
you the Messenger of the Prophet?’ | said: ‘Yes.’ He
said: ‘Go back to him and give him my greetings and
tell him that this is your brother lyas who wants to meet
you.” So the Prophet (peace and blessings of God be
upon him) came and | was with him, until when we
were...” Nearby, the Prophet (peace and blessings of
God be upon him) stepped forward and | stayed
behind. They talked for a long time, and then
something like a tablecloth descended upon them from
the sky. They invited me and | ate with them. In it were
truffles, pomegranates, and celery. When | had eaten,
| stood up and moved away. A cloud came and | had a
wet dream. | saw the whiteness of his clothes falling
down with him. | said to the Prophet (peace and
blessings of God be upon him): My father and mother
be sacrificed for you! Did this food that we are eating
come down from the sky for him? The Prophet (peace
and blessings of God be upon him) said: “I asked him
about it, and he said: ‘Gabriel brings it to me every
forty days as a meal, and every year as a sip of
Zamzam water.” Sometimes | saw him standing by the
well, filling it with a bucket and drinking, and
sometimes he gave me something to drink.”

Tha'lab said: People differed regarding the words of
God the Almighty here <Ba'l>. A group said: The Ba'l
here is an idol. A group said: The Ba'l here is a king.
Ibn Ishaq said: A woman whom they used to worship,
and the first is more common. Al-Hakam narrated from
Ikrimah from Ibn Abbas: <Do you call upon Ba'l>He
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Surat al-Saffat 37:123
And indeed, Elias was among the messengers.

said: A lord. An-Nahhas said: Both sayings are correct,
meaning you call upon an idol that you have created
as a lord. It is said: This is the Ba'l of the house,
meaning its lord. So the meaning is: Do you call upon
a lord that you have invented? And <Do you call
upon>means do you name yourself? This was
narrated by Sibawayh. Mujahid, Ikrimah, Qatadah and
As-Suddi said: The Ba'l is the lord and was conveyed
to Yemen. Ibn Abbas heard a man from the people of
Yemen biding a camel farewell at Mina, so he said:
Who is this Ba'l? Meaning, who is its lord, and from
this the husband was named Ba'l. Abu Dawud said:

| saw your husband in the battlefield, wearing a sword
and a spear.

Mugatil: An idol that Elijah broke and fled from. It was
also said that it was made of gold, twenty cubits long,
and had four faces. They were fascinated by it and
glorified it until they made four hundred guardians
serve it and make them his prophets. Satan would
enter Baal’'s body and speak the law of misguidance,
and guardians would preserve it and teach it to the
people. They were the people of Baalbek in the Levant,
and their city was named after it, as we mentioned.

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishag said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu'aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, lkrimah, Qatadah, and As-Suddi said,

196

Baal means lord. Ikrimah and Qatadah said, Itis the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. Ikrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: Do you call upon Baal? meaning: Do you worship
an idol and forsake the best of creators, * God, your
Lord and the Lord of your forefathers of old meaning:
He alone is worthy of worship, with no partner. God the
Almighty said: But they denied him, so they will be
brought forth meaning for the punishment on the Day
of Judgment Except the chosen servants of God
meaning the monotheists among them. This is an
exception disconnected from an established verse.
God the Almighty said: And We left for him among
later generations meaning beautiful praise "Peace be
upon the family of Yasin" as it is said of Ishmael
/Isma‘in and it is the language of Banu Asad. Some of
Banu Numair recited about a lizard that it hunted:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!"

Itis said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

123- And indeed, Elias was among the messengers.
The commentators said: He is a prophet from the
prophets of the Children of Israel, and his story is
well-known among his people. It is said that he is Elias
bin Yasin from the tribe of Aaron, the brother of Moses.
Ibn Ishaq and others said: Elias was the one in charge
of the affairs of the Children of Israel after Joshua. It is
also said that he was Idris, but the first is more
appropriate. The majority read Elias with a broken,
disconnected hamza. Ibn Dhakwan read it with it
connected. This reading was narrated from |lbn Amir.
Ibn Masoud, Al-A'mash, and Yahya bin Waththab read
And indeed, Idris was among the messengers. Abi
read And indeed, Iblis with a broken hamza, then a
silent taa', then a broken lam, then a silent taa', then
an open seen.

Tafsir al-Baghawi
123. The Almighty said: And indeed, Elias was among



the messengers. It was narrated on the authority of
Abdullah ibn Masoud that he said: Elias is Idris. And in
his copy of the Qur’an it says: And indeed, Idris was
among the messengers. This is the opinion of Ikrimah.

Others said: He is a prophet of the children of Israel.
Ibn Abbas said: He is the cousin of Elisha.

Muhammad bin Ishaq said: He is Elias bin Bishr bin
Phinehas bin Eleazar bin Aaron bin Imran.

Muhammad bin Ishaqg and the scholars of the report
also said: When God Almighty took the Prophet
Ezekiel, peace be upon him, events became great
among the Children of Israel and corruption and
polytheism appeared among them, and they set up
idols and worshipped them instead of God, so God
Almighty sent a prophet to them. The prophets from
the Children of Israel were sent after Moses to renew
what they had forgotten from the Torah, and the
Children of Israel were scattered in the land of
Ash-Sham. The reason for that was that when Joshua
bin Nun conquered Ash-Sham, he settled the Children
of Israel in it and divided it among them. He settled a
tribe of them in Baalbek and its environs, and they
were the tribe from which Elijah was, so God Almighty
sent him to them as a prophet. Over them at that time
was a king called Agib, who had led his people astray
and forced them to worship idols. He and his people
worshipped an idol called Baal, which was twenty
cubits tall and had four faces. Elijah began to call them
to God Almighty, and they did not listen to anything
from him except what was from the king’s command,
so he believed him and had faith in him, so Elijah was
in charge of his command. And he guides and directs
him. This king had a woman called Azbil, and he would
leave her in charge of his subjects if he was away from
them on a raid or otherwise. She would appear before
the people and judge between them. She was a killer
of the prophets. It is said that she is the one who killed
Yahya ibn Zakariya, peace be upon them both. She
had a scribe, a faithful, wise man who concealed his
faith. Three hundred prophets had been saved from
her hand. She wanted to kill every one of them when
he was sent, except for those she killed. She was not
chaste in Surat Yasin herself. She had married seven
kings of the Children of Israel, and killed all of them by
assassination. She was a long-lived woman, and it is
said that she gave birth to seventy children. This Agib
had a neighbor, a righteous man called Mazdaki. He
had a garden from which he lived, and he devoted
himself to building and repairing it. The garden was
next to the palace of the king and his wife. They used
to overlook that garden, stroll in it, eat, drink, and take
naps in it. Agib the king treated its owner, Mazdaki,
well, and treated him well. His wife, Azbil, was jealous
of him because of that garden, and plotted to seize it
from him when she heard people mentioning her a lot
and marveling at her beauty. She plotted to kill him,
but the king forbade her from doing so, and she could
find no way to do so. Then it happened that the king
went on a long journey, and he forbade her from doing
s0, and she could find no way to do so. Then it
happened that the king went on a long journey, and his
absence was long. His wife, Azbil, took advantage of
that, and gathered a group of people and ordered them
to testify that Mazdaki had insulted her husband, Agib.

Tafsir al-Qur'an

They responded to her. At that time, it was their rule to
kill anyone who insulted the king if evidence was
established against him. So she brought Mazdaki and
said to him: It has reached me that you have cursed
the king, and Mazdakah has denied it. So | brought
witnesses, and they bore false witness against him. So
| ordered him to be killed, and his garden was taken.
God became angry with them for the sake of the
righteous servant. When the king returned from his
journey, she told him the report, and he said to her:
You have not done well, and | do not see us
succeeding after him. He has been our neighbor for a
long time, and we treated him well and refrained from
harming him because his right is due to us. So you
ended his affair with the worst neighbor. She said: |
was only angry for your sake and ruled according to
your judgment. He said to her: Was it not enough for
your patience, that you preserved his neighbor? She
said: What happened happened, so God Almighty sent
Elias to King Agib and his people, and ordered him to
inform them that God Almighty had become angry on
behalf of his successor when they killed him unjustly,
and he swore to himself that if they did not repent for
their actions and did not return the garden to the heirs
of Mazdak, he would destroy them, meaning Agib and
his wife, in the garden, and then leave them as
corpses lying in it until their bones were stripped of
their flesh, and they would not enjoy it except for a little.
He said: So Elias came and informed him of what God
Almighty had revealed to him regarding his matter and
the matter of his wife and the return of the garden.
When the king heard that, his anger became intense
with him and then he said to him: O Elias, by God, | do
not see what you are calling to except as falsehood,
and | do not see so-and-so and so-and-so - he named
kings among them who worshipped idols - except as
we are, eating and enjoying themselves as kings, and
their matter that you claim is false does not diminish
their world, and we do not see us as having any
advantage over them. He said: And the king thought of
torturing Elias and killing him, When Elijah sensed the
evil [and the deceit against him], he rejected it and left
it, so he went to the tops of the mountains. The king
returned to worshipping Baal, and Elijah climbed the
most difficult and lofty mountain and entered a cave in
it.

Itis said that he remained for seven years, homeless
and afraid, taking refuge in valleys and caves, eating
from the plants of the earth and the fruits of the trees,
and they were searching for him and had spies on him,
but God protected him. When seven years had passed,
God gave permission to make him appear to them and
to relieve his anger at them. God Almighty made the
son of Aajib ill, and he was the most beloved of his
sons to Him and the most similar to Him. He
approached until he despaired of him, so he called
upon his idol Baal - and they had been tempted by
Baal and glorified him until they had appointed four
hundred guardians for him - and he appointed them to
him, and they made them his prophets. Satan would
enter the idol and it would speak, and the four hundred
would listen with their ears to what Satan would say,
and Satan would whisper to them a law of
misguidance, which they would spread to the people,
and they would act upon it and call themselves
prophets.
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Surat al-Saffat 37:123
And indeed, Elias was among the messengers.

When the king's son became very ill, the king asked
them to intercede with Baal and ask him to heal his
son. They called upon him, but he did not answer them.
God prevented Satan from entering his body, and they
were striving to supplicate to him. When this took a
long time, they said to Ajib: There are other gods in the
Levant, so send your prophets to them, perhaps they
will intercede for you with your god Baal, for he is
angry with you, and were it not for his anger with you,
he would have answered you. Ajib said: Why is he
angry with me, while | obey him? They said: Because
you did not kill Elias and neglected him until he
escaped unharmed, and he is a disbeliever in your
God. Ajib said: How can | kill Elias while | am busy
seeking him because of my son’s illness? Elias has no
place to seek him and no one knows where to go. If my
son recovers, | will devote myself to seeking him until |
find him and kill him and please my God. Then he sent
his four hundred prophets to the gods in Syria asking
them to intercede with the king’s idol to heal his son.
They set out until they reached the mountain where
Elias was. God Almighty inspired Elias, peace be upon
him, to descend from the mountain and confront them
and speak to them. He said to him: Do not fear, for |
will turn away their evil from you and cast terror into
their hearts. Elias descended from the mountain.
When he met them, he stopped them. As soon as they
stopped, he said to them: God Almighty has sent me to
you and to those behind you, so listen, O people, to
the message of your Lord to convey to your
companion. Then return to him and say to him: God
Almighty says to you: Do you not know, O Ajib, that |
am God, there is no god but Me? The God of the
Children of Israel, who created them, provided for
them, gave them life and caused them to die. Your
ignorance and lack of knowledge led you to associate
partners with Me and to seek healing for your son from
someone other than Me, who do not possess anything
for themselves except what you wish. | have sworn by
My name to provoke you to anger regarding your son
and to cause him to die in this fit of his, so that you
may know that no one possesses anything for him
except Me.

When he presented this to them, they returned filled
with terror. When they came to the king, they informed
him that Elias had descended upon them. He was a
tall, thin man, whose hair had become emaciated and
whose skin had peeled off. He was wearing a hairy
cloak and a mantle that he had tied over his chest with
a knot. He stopped us, and when he came to us, he
spoke to him, and awe and fear filled our hearts. Our
tongues were cut off, and we were in this large number,
so we were unable to speak to him or consult him until
we returned to you and related to him the words of
Elias. Ajab said, You will not benefit from life while
Elias is alive, and he can only be endured by deceit
and trickery. So fifty strong and courageous men were
appointed for him from his people, and he entrusted
them with his covenant, and he ordered them to plot
against him and assassinate him, and to make him
hope that they had believed in him, they and those
behind them, so that he would be deceived by them
and enable them to take him to their king. So they set
out until they climbed the mountain where Elias was,
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then they dispersed in it, calling out to him from the top.
Their voices, and they say: O Prophet of God, come
forth to us and be gracious to us with yourself, for we
have believed in you and confirmed you, and our king
has conveyed your message and we know what you
said, [so we have believed in you and responded to
you as a god to whom you called us, so come to us
and establish what is among us and judge among us],
for we obey what you command us and refrain from
what you forbid us, and you cannot stay behind us
despite our faith and obedience, so return to us. All of
this is from them deceit and trickery.

When Elijah heard their words, his heart yearned for
their faith, and he feared God if he did not appear to
them. So God inspired him to stop and supplicate, and
he said: O God, if they are truthful in what they say,
then permit me to go out to them, and if they are lying,
then suffice me against them and throw them into a
fire that will burn them. No sooner had he finished
speaking than they were pelted with fire from above,
and they were all burned. He said: The report reached
Aajib, but he was not deterred from his evil intentions,
and he plotted a second time regarding Elijah. Another
group was sent to him, equal in number to those who
were stronger than them in cunning and opinion. So
they came, that is, until they were strengthened, that is,
they climbed the tops of those mountains, dispersed,
and began to call out: “O Prophet of God, we seek
refuge in God and in you from the wrath and power of
God. We are not like those who came to you before us,
and those are a hypocritical group who fled to you to
plot against you without our advice. If we had known
about them, we would have killed them and spared
you their burden. So now your Lord has spared you
their matter and destroyed them and avenged us and
you.” When Elias heard their words, he called upon
God with his first prayer, and He rained fire upon them,
and they were all burned, and in all of this the king’s
son was in severe affliction from his pain. When the
king heard of the destruction of his companions a
second time, his anger increased, and he wanted to go
out in search of Elias himself, but his son’s illness
distracted him from that, and he was unable to do so.
So he sent for Ghlias the faithful, who was his wife’s
scribe, hoping that Elias would feel comfortable with
him and come down with him. He made it clear to the
scribe that he did not mean ill to Elias, but only made it
clear to him because of what he had learned of his
faith. The king, despite his knowledge of his faith,
overlooked him because of his competence,
trustworthiness, and sound judgment. When he
directed him towards him, he sent with him a group of
his companions, and he instructed the group—without
the scribe—to bind Elias and bring him if he wanted to
stay behind from them. If he came with the scribe,
trusting in him, they would not frighten him. Then he
showed the scribe his repentance and said to him: Itis
time for me to repent, and calamities have befallen us
from the burning of our companions and the calamity
in which my son is. | know that this was due to the
prayer of Elias, and | do not trust He ordered his
people to abandon the idols and said to him: Tell Elias
that we have abandoned our gods that we used to
worship and we have postponed their affair until Elias



comes down and he is the one who burns and
destroys them. This was a trick of the king.

So the scribe and the group set out until they climbed
the mountain where Elias was. Then he called out to
them and Elias recognized his voice, so his soul
longed for him and he was eager to meet him. So God
Almighty revealed to him, Come forward to your
righteous brother and meet him. He renewed the
covenant with him, so he came forward to him and
greeted him and shook hands with him, and said to
him, What is the report? Then the believer said: This
tyrannical tyrant and his people have sent me to you.
Then he explained to him what they had said and said
to him: | am afraid that if | return to him and you are not
with me, he will kill me. So order me to do whatever
you wish. If you wish, | will be with you and leave him.
If you wish, | will fight him with you. If you wish, send
me to him with what you like, so | can deliver your
message to him. If you wish, | will call upon your Lord
to make for us a way out and relief from our situation.
So God Almighty revealed to Elias that everything that
came to you from them was deceit and lies so that they
might seize you. If Ajib’s messengers told him that you
had met this man and he did not bring you back, he
would accuse him and know that he had been
sycophantic in your matter. He was not sure that he
would kill him. So go with him, for | will distract Ajib
from you and double the affliction on his son, so that
he will have no concern other than him. Then | will
cause him to die in a bad state. When he dies, return
from him. He said: So he went with them until they
reached Ajib and his companions from Elias. Elias
returned safely to his place. When his son died,
Answer and finish his matter and say his grief. Pay
attention to Elias and ask about him the scribe who
brought him, and he said: | have no knowledge of him.
The death of your son and the grief over him distracted
me from it, and | did not think that you had not
confirmed it. So Ajib turned away from him and left him
because of the grief he felt over his son.

When the matter became prolonged for Elias, he grew
tired of staying in the mountains and longed for people,
so he descended from the mountain and set out until
he came upon a woman from the Children of Israel,
the mother of Yunus bin Matta Dhul-Nun. He hid with
her for six months, and Yunus bin Matta was at that
time a newborn being breastfed. Yunus’s mother used
to serve him herself and comfort him with her own
hand. Then Elias grew tired of the narrowness of the
houses after he had become accustomed to the
spaciousness of the mountains, so he loved to catch
up with the mountains, so he left and returned to his
place. Yunus’s mother was grieved by his separation,
and she was devastated by his loss. Then she did not
stay long until her son Yunus died when she was
weaning him. Her calamity was great, so she went out
in search of Elias. She did not stop climbing the
mountains and wandering around them until she came
across him. She found him and said to him: “l have
been grieved after you by the death of my son, and my
calamity has become great, and my loss has become
severe. | have no other son but him, so have mercy on
me and pray to your Lord, may He be glorified and
exalted, to revive my son for me. | have left him lying
there, not buried. She hid his location, and Elias said
to her: This is not what | was commanded to do. | am
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only a commanded servant who does what my Lord
commands me. The woman was alarmed and
supplicated, so God, the Most High, softened Elias’s
heart towards her. He said to her: When did your son
die? She said: Fourteen days ago. He performed
ablution, prayed, and supplicated, and God, the Most
High, revived Jonah, son of Matta. When he was alive
and sitting, Elias jumped up, left him, and returned to
his place.

When the disobedience of his people continued for a
long time, Elijah became fed up with this. So, after
seven years, God revealed to him, while he was afraid
and exhausted: “O Elijah, what is this sadness and
anxiety that you are in? Are you not My trustee of My
revelation, My proof on My earth, and the chosen one
among My creation? Ask Me and | will give you, for |
am the possessor of vast mercy and great bounty.” He
said: Take me to die and join me with my fathers, for |
am tired of the Children of Israel and they are tired of
me. So God revealed to him: “O Elijah, this is not the
day that | will strip the earth and its people from you.
Rather, its sustenance and improvement are through
you and those like you, even though you are few. But
ask Me and | will give you.” Elijah said: If you do not
take me to die, then give Me my revenge on the
Children of Israel. God, the Most High, said: Then
what do you want Me to give you? He said, "l have
control over the treasures of the sky for seven years.
Not a cloud will spread over them except by my
supplication, and not a drop will rain on them for seven
years except by my intercession, for nothing will
humiliate them except that." God, the Most High, said,
O Elijah, | am more merciful with My creation than that,
even if they are wrongdoers. He said, Then six years.
He said, | am more merciful with My creation than that.
He said, Then five years. He said, "| am more merciful
with My creation than that, but | will give you your
revenge for three years. | will put the treasures of rain
in your hand." Elijah said, Then how shall | live? He
said, | will subject to you an army of birds to carry your
food and drink to you from the countryside and the
land that has not been afflicted with drought. Elijah
said, | am satisfied. God, the Most High, withheld the
rain from them until the livestock, beasts, insects, and
trees perished, and the people suffered greatly. Elijah,
in his state, was treated with contempt by his people.
Provisions were placed for him wherever they were.
His people knew of that, and whenever they smelled
the scent of bread in a house, they would say, Elijah
has entered this place. They would seek him out, but
he encountered evil from the people of that house.

Ibn Abbas said: The Children of Israel were afflicted
with three years of famine. Elijah passed by an old
woman and said to her, Do you have any food? She
said, Yes, some flour and a little oil. He said, “So he
invoked blessings upon them and touched them until
he filled her bag with flour and her jars with oil. When
they saw that there, they said, ‘Where did you get this
from?”” She said: A man passed by me in such and
such a condition, so | described him and they
recognized him. They said, That is Elijah. They
searched for him and found him, but he fled from them.
Then he took refuge in the house of a woman from the
Children of Israel who had a son called Elisha bin
Akhtoob, who was suffering from a disease. She
sheltered him and concealed his situation, so he
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Surat al-Saffat 37:123
And indeed, Elias was among the messengers.

prayed for him and was cured of the disease he had
suffered. Elisha followed Elisha, who believed in him
and was truthful to him and stuck to him. He used to go
wherever he went. Elisha had grown old and Elisha
was a young man. Then God revealed to Elijah: You
have destroyed many of the creation who did not
disobey, including the animals, beasts, birds, and
vermin, by withholding the rain. They claim—and God
knows best—that Elijah said: O Lord, let me be the one
who prays for them and brings them relief from the
affliction they are in, so that they may return and
abandon their worship of other than You. It was said to
him: Yes. So Elijah came to the Children of Israel and
said: You have perished from hunger and hardship,
and the animals and beasts have perished. And the
birds, the insects, and the trees are your sins, and you
are in falsehood. If you want to know that, then go out
with your idols. If they respond to you, then that is as
you say, and if they do not, then you know that you are
in falsehood. So you went out and called upon God
Almighty, and He relieved you of the affliction you are
in. They said: Be fair. So they went out with their idols
and called upon them, but they did not relieve them of
the affliction they were in. Then they said to Elijah: We
have perished, so call upon God Almighty for us. So
Elijah and Elisha prayed for them for relief, and a cloud
like a shield came out on the surface of the sea while
they were watching. It approached them and covered
the horizons. Then God Almighty sent rain upon them
and helped them, and their land was revived. When
God Almighty removed the affliction from them, they
broke the covenant and did not abandon their disbelief,
and they continued in the worst of what they were
doing. When Elijah saw that, he called upon his Lord,
the Mighty and Sublime, to relieve him of them. So it
was said to him, as they claim: Look for such and such
a day and go out on it to such and such a place, and
what came to you So Elijah went out with Elisha until
they reached the place he had been commanded to
ride, a horse of fire, and it was said that its color was
the color of fire, approached and stood before him.
Elijah jumped on it, and the horse took off with him.
Elisha called out to him: O Elijah, what do you
command me? So Elijah threw his cloak to him from
the upper atmosphere, and he was a human, an angel,
earthly, and heavenly. God Almighty empowered an
enemy over Agab the king and his people, who
attacked them from where they did not notice until he
overwhelmed them. He killed Agab and his wife
Ezebel in the garden of Mazdak. Their corpses
remained lying in that garden until their flesh rotted
and their bones grew. God Almighty informed Elisha
and sent him as a messenger to the Children of Israel.
God Almighty inspired him and supported him, so the
Children of Israel believed in him and they used to
venerate him, and God Almighty’s rule over them
remained until Elisha left them.

Al-Sari bin Yahya narrated on the authority of Abdul
Aziz bin Abi Rawad, who said: Al-Khidr and Elias
fasted the month of Ramadan in Jerusalem, and they
came to the season every year.

It was said: Elias was assigned to the deserts, and
Al-Khidr was assigned to the seas, and this is what
God Almighty said: And indeed, Elias was among the
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messengers.

Tafsir al-Baidawi

123- And indeed, Elias was among the messengers.
He is Elias bin Yasin, the grandson of Aaron, the
brother of Moses, who was sent after him. It was also
said that he was Idris because it was read Idris and
Idras in its place and in the letter of Abu, may God be
pleased with him. It was also said that he was Iblis,
and Ibn Dhakwan read it with a difference of opinion
from him, deleting the hamza of Elias.



Surat al-Saffat 37:124
When he said to his people, Will you not fear God?

Tafsir al-Jalalayn

124 - when s in the accusative case with the implied
mention he said to his people, will you not fear God

Tafsir al-Suyuti

Tafsir al-Tabari

When he said to his people, 'Will you not fear God?'
He means when he said to his people from the
Children of Israel: Will you not fear God, O people, and
fear Him, and beware of His punishment for your
worship of a lord other than God, and a god other than
Him, 'and you abandon the best of creators.' He
means: And you abandon the worship of the best of
those who are called creators.

There is a difference of opinion about the meaning of
Baal. Some say it means: Do you call upon a lord?
Others say it is a well-known language of the people of
Yemen.

Tafsir al-Qurtubi

God Almighty said, When he said to his people, ‘Will
you not fear God?’

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishag said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu“aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
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heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, Ikrimah, Qatadah, and As-Suddi said,
Baal means lord. Ikrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. Ikrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: Do you call upon Baal? meaning: Do you worship
an idol and forsake the best of creators, * God, your
Lord and the Lord of your forefathers of old meaning:
He alone is worthy of worship, with no partner. God the
Almighty said: But they denied him, so they will be
brought forth meaning for the punishment on the Day
of Judgment Except the chosen servants of God
meaning the monotheists among them. This is an
exception disconnected from an established verse.
God the Almighty said: And We left for him among
later generations meaning beautiful praise "Peace be
upon the family of Yasin" as it is said of Ishmael
/sma’in and it is the language of Banu Asad. Some of
Banu Numair recited about a lizard that it hunted:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!"

Itis said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

124- When he said to his people, ‘Will you not fear
God?’ is an adverbial phrase for his saying, among the
messengers, or it is related to something omitted: that
is, remember, O Muhammad, when he said, and the
meaning is: Will you not fear God’s punishment?

Tafsir al-Baghawi

124. When he said to his people, 'Will you not fear
God?'
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Surat al-Saffat 37:124
When he said to his people, “Will you not fear God?”

Tafsir al-Baidawi

124-"When he said to his people, 'Will you not fear the
punishment of God?'
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Surat al-Saffat 37:125

Do you call upon Baal and forsake the best of
creators?

Tafsir al-Jalalayn

125 - Do you call upon Baal the name of an idol of
theirs made of gold, and the country was also named
after it, added to Baak, meaning do you worship him
and abandon do you abandon the best of creators and
do not worship him?

Tafsir al-Suyuti

Tafsir al-Tabari
Who said that?

Ibn Al-Muthanna told us: Harami bin Ammarah told us:
Shu’bah told us: Ammarah told me, on the authority of
Ikrimah, regarding His statement, Do you call upon
Baal? He said: A god.

Imran bin Musa told us: Abdul Warith told us: Amara
told us, on the authority of Ikrimah: Concerning His
statement, Do you call upon Baal? He said: Do you
call upon a lord? This is the language of the people of
Yemen, they say: Who is the husband of this bull?
Meaning, who is its lord.

Zakariya ibn Yahya ibn Abi Zaida and Muhammad ibn
Amr told me: Abu Asim told us: Isa told us, and
Al-Harith told me: Al-Hasan told us: Warga’ told us
both, on the authority of Ibn Abi Nujayh, on the
authority of Mujahid, regarding His statement, Do you
call upon Baal? He said, A lord.

Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada: His statement, Do
you call upon Baal? He said: This is a Yemeni
expression: Do you call upon a lord other than God?

Muhammad told us, he said: Ahmad told us, he said:
Asbat told us, on the authority of Al-Suddi, regarding
his statement, Do you call upon Baal? He said: A lord.

Muhammad ibn Amr told me, he said: Abu Asim told
us, he said: Isa told us, on the authority of Abdullah ibn
Abi Zaid, he said: | was with Ibn Abbas and they asked
him about this verse: Do you call upon Baal? |bn
Abbas remained silent. Then a man said: | am her
husband. Ibn Abbas said: This answer is enough for
me.

Others said: It was an idol they had called Baal, and
that is why Baalbek was named after it.

Who said that?

It was narrated on the authority of Al-Husayn, who said:

| heard Abu Muadh say: Ubayd told us, who said: |
heard Ad-Dahhak say regarding His statement, Do you
call upon Baal? He meant: an idol that they had called
Baal.

Yunus told me, he said: Ibn Wahb told us, he said: Ibn
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Zayd said, regarding His statement, Do you call upon
Baal and forsake the best of creators? He said: Baal
was an idol that they used to worship. They were in
Baalbek, which is beyond Damascus, and the Baal
that they used to worship was there.

Others said: Baal was a woman whom they
worshipped.

Who said that?

Ibn Hamid told us: Salamah told us, on the authority of
Ibn Ishaq, who said: | heard some of the people of
knowledge say: Baal was nothing but a woman whom
they worshipped instead of God.

The word Ba'’has many aspects in Arabic language:
they say that the owner of a thing is its Ba master.
They say, This is the Ba'l" of this house, meaning its
master. They also say that a woman's husband is her
"Ba'l' master. They also say that when plants and
crops are dependent on rainwater and are not irrigated,
they are "Ba'l' master. They mentioned that God sent
Elijah to the Children of Israel after the death of
Ezekiel, son of Joses.

And from his story and the story of his people, as far
as we have been informed, is the following:

Ibn Humayd narrated: Salamah narrated to us, on the
authority of Muhammad ibn Ishaq, on the authority of
Wahb ibn Munabbih, who said: God took Ezekiel, and
the events among the Children of Israel became very
serious, and they forgot what God had covenanted
with them, to the point that they set up idols and
worshipped them instead of God. Then God sent to
them Elijah ibn Yasin ibn Phinehas ibn Eleazar ibn
Aaron ibn Imran as a prophet. The prophets among
the Children of Israel after Moses were sent to them to
renew what they had forgotten of the Torah. So Elijah
was with one of the kings of the Children of Israel,
whose name was Ahab, and whose wife’s name was
Arbel. He listened to him and believed him, and Elijah
took care of his affairs. The rest of the Children of
Israel had taken an idol to worship instead of God,
called Baal.

Ibn Ishaq said: | heard some of the people of
knowledge say: Baal was nothing but a woman whom
they worshipped instead of God. God said to
Muhammad: “And indeed, Elijah was of the
messengers, * When he said to his people, ‘Will you
not fear God? * Will you call upon Baal and forsake the
best of creators, * God, your Lord and the Lord of your
forefathers of old?”” So Elijah began calling them to
God, but they did not hear anything from him except
what was from that king, and the kings were scattered
in Syria, each king having a part of it that he occupied.
So that king with whom Elijah was managing his affairs,
and whom he saw on the right path among his
companions one day said: O Elijah, by God, | do not
see what you are calling to except as falsehood. By
God, | do not see so-and-so and so-and-so being
kings of the kings of the Children of Israel who
worshipped idols instead of God, except as we are,
eating, drinking, and enjoying life as kings. Their
worldly affairs, which you claim are false, do not
diminish their worldly affairs, and we do not see us
having any superiority over them. They claim - and
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Do you call upon Baal and forsake the best of creators?

God knows best - that Elijah regained his hair and skin,
then rejected it and left it. The king did what his
companions did: worship idols and did what they did.
Elijah said: O God, the Children of Israel have refused
to do anything but disbelieve in You and worship other
than You, so change what they have of Your blessings,
or something like that.

Ibn Humayd narrated: Salamah narrated: Muhammad
ibn Ishaq narrated: It was mentioned to me that it was
revealed to him: We have placed the matter of their
provisions in your hand and to you so that you are the
one who gives permission for that. So Elijah said: O
God, withhold the rain from them. So it was withheld
from them for three years, until the livestock, insects,
beasts and trees perished, and the people suffered
greatly. And it is said that when Elijah invoked this
upon the Children of Israel, he hid himself, fearing for
himself from them. And wherever he was, provision
was provided for him. And whenever they smelled the
scent of bread in a house or home, they would say:
Elijah has entered this place. So they would look for
him, and the people of that house encountered evil
from them. Then he took refuge one night with a
woman from the Children of Israel who had a son
called Elisha bin Akhtoob who was suffering from a
disease. She took him in and concealed his situation.
Elijah prayed for her son, and he was cured of the
disease that he had suffered. Elisha followed Elijah,
who believed in him and was truthful to him and stuck
to him. He used to go with him wherever he went.
Elisha had grown old and grown, and Elisha was a
young boy. They claim - and God knows best - that
God revealed to Elijah that you have destroyed many
of the creation who did not disobey except the Children
of Israel, from the animals, beasts, birds, vermin, and
trees, by withholding rain from the Children of Israel.
They claim - and God knows best - that Elijah said: O
Lord, let me be the one who prays for them and | be
the one who brings them relief from the affliction that
has befallen them, so that they may return and
abandon what they are doing of worshipping other
than you. It was said to him: Yes. So Elijah came to the
Children of Israel and said to them: You have perished
greatly, and the animals, beasts, birds, vermin, and
trees have perished. And if you love to know that, and
know that God is angry with you regarding what you
are doing, and that what | am calling you to is the truth,
then go out with these idols of yours that you worship
and claim are better than what | am calling you to. If
they respond to you, then that is as you say, and if
they do not, then you will know that you are in
falsehood, so you will abandon them and call upon
God, and He will relieve you of the affliction you are in.
They said: You have been fair. So they went out with
their idols and what they use to draw closer to God of
their innovations that He is not pleased with. They
called upon them, but they did not respond to them
and did not relieve them of the affliction they were in
until they knew what they were in of misguidance and
falsehood. Then they said to Elias: O Elias, we have
perished, so call upon God for us. So Elias called upon
God for relief from what they are in and that they would
be given rain. A cloud like a shield came out, by God’s
permission, on the surface of the sea while they were
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watching. Then the clouds were thrown towards them,
then they were pushed aside, then He sent rain, which
helped them. So their land was revived, and the
affliction they were in was relieved, so they did not
withdraw or return and remained in the worst of what
they had been doing. When Elijah saw that of their
disbelief, he called upon his Lord to take him to
Himself, so that He would relieve him of them. So it
was said to him, as they claim: Look on such and such
a day, and go out on it to such and such a city, and
whatever they bring you of anything, ride it and do not
fear it. So Elijah went out, and with him went Elisha bin
Akhtoob, until when he was in the city mentioned to
him in the place he was commanded to go, a horse of
fire came to him and stopped before him. The horse
jumped on it and took off with it. Elisha called out to it:
O Elijah, O Elijah, what do you command me? So that
was the last time they saw him, so God clothed him
with feathers and dressed him in light, and cut off from
him the pleasure of food and drink, and he flew with
the angels, and he became a human, an angel, earthly
yet heavenly.

Tafsir al-Qurtubi

"And you leave the best of creators" meaning the best
of those who are called creators. It was also said that
the meaning is the best of makers, because people
make, but do not create.

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishaq said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu'aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn



Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, lkrimah, Qatadah, and As-Suddi said,
Baal means lord. lkrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. Ikrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: "Do you call upon Baal?" meaning: Do you
worship an idol "and forsake the best of creators, *
God, your Lord and the Lord of your forefathers of old"
meaning: He alone is worthy of worship, with no
partner. God the Almighty said: "But they denied him,
so they will be brought forth meaning for the
punishment on the Day of Judgment Except the
chosen servants of God" meaning the monotheists
among them. This is an exception disconnected from
an established verse. God the Almighty said: "And We
left for him among later generations meaning beautiful
praise Peace be upon the family of Yasin as it is said
of Ishmael Isma'in" and it is the language of Banu
Asad. Some of Banu Numair recited about a lizard that
it hunted:

The lord of the market says, "When we came here, the
lord of the house said, 'Our Israelites!"

It is said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

Then he denied them by saying: 125- Do you call upon
Baal? This is the name of an idol that they used to
worship: that is, do you worship an idol and seek good
from it?

Tha'lab said: People differed regarding the statement
of God, the Almighty, "Ba'l." A group said: "Ba'l here is
an idol." Another group said: "Ba'ath here is a king."
Ibn Ishaq said: "A woman whom they used to worship."
Al-Wabhidi said: "The commentators say 'rabbi," which
is the language of Yemen. They say 'Ba'l' for 'master’
and 'lord." An-Nahhas said: "Both statements are
correct: 'Do you call an idol you created as a lord and
forsake the best of creators?' That is, do you abandon
the worship of the best of those who are called
creators?'

Tafsir al-Qur'an

Tafsir al-Baghawi

125. Do you call upon, do you worship, Baal, which is
the name of an idol they used to worship, and that is
why their city was called Baalbek. Mujahid, Ikrimah,
and Qatada said: Baa/ means the Lord in the language
of the people of Yemen.

And you abandon the best of creators, and do not
worship Him.

Tafsir al-Baidawi

125- Do you call upon Baal? Do you worship him
better than him? It is the name of an idol that belonged
to the people of Bek in Ash-Sham, which is the city that
is now called Baalbek. It was said that Baal is the Lord
in the language of Yemen. The meaning is, do you call
upon some of the Baals? And abandon the Best of
Creators and leave worshipping Him? He indicated in
it the reason for the denial meant by the hamza, then
he stated it clearly by saying:
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Surat al-Saffat 37:126

And God is your Lord and the Lord of your forefathers of old.

Surat al-Saffat 37:126

And God is your Lord and the Lord of your forefathers
of old.

Tafsir al-Jalalayn

126 - God is your Lord and the Lord of your forefathers
of old by raising the three to indicate He is and by
lowering them as a substitute for better

Tafsir al-Suyuti

Tafsir al-Tabari

The reciters differed in their reading of His statement:
God is your Lord and the Lord of your forefathers of
old. The majority of the reciters of Mecca, Medina, and
Basra, and some of the reciters of Kufa, read it as God
is your Lord and the Lord of your forefathers of old, in
the nominative case, as a new sentence, and that the

report had ended at His statement, the best of creators.

The majority of the reciters of Kufa read it as God is
your Lord and the Lord of your forefathers of old, in the
accusative case, in response to His statement, and
you will leave the best of creators, on the basis that all
of that is one statement.

The correct statement regarding this, in our view, is
that they are two readings with similar meanings,
despite the fact that both are widely recited by reciters.
So whichever one recites it, he is correct. The
interpretation of the statement is: This is your deity, O
people, who deserves your worship: your Lord who
created you and the Lord of your forefathers who came
before you, not an idol that creates nothing, and
neither harms nor benefits.

Tafsir al-Qurtubi

God is your Lord and the Lord of your forefathers of
old The three nouns are read in the accusative case by
Ar-Rabi' ibn Khaitham, Al-Hasan, Ibn Abi Ishag, Ibn
Wathab, Al-A'mash, Hamzah, and Al-Kisa'i. This is the
view of Abu Ubaid and Abu Hatim. Abu Ubaid reported
that it is an adjective. An-Nahhas said: This is a harsh
expression, but it is a substitute, and an adjective is
not allowed here, because it is not imaginary. Ibn
Kathir, Abu Amr, Asim, Abu Ja'far, Shaybah, and Nafi'
read it in the nominative case. Abu Hatim said: It
means He is God, your Lord. An-Nahhas said: It is
more appropriate than what he said - that it is a subject
and predicate without omission or concealment. | saw
Ali ibn Salman say that the nominative case is more
appropriate and better, because before it is the head of
a verse, so starting again is more appropriate. Ibn
Al-Anbari: Whoever puts it in the accusative or
nominative case does not stop at <the best of
creators>in a complete manner, because God
Almighty is the translator of <the best of creators>in
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both aspects.

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishaq said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu“aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, Ikrimah, Qatadah, and As-Suddi said,
Baal means lord. Ikrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. lkrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: Do you call upon Baal? meaning: Do you worship
an idol and forsake the best of creators, * God, your
Lord and the Lord of your forefathers of old meaning:
He alone is worthy of worship, with no partner. God the
Almighty said: But they denied him, so they will be
brought forth meaning for the punishment on the Day
of Judgment Except the chosen servants of God
meaning the monotheists among them. This is an
exception disconnected from an established verse.
God the Almighty said: And We left for him among
later generations meaning beautiful praise "Peace be



upon the family of Yasin" as it is said of Ishmael
Isma'inand it is the language of Banu Asad. Some of
Banu Numair recited about a lizard that it hunted:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!'

It is said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

The accusative case of the noble name in His
statement: 126- God is your Lord and the Lord of your
forefathers of old is a substitute for ahsan better. This
is according to the reading of Hamzah, Al-Kisa'i,
Ar-Rabi' ibn Khathim, Ibn Abi Ishaq, Yahya ibn Wathab,
and Al-A'mash, as they read the three names in the
accusative case. It was said that the accusative case
is for praise, and it was said that it is for explanation.
Abu Ubaid reported that the accusative case is for
description. An-Nahhas said: This is a mistake, rather
it is a substitute, and description is not permissible
because it is not an embellishment. Abu Ubaid and
Abu Hatim preferred this reading. Ibn Kathir, Abu Amr,
Asim, Abu Ja'far, Shaybah, and Nafi' read it in the
nominative case. Abu Hatim said: It means that He is
God, your Lord. An-Nahhas said: What is more
appropriate is that it is a subject and predicate without
omission or concealment. It was reported from
Al-Akhfash that the nominative case is more
appropriate and better. Ibn Al-Anbari said: Whoever
raises or lowers does not stop at the best of creators in
a complete manner, because God is the translator of
the best of creators in both aspects, and the meaning
is that He is your Creator and the Creator of those
before you, so He is the One to whom worship is due.

Tafsir al-Baghawi

126. God is your Lord and the Lord of your forefathers
of old. Hamza, Al-Kisa'i, Hafs, and Ya’'qub read: God is
your Lord and the Lord of with the ha’ and the two ba’s
in the accusative case as a substitute, and the others
read them in the nominative case as a resumption.

Tafsir al-Baidawi

126- God is your Lord and the Lord of your forefathers
of old. Hamza, Al-Kisa'i, Ya'qub, and Hafs read it in the
accusative case as a substitute.

Tafsir al-Qur'an
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Surat al-Saffat 37:127

But they denied him, so they will surely be brought forth.

Surat al-Saffat 37:127

But they denied him, so they will surely be brought
forth.

Tafsir al-Jalalayn

127 - But they denied him, so they will be brought forth
into the Fire.

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, But they denied him, so they will
be brought forth. He says: So Elijah denied his people,
so they will be brought forth. He says: So they will be
brought forth in God’s punishment, so they will witness
it.

As Bishr told us, he said: Yazid told us, he said: Saeed
told us, on the authority of Qatada, Then they will be
brought to the punishment of God.

Tafsir al-Qurtubi

The Almighty said: But they denied him. He informed
us about the people of lyas that they denied him. So
they will be brought forth, meaning in the punishment.

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishagq said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu“aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
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came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, Ikrimah, Qatadah, and As-Suddi said,
Baal means lord. Ikrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. Ikrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: Do you call upon Baal? meaning: Do you worship
an idol and forsake the best of creators, * God, your
Lord and the Lord of your forefathers of old meaning:
He alone is worthy of worship, with no partner. God the
Almighty said: But they denied him, so they will be
brought forth meaning for the punishment on the Day
of Judgment Except the chosen servants of God
meaning the monotheists among them. This is an
exception disconnected from an established verse.
God the Almighty said: And We left for him among
later generations meaning beautiful praise "Peace be
upon the family of Yasin" as it is said of Ishmael
/sma’in and it is the language of Banu Asad. Some of
Banu Numair recited about a lizard that it hunted:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!"

Itis said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

127- But they denied him, so they will be brought forth.
That is, because of his denial, they will be brought
forth in the punishment. It was previously mentioned
that absolute bringing forth is specific to evil.

Tafsir al-Baghawi

127. But they denied him, so they will be brought forth,
into the Fire.



Tafsir al-Baidawi

127- But they denied him, so they will be brought forth
meaning in the punishment. He only made it absolute
because he was satisfied with the evidence, or
because the absolute bringing forth is specific to evil
according to custom.

Tafsir al-Qur'an
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Surat al-Saffat 37:128
Except the chosen servants of God.

Surat al-Saffat 37:128

Except the chosen servants of God.

Tafsir al-Jalalayn

128 - Except the sincere servants of God meaning the
believers, for they will be saved from it.

Tafsir al-Suyuti

Tafsir al-Tabari

Except for the sincere servants of God. He says: They
will be present in God's punishment, except for the
servants of God whom He has saved from
punishment.

Tafsir al-Qurtubi

Except the sincere servants of God meaning from his
people, for they were saved from the punishment. <the
sincere>was read with a kasra on the lam, as has
been mentioned previously.

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishag said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu'aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi‘ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
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people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, Ikrimah, Qatadah, and As-Suddi said,
Baal means lord. Ikrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. Ikrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: Do you call upon Baal? meaning: Do you worship
an idol and forsake the best of creators, * God, your
Lord and the Lord of your forefathers of old meaning:
He alone is worthy of worship, with no partner. God the
Almighty said: But they denied him, so they will be
brought forth meaning for the punishment on the Day
of Judgment Except the chosen servants of God
meaning the monotheists among them. This is an
exception disconnected from an established verse.
God the Almighty said: And We left for him among
later generations meaning beautiful praise "Peace be
upon the family of Yasin" as it is said of Ishmael
/sma’in and it is the language of Banu Asad. Some of
Banu Numair recited about a lizard that it hunted:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!'

It is said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

128- Except the sincere servants of God meaning
whoever among his people believed in Him. It was
read with a kasra or a fatha on the lam as mentioned
above. The meaning according to the kasra reading is
that they were sincere to God, and according to the
fatha reading is that God chose them from among His
servants.

Tafsir al-Baghawi

128. Except for the sincere servants of God, from
among his people, for they were saved from the
punishment.



Tafsir al-Qur'an
Tafsir al-Baidawi
128- Except the sincere servants of God is excluded

from the waw and not from those present because the
meaning is corrupted.
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Surat al-Saffat 37:129
And We left for him among later generations

Surat al-Saffat 37:129

And We left for him among later generations

Tafsir al-Jalalayn

129 - And We left for him among later generations
good praise.

Tafsir al-Suyuti

Tafsir al-Tabari

And We left for him among later generations means:
And We left for him good praise among later
generations of nations after him.

Tafsir al-Qurtubi

And We left for him among later generations is
presented.

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishag said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu'aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi‘ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
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Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, Ikrimah, Qatadah, and As-Suddi said,
Baal means lord. Ikrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. lkrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: Do you call upon Baal? meaning: Do you worship
an idol and forsake the best of creators, * God, your
Lord and the Lord of your forefathers of old meaning:
He alone is worthy of worship, with no partner. God the
Almighty said: But they denied him, so they will be
brought forth meaning for the punishment on the Day
of Judgment Except the chosen servants of God
meaning the monotheists among them. This is an
exception disconnected from an established verse.
God the Almighty said: And We left for him among
later generations meaning beautiful praise "Peace be
upon the family of Yasin" as it is said of Ishmael
/sma’in and it is the language of Banu Asad. Some of
Banu Numair recited about a lizard that it hunted:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!'

Itis said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”
meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

The interpretation of 129- And We left for him among
later generations has been presented.

Tafsir al-Baghawi

129. And We left for him among later generations.

Tafsir al-Baidawi

129- And We left for him [a good] example among later
generations.



Surat al-Saffat 37:130

Peace be upon Elias.

Tafsir al-Jalalayn

130 - (Peace) from us upon Elias he is Elias
mentioned above and it was said that he is him and
those who believed with him so they gathered with him
Taghlib like their saying to Al-Muhallab and his people
Al-Muhallab and according to the reading of Al Yasin
with the extension meaning his people what is meant
by it is Elias also

Tafsir al-Suyuti

Tafsir al-Tabari

God Almighty says: A security from God to the family
of Yasin.

The reciters differed in their recitation of his saying
“Peace be upon the family of Yasin.” The majority of
the reciters of Mecca, Basra, and Kufa read it as
“Peace be upon the family of Yasin,” with a kasra on
the alif of /lyasin. Some of them said: It is the name of
Elias, and they said: He was called by two names:
Elias and llyasin, like Ibrahim and Abraham. The
evidence for that is that it is so, because everything in
the surah that says “Peace” is peace upon the Prophet
who was mentioned without his family, so likewise
llyasin, it is peace upon llyas without his family. Some
of the Arabists say: Elias is a name from the Hebrew
names, like their saying: Ishmael and Isaac, and the
alif and lam are from it. He says: If you make it an
Arabic from al-ils, then make it an if'al, like the exit and
the entry, | will do. And he says: He said peace be
upon Eliasin, then make it with the nun, and the foreign
names are used by the Arabs to do this, you say:
Mikael and Michael and Mika’in, and among the Banu
Asad you say: This is Isma’in who has come, and the
rest of the Arabs with the lam. He said: And some of
the Banu Namir recited to me for a lizard that had its
saddle:

The lord of the market says, When we came here, the
lord of the house said, 'Our Israelites!'

He said: This is like his saying: llyasin. He said: If you
wish, you can go with llyasin to make it a plural, and
include his companions in his name, just as you say to
a people whose leader is Al-Muhallab: Al-Muhallab
and Al-Muhallab have come to you, so it would be like
their saying Al-Ashariyn with a light pronunciation,
and Al-Sa‘dayn with a light pronunciation and the like.
The poet said:

| am the son of Saad, the master of the Saadians

He said: In the case of two people, one of them is
added to the other if he is more famous in name, like
the poet’s saying:

The ascetics rewarded me badly, and | was the one
who was rewarded with honor.

Tafsir al-Qur'an

The name of one of them is: Zahdam, and the other
said:

May God reward the two blind men for their loyalty and
the fur of the fierce revolution.

One of them is called Aawar.

The majority of the readers of Medina read it as
“Peace be upon the family of Yasin” without cutting off
the a/from Yasin. Some of them interpreted it to mean
“Peace be upon the family of Muhammad.” It was
reported that some of the readers would read the
phrase and llyas without leaving out the hamza in /lyas
and adding the a/and /amto Yas for the sake of
definiteness, and would say: His name was Yas and
an a/and /am were added to it. Then they would read
“Peace be upon the family of Yasin” based on that.

The correct reading in this regard, according to us, is
the reading of those who read it as “Peace be upon
Elias” with a kasra on the alif, like the example of
Idrasin, because God Almighty mentioned in every
place where He mentioned one of His prophets, may
God’s prayers be upon them, in this surah that peace
be upon him, not upon his family. So likewise the
peace in this place should be upon Elias, as He
greeted the rest of His prophets, not upon his family, in
the manner we explained of the meaning of that.

If someone thinks that Eliasin is not Elijah, then what
we have mentioned of the argument of those who
argued that Eliasin is Elijah is sufficient to add to it.

Although:

Muhammad ibn al-Husayn narrated: Ahmad ibn
al-Mufaddal narrated: Asbat narrated: al-Suddi said:
“Peace be upon the family of Yasin.” He said: /lyas. In
the recitation of Abdullah ibn Mas’ud: “Peace be upon
Idrasin,” there is a clear indication of the error of the
one who said: “He meant by that: Peace be upon the
family of Muhammad,” and the corruption of the
recitation of the one who read: And indeed, llyas, by
connecting the nun of /nto /lyas, and directing the alif
and lam in it to the fact that they were introduced as a
definite article for the name, which is Yas. This is
because Abdullah used to say: llyas is Idris, and he
would recite: And indeed, Idris is among the
messengers, then he would recite on that basis: Peace
be upon Idrasin, as the others read: “Peace be upon
the family of Yasin.” So there is no basis, based on
what we have mentioned of Abdullah’s recitation, for
the recitation of the one who read that: “Peace be
upon the family of Yasin,” by cutting the alif from
Yasin.

And similar to the naming of Elias as Elias: And a tree
springing out of Mount Sinai, then he said in another
place And Mount Sinai, and it is one place called by
that name.

Tafsir al-Qurtubi

< Peace be upon the family of Yasin >The reading of
Al-A'raj, Shaibah and Nafi'. Ikrimah, Abu Amr, Ibn
Kathir, Hamzah and Al-Kisa'i read it as < Peace be
upon the family of Yasin >. Al-Hasan read it as <
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Surat al-Saffat 37:130
Peace be upon Elias.

Peace be upon the family of Yasin >by connecting the
alif as if it were Yasin and the alif and lam of the
definite article were added to it. What is meant is lyas,
peace be upon him, and this is how it was pronounced,
but it is a foreign name. The Arabs are confused about
these foreign names and change them a lot. Ibn Jinni
said: The Arabs play with foreign names, so Yasin,
lyas and Al-Yasin are one and the same.
Al-Zamakhshari: When Hamzah connected, he put it in
the accusative case, but when he stopped, he put it in
the nominative case. It was read as < Upon

llyasin >and < Idrisin and Idrasin and Idrasin >as these
are variants of lyas and Idris. Perhaps the addition of
the ya and the nun in Syriac has a meaning.
An-Nahhas: And whoever recites (Peace be upon the
family of Yasin), then it is as if he, and God knows best,
made his name lyas and Yasin, then he greeted God,
meaning the people of his religion and whoever was of
his school of thought, and he knew that if he greeted
God for his sake, then he is included in Islam, “as the
Prophet, may God bless him and grant him peace,
said: O God, bless the family of Abu Awfa,” and God
Almighty said: Enter the family of Pharaoh into the
severest punishment (Ghafir 40:46). And whoever
recites <llyasin>, then the scholars have other
opinions about it. Harun narrated on the authority of
Ibn Abi Ishaq, who said: llyasin is like Abraham, and
he goes to the fact that it is a name for him. And Abu
Ubaidah goes to the fact that it is a collective noun of
greeting, on the basis that he and his family greeted
them, and he recited:

Lead me from the victory of the Khabibin

It is said: Qadni and Qady are two dialects meaning
according to. Abu Khubayb means Abdullah bin
Az-Zubayr, so he pluralized it so that whoever follows
his school of thought is included with him. Other than
Abu Ubaidah narrates: Al-Khubaybain in the dual form,
meaning Abdullah and Mus’ab. | saw Ali bin Salman
explain it with more than this. He said: The Arabs
name a man'’s tribe by the name of a noble man
among them, so they say Al-Muhallabah, meaning
they named every man among them Al-Muhallab. He
said: Based on this, “Peace be upon llyasin,” he
named every man among them llyas. Sibawayh
mentioned something of this in his book, until he
mentioned that the Arabs do this as a matter of lineage,
so they say: Al-Ash’arun, meaning lineage.
Al-Mahdawi: Whoever recites <llyasin>, it is a plural
that includes llyas, so it is the plural of llyasi, so the
nisba ya was deleted, just as the nisba ya was deleted
in the broken plural like al-Muhallabah in the plural of
Mahlabah. Likewise it was deleted in al-Muslim, so it
was said al-Muhallibun. Sibawayh narrated that
al-Ash'arun and al-Nameerun meant al-Ash'arayn and
al-Nameereen. Al-Suhayli: This is not correct, rather it
is a dialect for llyas. If he had meant what they said, he
would have inserted the alif and lam as it is inserted in
al-Muhallabah and al-Ash'arayn. So he would say
<Peace be upon the llyasins>because a proper noun
when it is plural is indefinite until it is defined by the alif
and lam. You do not say: Peace be upon the two
Zaydis, rather, peace be upon the two Zaydis with the
alif and lam. So llyas, peace be upon him, has three
dialects. Al-Nahhas: Abu Ubaid argued in his recitation
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<Peace be upon the llyasins>, and that it is his name
just as his name is lyas, because there is no peace be
upon the family of any other prophet in the surah, may
God bless him and grant him peace. So just as the
prophets were named thus, he was named. This
argument is based on Abu Amr and is not valid
because the linguists' opinion is that if one greets a
god on his behalf, then it is said to be "peace be upon
him." The opinion that his name is <Al-Yasin>needs
evidence and narration, as this is problematic.
Al-Mawardi said: "Al-Hasan read <Peace be upon
Yasin>without the alif and lam, and there are two
interpretations: One of them is that they are the family
of Muhammad, may God bless him and grant him
peace, as |bn Abbas said. The second is that they are
the family of Yasin. Based on this, there are two
interpretations of the addition to Ya-Sin 36:0ne of
them is that it was added to make the verses equal, as
he said in one place "Mount Sinai and in another place
Mount Sinai." Based on this, peace be upon his family
is not him, and the addition to him is an honor for him.
The second is that it was added for the plural, so he is
included among them, so peace be upon him is their
awareness. Al-Suhayli said: Some of the theologians
on the meanings of the Qur'an said: The verses of
Yasin and the family of Muhammad, peace be upon
him, and he tended towards the opinion of those who
said in the interpretation of <Ya Seen>: O Muhammad.
This statement is invalidated for many reasons: First,
the context of the story of Eliasin must be as it is in the
story of Abraham, Noah, Moses, and Aaron, and the
greeting of peace is directed at them. There is no point
in deviating from the intended meaning of the
statement based on a statement made about that other
verse, even though that statement is also weak. For
<Ya Seen>, <Ha Meem>, <Alif, Laam, Meem>, and
similar statements are all the same: they are separate
letters, either taken from the names of God, Most High,
as Ibn Abbas said, or from the attributes of the Quran,
or as Al-Sha’bi said: God has a secret in every book,
and His secret in the Quran is the opening verses of
the Quran. Also, the Messenger of God, may God
bless him and grant him peace, said: | have five
names, and he did not mention <Ya Seen>among
them. Also, the recitation of <Ya Seen>is with sukoon
and pause. If it were a name for the Prophet, may God
bless him and grant him peace, he would have said
<Ya Seen>with damma, as God, Most High, said:
Yusuf, O truthful one (Yusuf 12:46). If this statement is
invalidated by what we have mentioned, then
<llyasin>is the Elias mentioned, and the greeting of
peace is based on that. Abu Amr ibn al-Ala’ said: It is
like Idris and Idrasin. This is how it is in Ibn Mas’ud’s
copy of the Qur'an. And indeed, Idris was among the
messengers. Then he said: “Peace be upon Idrasin.”

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishaq said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu'aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas'ud, may God be pleased



with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was disbelief.
So he asked God to take him to Him, and he had
grown up at his hands. Elisha ibn Akhtoob, peace be
upon them both. Then he ordered Elias to go to such
and such a place, and wherever it came to him he
should ride it and not give it away. So a horse of fire
came to him, so he rode it, and God clothed him with
light and feathers, and he was flying with the angels, a
heavenly, earthly human angel. This is how Wahb ibn
Munabbih narrated it from the People of the Book, and
God knows best if it is authentic. When he said to his
people, Will you not fear God? That is, will you not fear
God, the Almighty, in your worship of other than Him?
Do you call upon Baal and forsake the Best of
Creators? Ibn Abbas, may God be pleased with them
both, Mujahid, Ikrimah, Qatadah, and As-Suddi said,
Baal means lord. lkrimah and Qatadah said, It is the
language of the people of Yemen. In a narration from
Qatadah and As-Suddi, Baal means lord. Ikrimah and
Qatadah said, It is the language of the people of
Yemen. In a narration from Qatadah, he said, It is the
language of Azd Shanu’ah. Ibn Ishaq said: Some
scholars informed me that they used to worship a
woman named Baal. Abdur Rahman bin Zaid bin
Aslam said on the authority of his father: It is the name
of an idol that the people of a city called Baalbek, west
of Damascus, used to worship. Ad-Dahhak said: It is
an idol that they used to worship. God the Almighty
said: "Do you call upon Baal?" meaning: Do you
worship an idol "and forsake the best of creators, *
God, your Lord and the Lord of your forefathers of old"
meaning: He alone is worthy of worship, with no
partner. God the Almighty said: "But they denied him,
so they will be brought forth meaning for the
punishment on the Day of Judgment Except the
chosen servants of God" meaning the monotheists
among them. This is an exception disconnected from
an established verse. God the Almighty said: "And We
left for him among later generations meaning beautiful
praise Peace be upon the family of Yasin as it is said
of Ishmael Isma'in" and it is the language of Banu
Asad. Some of Banu Numair recited about a lizard that
it hunted:

The lord of the market says, "When we came here, the
lord of the house said, 'Our Israelites!™

It is said: Mikaal, Mikain, Ibrahim, Abraham, Israel,
Isra'il, Mount Sinai, and Mount Sinin, and it is one
place, and all of this is permissible. Others read:
“Peace be upon the family of Yasin,” which is the
reading of Ibn Mas'ud, may God be pleased with him.
Others read: “Peace be upon the family of Yasin,”

Tafsir al-Qur'an

meaning the family of Muhammad, may God bless him
and grant him peace. God Almighty said: “Thus do We
reward the doers of good. Indeed, he was one of Our
believing servants,” and its interpretation has been
presented above, and God knows best.

Fath al-Qadir

130- “And We left for him among later generations,
‘Peace be upon the family of Yasin.”” Nafi’, Ibn ‘Amir,
Al-A’raj, and Shaibah read upon the family of Yasin,
adding a/meaning the family of Yasin. The rest read it
with a kasra over the hamza and a sukoon over the
lam connected to Yasin, except for Al-Hasan, who
read Al-Yasin by inserting the definite article before
Yasin. It was said that the intended meaning in all of
these readings was Elias, and this is how the word
taslim was used. However, it is a foreign name, and
the Arabs are confused about these foreign names
and frequently change them. |bn Jinni said: The Arabs
play with foreign names, so Yasin, llyas, and llyasin
are all the same. Al-Akhfash said: The Arabs name a
man’s tribe after the name of a prominent man among
them, so they say A-Muhallabah, meaning they
named each man among them Al-Muhallab. He said:
Based on this, he named each man among them
Al-Yasin. Al-Farra’ said: He goes so far as to make
Al-Yasin a plural, thus including his companions in his
name. He said: Abu Ali Al-Farsi: lts meaning is
Al-Yasin, until the two Ya'’s of nisba were deleted as
they were deleted in the Ash’ari and Ajami languages.
Al-Farra and Abu Ubaidah preferred the reading of the
majority. They said: Because it was not said in any of
the surahs on the family of so-and-so, rather it came
with the name like that Al-Yasin because it is in the
meaning of Elias or in the meaning of Elias and his
followers. Al-Kalbi said: What is meant by the family of
Yasin is the family of Muhammad. Al-Wahidi said: This
is far-fetched because what comes after it of the
speech and what comes before it does not indicate it.

Tafsir al-Baghawi

130. “Peace be upon the family of Yasin.” Nafi’ and Ibn
‘Amir read: Al Yasin with a full fatha on the hamza and
a broken kasra on the lam, because it is separated in
the Qur’an. [The others read it with a broken hamza
and a silent lam, connected.]

Whoever recites Al Yasin as a disconnected word, it is
said that he meant the family of Muhammad, may God
bless him and grant him peace. This is a far-fetched
statement because it has not been mentioned before.
Itis also said that he meant the family of Yasin.

The reading known as was/is disputed. It has been
said that /lyasinis a variant of Elyas, like /shmaeland
Isma’een, and Michael and Michaeleen.

Al-Farra’ said: It is a collective noun referring to Elias
and his followers from the believers, so it is like the
Ash’ariyyin and the Ajamiyyin with a light
pronunciation. In the wording of Abdullah bin Mas’ud:
“Peace be upon Idrasin” meaning: Idris and his
followers, because it is read: And indeed, Idris was
among the messengers.
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Surat al-Saffat 37:130
Peace be upon Elias.

Tafsir al-Baidawi

130- “Peace be upon the family of Yasin” is a dialect
for Elias, as we have described him and Sinin. It has
also been said that it is a plural for him, meaning him
and his followers, such as the Muhallabins. However, it
states that when a name is plural, it must be defined
with the letter /am or for the one attributed to it by
deleting the letter ya of the nisba, such as the Ajami,
and this is a little confusing. Nafi’, Ibn ‘Amir, and
Ya’'qub read it with the addition of a/to Yasin because
they are separated in the Qur'an, so Yasinis the father
of Elias. It has also been said that it is Muhammad,
peace and blessings be upon him, or the Qur'an, or
other books of God, and all of them do not fit the
arrangement of the rest of the stories, nor his saying:
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Surat al-Saffat 37:131

Indeed, thus do We reward the doers of good.

Tafsir al-Jalalayn

131 - Indeed, thus as We rewarded him We reward the
doers of good

Tafsir al-Suyuti

Tafsir al-Tabari

And His statement, Thus do We reward the doers of
good. God Almighty says: Thus do We reward those
who obey Us and those who do good for their deeds.

Tafsir al-Qurtubi

"Thus do We reward the doers of good. Indeed, he
was one of Our believing servants."

Tafsir Ibn Kathir

Qatada and Muhammad ibn Ishag said: It is said that
Elias is Idris. Ibn Abi Hatim said: My father told us, Abu
Nu'aym told us, Isra’il told us, on the authority of Abu
Ishaq, on the authority of Ubaydah ibn Rabi'ah, on the
authority of Abdullah ibn Mas’ud, may God be pleased
with him, who said: Elias is Idris. Ad-Dahhak said the
same. Wahb ibn Munabbih said: He is Elias ibn Yasin
ibn Phinehas ibn Eleazar ibn Aaron ibn Imran. God
Almighty sent him to the Children of Israel after Ezekiel,
peace be upon them both. They had worshipped an
idol called Baal, so he called them to God Almighty
and forbade them from worshipping anything other
than him. Their king had believed in him, then he
apostatized and they continued in their misguidance,
and none of them believed in him. So he called upon
God against them, and He withheld rain from them for
three years. Then they asked Him to remove that from
them and promised Him to believe in Him if they were
blessed with rain. So he called upon God Almighty for
them, and rain came to them, but they continued in the
worst of what they had been doing, which was 